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Rabbi Reisman — Parshas Ki Savo 5786
1 — Topic — A Thought from Rav Yaakov on the Parsha

As we prepare for the Yamim Noraim which are around the corner, lain Parshas Ki Savo, we lain
the Tochacha which is supposed to awaken us, be m'orer us as we go towards the Yamim Noraim
towards the new year, and of course Parshas Ki Savo has many mitzvos hayom that are all of great
significance.

I'd like to tell you about an incident that took place many years ago and it is something Rabbi
Yaakov writes about it in this week's parsha, something that certainly needs an explanation. My
father alav hashalom, he was niftar 25 years ago, it's probably 30 years ago, I was with him at a
bris, it was after shachris and we had taken off our tallis and tefillin. My father was called up for
a kibud.

So my father turned to me, he says, please let me use your tallis. If I take out my tallis, I have to
make a bracha and I don't want to keep everyone waiting. So I replied, bederech question, which
is the way you're supposed to talk to your father when you disagree. I asked him, what's better? Is
it better to wear my tallis and not have a mitzvah? Or is it better to wear your tallis and have a
mitzvah even though you don't have time to make the bracha? That was the question I asked at the
time.

Now what he did lema'aseh I don't remember, I remember this was on the spur of the moment,
under fire this was our discussion. It is most likely that I just gave him the tallis, but I hadn't
understood why is it better to not be mekayem the mitzvah.

Now I should explain for those who don't know, that you only have a mitzvah to put tzitzis and to
wear tzitzis on your beged. On someone else's beged, just like you need lachem by the mitzvah of
arba minim, the same thing it has to be ksuscha in the mitzvah of tzitzis.

But the fundamental question that we were dealing with was this. If you can only do a mitzvah if
you do it without a bracha, is it better to not do the mitzvah? Assuming it's the type of mitzvah
which is not an obligation, which is a mitzvah kiyumis? Is it better not to do the mitzvah or to do
the mitzvah without the bracha? To me it seemed very obvious that the ikkar would be to do the
mitzvah at least even without the bracha.

In this week's parsha, the Emes L'Yaakov here on Parshas Ki Savo on (3 2109 15 p19) (Page Taf
Kuf Yud Zayin), he's talking about the Viduy Ma'asros that's near the beginning of this week's



parsha. He says the following in dibbur hamaschel vehineh, (>377 71372 X2 1% DWWV 717 AR PRIN
772y 17). Doing a mitzvah without a bracha is an aveira. (119 13 231 R¥7 °97 7712 X92 7371 037
772V YD W7 702 X2 MEn nwva). He says it's better not to do the mitzvah than to do the
mitzvah without a bracha, that's mamash what he says and halo davar hu. It's a tremendous
chiddush, hard for me to understand but as always as life goes on you discover more and more that
your father is right, what should I say.

I have a question. There's a Mishna in Terumos, (T wn X p79). Ha'ileim, somebody who can hear
but cannot speak, lo yitrom he should not separate terumah. (772170 102170 270 oX), if he did of
course it's a good terumah. But he should not separate terumah.

Similarly in Yoreh De'ah in hilchos shechita (7 7°¥0 X 12°0), ha'ileim lo yishchat, that an ileim
should not shecht. Why? Because well since he can't speak, he can't make a bracha. What does
that mean? Don't separate terumah, don't shecht, don't do the mitzvah because you're going to do
the mitzvah without a bracha.

Now we've only heard this in such a case where someone else could shecht the animal, someone
else could separate the terumah. In that case I understand. But do we say an ileim should not wear
tzitzis because he can't make a bracha on the tzitzis? No. It only says it by terumah and by shchitah.
But we don't say don't wear tzitzis specifically because if you wear the tzitzis it's going to be
without a bracha, it's better not to wear tzitzis at all. Very difficult to understand the whole idea of
doing it this way.

However, having said that, in the Mishnah Brurah, Siman 14, Sif Katan 11, he brings the question
of whether someone who borrows a tallis should make a bracha, whether the lender has in mind to
be makne to him. And there he says, ( X2 MIp? K7W 1R 932 MW 20 INPW 207 7172 20 °37
X9y *913% 7125 77vY°). Better when you borrow a tallis, let's say to go up to an aliyah, or to go to
the amud, if you're not going to make a bracha, better don't be koneh the tallis so you don't have
to make a bracha. Mamash exactly what my father was saying, let me take one and not do the
mitzvah, better than to do the mitzvah without a bracha, or with a safek bracha. And there we see
that the concept is true. Better don't do a mitzvah rather than do the mitzvah without a bracha. How
that impacts an ilem, I don't know. Tzoruch iyun. But I have to tell you that as a svara, | mamash
don't understand, I don't understand that you should lose the whole mitzvah because lechatchila
you have to make a bracha. A bracha is not meakev the mitzvah.

The Gemara in Eruvin on 39b says when it's two days of Yom Tov and you have to separate
terumah, and you're not allowed to separate terumah on Yom Tov, it's a issur d'rabbanan. Well,
the Gemara says if it's two days, so separate terumah on day one and say the following: Today and
tomorrow are sfeika d’yoma. If today is a weekday, this should be terumah. If today is Yom Tov,
then what I'm doing is nothing. And the second day, again separate terumah, say if yesterday was
a weekday then it's already terumah. If yesterday was Yom Tov, then today is a weekday, I'll
separate today. So here you have a man who's separating terumah on the two days of Yom Tov,
each one a safek.

The Sfas Emes in Eruvin 39 asks how's he going to make a bracha? Each day is only a safek, can't
make a bracha by a safek. Now, according to the way I understood, it's not shver. Better do the



mitzvah without a bracha than not to do the mitzvah at all. If you can't find someone else to do it
for you, so better do the mitzvah even without a bracha. According to the Mishnah Brurah though,
where the Mishnah Brurah is paskening, it's tzaruch biur. The Sfas Emes's kasha is takeh a good
kasha.

One more raya to this discussion. By a Pidyon HaBen on a bechor whose 31st day is Shabbos.
When would the 31st day of a boy be, who's born on Thursday? The 29th day is Thursday 30 days
later, 30th day is Friday, Pidyon HaBen is on day number 31. As you know, we do not do a Pidyon
HaBen on day number 31 because it's similar to business, similar to mekach u’memchar.

Freigt the kasha in the Terumas HaDeshen quoted in the Magen Avraham, Hilchos Shabbos, Siman
Lamed Tes, Sif Katan Ches: Why don't you give the money on Friday to the Kohen, with a tnai
that the Pidyon HaBen should be chal on Shabbos? The money shouldn't be his until Shabbos. So
why don't we do a Pidyon HaBen on Shabbos by giving it Erev Shabbos? That's the kasha.

Enfert the Terumas HaDeshen, quoted again in the Magen Avraham: because you're going to lose
the bracha. If you're going to give it on Friday, you can't make the bracha on Friday, it's not the
day of the mitzvah. To make a bracha on Shabbos, well you did the maaseh yesterday. Says the
Terumas HaDeshen, since you're going to lose the bracha, so therefore, you can't do this eitzah.
Also he says you're going to lose the seuda, you're going to lose the meal. If you are going to lose
the meal, then you don't do it the day before. So you see he's saying because you're going to lose
the beracha, you don't do it.

It seems to be like the Mishna Berura said, not like my understanding. Okay, all of this needs a
biur because is it really a strong raya? Terumas Hadeshen says you lose the seudah. Certainly you
do a mitzvah without a seudah rather than not doing it at all. Anyway, my point is it's something
which needs a good explanation. We certainly pasken like the Mishna Berura that better not to
wear tzitzis at all than to wear tzitzis without a beracha. A pele, mamash a pele. Wow. I don't
know. Hard to understand. Why should that be? I don't know.

In the Minchas Shlomo, Rav Shlomo Zalman Auerbach, in Cheilek Aleph (X mX 'X¥ 1°0") in a
letter to Rav Tzvi Pesach Frank, they argue about someone who didn't say Birchas Hatorah.
Whether he should say, 'l can't learn until I say Birchas Hatorah, I can't learn', or if he can't say the
beracha, should he better learn without the beracha. It seems to be a similar machlokes. As that
may be, I'm giving you marei mekomos on a nidun which by me is probably close to 30 years old,
and I was shocked to discover that Rav Yaakov in this week's parsha comments and brings a raya.
You tell me if you think the raya is an absolute raya or not, but that's Rav Yaakov's raya.

2 — Topic — Yomim Noraim

Nu, Yamim Noraim are coming, [ have a couple of minutes left, let me share with you an important
message. Someone asked Rav Nosson Tzvi Finkel, "What should I daven for on the Yamim
Noraim? What's the one thing that I should daven for?' He answered him with two words, typical
Rav Nosson Tzvi Finkel. He answered him with two words. "What should you daven for?' He said,
'Someone else." What gadlus! What should you daven for? Someone else. Other Yidden. Other
Yidden that have a need. No year has this been a more powerful message than this year.



With the rise of anti-semitism in the world, the isolation of acheinu bnei Yisrael in Eretz Yisrael.
This year, if not every year, this year more than ever, a person has to daven for someone else
besides individuals, but certainly for the tzibbur of Klal Yisrael. When the navi Elisha asked the
isha, "What should I daven...?' The lashon of the pasuk is, he said, what should I request from the
King which Chazal say means the Melech Malchei Hamlachim. Here you have the navi of the
generation, saying 'What should I daven for?' The answer is, what should you daven for? She said,
(naw” »21% "ny 7in2). I don't want to be an individual, I want to be part of Klal Yisrael. Whatever
Klal Yisrael is, that's what [ would like very much to be part of.

And this year more than ever, we need to daven for the tzibbur of Klal Yisrael, for Klal Yisrael in
Eretz Yisrael, wherever we may be. Wishing one and all a wonderful Shabbos, let it be the start to
be a zman hachana for Yamim Noraim, if you haven't started already. That we think about it. I'm
certainly hoping, I need a lot of chizuk, I need a lot of chizuk in my kavana in davening. Im yirtzeh
Hashem we should be mechazek ourselves, all of us. It shall be be'ezras Hashem a good year. Klal
Yisrael needs it, we need it.

Start tonight with Mishmar, the first week of Mishmar, actually it's extra credit Mishmar, we
usually start in September, but we will have Mishmar this evening, hoping to see you learning in
the beis medrash tonight, every Thursday night. (A%> vww1yays v X) to one and all!

Rabbi Reisman — Parshas Ki Savo 5785
1 — Topic — A Thought on the Parsha

As we prepare for parshas Ki Savo and see the Yom Tov of Rosh Hashanah approaching, we're
going to Slichos im yirtzeh Hashem on motzei Shabbos, so we become closer and closer to the
Ribono Shel Olam in these wonderful days where HaKadosh Baruch Hu is karov. HaKadosh
Baruch Hu is close to us b'ezras Hashem, and we try to become close to him Kavayochel.

A Vort on Ki Savo and a Vort on Rosh Hashana. In parshas Ki Savo we have as is found in 27:2
(2 ank n7Y) ,NT73 22128 772 Dhp3)). We have the mitzva of the stones that Yehoshua was going
to do, commanded in this week's parsha, that happened later in the time of Yehoshua when they
crossed the Yarden. And that is to set up stones, have them shmeared with sid, with some type of
a lime, and (nX73 7171P3 °127-22-N% ,17°%Y PAND)). And on it was written the entire Torah, (however
it was exactly the entire Torah), but that's what was written on the stones. There's a machlokes in
the Gemara in Sotah 35b. Rav Shimon holds that it was written on the sid, which is really the order
of the pasuk. (2°12% 77 nhpd), stand up stones, (7°%2 ank n7Y), then put the plaster on it. And then
(PX13 1IR3 °727-22-NX ,1°2Y PaNY)), and on that you etch out, I guess it means (2n3)) here as a
type of etching out, a type of chiseling in, and the stones are chiseled in. That's the way that the
mitzva is done. That's Reb Shimon opinion.

However, the opinion of Reb Yehuda is, no, they wrote it on the avanim, and after they wrote it
on the avanim, the sid covered the writing. In which case, in order for someone to access that



writing, they have to peel off the sid and take a look at the writing underneath. That is the opinion
of Reb Yehuda.

Why it was done this way, because the writing of Torah was made available to umos ha'olam only
if they were willing to do something to get it, not for sightseers. It wasn't done for sightseers who
just walk by and they're curious what it says. No, no, no. Torah is meant for those who are willing
to extend themselves for it. And therefore the opinion of Reb Yehuda is that it was written, chiseled
onto the stones, and that was covered with sid. All right, two pshatim on what took place. Two
pshatim on what the mitzva is and what actually took place in the time of Yehoshua.

There is a fascinating tshuva of Reb Akiva Eiger tinyana, tshuva tes vav. Reb Akiva Eiger was
asked, somebody was binding sforim that were falling apart. In order to bind the sforim, he had to
take paper, wrap the binding, and glue it down onto the words of the sefer. So paper that was
actually glued on to the words of the sefer in order to keep the binding together. Obviously on that
page, no one will be able to read it. And Reb Akiva Eiger was asked, is it mutar to fix the sefer to
glue it down on top of the words?

So the rov who asked the shailah said, look, Sefer Beis Hillel a kadmon asked a kasha. A kasha on
Reb Yehuda. How could they put sid on top of divrei Torah? It's assur. So the shoel says to Reb
Akiva Eiger so we see that it's assur to do it, because they're asking, how can you do it? It's assur.

Reb Akiva Eiger, in his tshuva writes in part, [ would say to right the other way. The answer to the
Beis Hillel’s kasha might be that it's muttar as long as you're covering it in a way that's not
destroying it. So, either it's a raya from the sid or it's not a raya from the sid or it's a machlokes
between them if putting something on top of letters, gluing it on top of letters, whether that's muttar
or whether that's ossur.

There's a much more fascinating piece to this, which Rebbi Akiva Eiger brings. Let's say wax drips
on a Sefer Torah, Tefillin or Mezuzos. We don't understand why there's so many tshuvos about
wax dripping, but it used to be, before electricity in the very olden days, that in order for a person
to be able to see, a person had candles and candles were wax. The wax very often dripped onto the
thing that was being written. So you find in tshuvos about wax that dripped on a Sefer Torah. Now
if it blocks you from seeing the words, no, you can't read the words. But let's say the wax is not on
the part you have to read. Or let's say it drips on tefillin or it drips on mezuzos. Does it passul or
doesn't it passul? What's the din when the wax is on the letters?

There is a fascinating Magen Avraham. The Magen Avraham says in siman lamed beis, sif katan
chaf gimmel, if wax drops on a parsha of tefillin or a mezuzah, he says, (AN 7P2°01 MYW QLI ORT).
If the wax was removed, then muttar. So this is a riddle. That means when the wax is on the letters,
the Magen Avraham holds that it's possul. He says, (7p2°0), if they removed it, then it's kosher.
But one second, if when the wax is on it, then it's passul, so when you take it off, you can't be
machshir a mezuzah that way. A mezuzah has to be written in order. If the wax on top of it passuls
the letter, then removing it shouldn't be able to make it kosher. It's like chok tochos, you create a
letter without writing it. That's ossur. So the Magen Avraham is something of a mystery.



I could hear two sides. Wax on top of a letter of a mezuzah, should we say it's kosher? Just like
the sid on top of the stones here, that the lettering is still considered lettering. It is not considered
erasing it. So when it's on it, it's still kosher. You can't see it, the wax is blocking it, but maybe it's
kosher. If you hold it's kosher, it should be kosher without removing it. Now if you hold that it's
considered erasing it, you have a problem. Why does he say that when you remove it, it becomes
kosher? It's a very mysterious and difficult Magen Avraham to be able to understand.

Reb Akiva Eiger says on the shayla that the person asked whether you could glue a paper on top
of letters. Well, from the Magen Avraham, it sounds that it's erasing. Why? Because when the wax
is over it, it's not kosher. On the other hand, it sounds like from the Magen Avraham that it's not
erasing, because when you remove it, it's kosher. Vaist Ois, we consider it that it's been there all
along. So, it's sort of a mystery that the question is, what is the din when you have wax or a paper
or sid on top of letters, do we say that it's still underneath, it's still a sefer Torah or not?

It sounds like there are two dinim in the writing of a sefer Torah. It could be that there's one din
that the letters have to be there. It's another din that it has to be readable. You got to be able to read
it. It has to be able to be something that could be read. So it would seem that even when wax is on
it, it's still good. But it can't be read. It's a tnai, it has to be able to be read. When you remove the
wax, now it can be read. So there are two dinim. One, you have to have the temuna of the ois, the
form of the ois. And the other din is that it has to be readable. That's what it seems from this
because we have these dual dinim.

These two dinim here, that has to be readable and yet when the wax is on top of'it, it's not readable,
it's not a total psul. So it seems there's one din that you have to have the letter, the temuna of the
oisiyos, and another din that it has to be able to be read. This is the chiddush that comes out from
this somehow mysterious series of ideas. It would come out that the sid, when you put it on the
stones, the oisiyos are there. You cover it with sid, it's not readable. The din on stones is that it has
to be readable. Ma’she ein kein, if you would do that with a Sefer Torah, it would be posul, it's not
readable. You peel it off and now it becomes readable, and then it's kosher. That's what it seems.

This, to me, answers something of a question. If two letters are touching in a Sefer Torah, Tefillin
or Mezuzos it's posul. What if there are two letters touching in a mezuzah? So it's posul. Now,
when you erase the touching, is that shelo k'sidran? The letters have to be written in order. And if
you're fixing a letter after the prior letters were already written, that's no good. The previous letters
were completed later. Yet, most Rishonim hold, and we pasken that way m’ikar hadin, that if two
letters touch and you fix that later, it's not a chisaron in the order. Why isn't it a chisaron in the
order? It's posul.

The answer is, when two letters touch, we ask a child is it readable? Now if it's not readable, you
can't fix it later. If the child reads it properly, just it's touching, it's already readable in order. It's
missing the tmunah of the oisiyos, it's just touching. And that you're fixing later. But the ikar din
of k'sidran would seem to be a din in the readability of the letter. So this is all an insight into the
mystery of the sid covering the letters and what could come out halacha I'maaseh.



2 — Topic — Yomim Noraim

Let me share with you a thought regarding the upcoming week and the week that follows.
Bereishis, I believe it says in the Baal HaTurim, is oisiyos Aleph b'Tishrei. The first day of Tishrei
is Bereishis bara Elokim. That's not really true. We had just last week in Mishmar, in Tosafos on
ches amud aleph in Rosh Hashanah that Bereishis was on chaf hei Elul, was on the twenty-fifth
day of Elul. Odom was created on the first day of Tishrei. So Bereishis was not Aleph Tishrei at
all. Wow, that really needs some sort of an answer. That's not Bereishis at all. Because Bereishis,
if Aleph was when the eretz hoysa sohu vovohu, that was on chaf hei. Needs some sort of an
explanation.

The answer is, Reb Zevin says in Parshas Tazria in his sefer L'Torah U'l'moadim, I have a stirah
between Shabbos and Rosh Hashanah. Shabbos is the most important day of the week, it's the last
day of the week. Rosh Hashanah is the most important day of the year, it's the first day of the year.
Make up your mind. Which is it? Which is the one? What's most important? First is best, or last is
best? Rosh Hashanah first is most important. Shabbos last is most important.

Enfert Reb Zevin: it depends. If you have a bunch of equal things, then the first is the most
important. A man has many sons, the first is the bechor. A bunch of equal things, then the first is
the most important. However, when you have a series of things, and they're all meant for the
tachlis, for what comes out at the end, the purpose of it is the result. The result is most important.

You spend time building a house, and then when you finish it, that's the most important day. That's
the day that you're looking forward to, that's the tachlis. Odom was created last. When Odom was
created last, we tell him, (9n7p wn°) (as is brought in Sanhedrin 38a, 13 lines from the bottom).
Yitush, the flee is even before you. You're not choshev. We also say, Odom, you're created last, a
moshol to a king who prepares a banquet and brings in the person, the guest of honor, last, after
he prepared it. That means being last is best. Then we say yitush kadamcha, the flee is before you.
The answer is, if he's just an ordinary person in the briah, so all creatures are equal, Odom is last.
If you make yourself the purpose of the briah, if a person does maasim tovim and he's the purpose
of the briah, when you're the purpose, then last is best. Then last is the most choshev thing.

So Rosh Hashanah is Rosh Hashanah, it's one of many equal days of the year, first is most
important, like a bechor. Shabbos is the tachlis of the briah. The whole briah was to get to Shabbos.
A very geshmake rule. Beautiful rule.

Now, we come back to the question we had. Bereishis Aleph b'Tishrei. Don't think it's just a date,
like you put a date on your letters. So Bereishis, Aleph b'Tishrei is a date. It's not the date. It's
really not the date that (oinn *19-%y ,7Wh) ,372) 3D 7027 ,¥I8T)), it was the beginning of creation.
Bereishis, the remez here, Bereishis, Aleph b'Tishrei. The purpose of Bereishis was to get to Aleph
b'Tishrei. There is an amkus to this. Bereishis, Hashem started right away in the beginning of
creation on chaf hei Elul because the eye was to the tachlis. The tachlis was Aleph b'Tishrei. That's
the remez. Don't think remazim have a lightness to them. Oh, it's a way of dating it. It's a cutesy
vort. It's not a cutesy vort. It's a tifeh vort. The vort is in Bereishis, on chaf hei Elul, everything
was for the tachlis of Aleph Tishrei, of what happened when Adam was being created, and that's

something we have to know. And with that, I want to wish everybody an absolutely wonderful



day, a wonderful Shabbos, and a wonderful, wonderful preparation for Rosh Hashanah haba aleinu
I'tovah!

Rabbi Reisman — Parshas Ki Savo 5784
1 — Topic — A Thought on the Parsha

As we prepare for Shabbos Parshas Ki Savo, the Parsha of the Tochacha. The Tochacha always
comes a week before, separated by one Shabbos before Rosh Hashanah, as if to say, keep this in
the back of your mind, but there's a Hefsik between the Tochacha and Rosh Hashanah, to say, don't
get that frightened, but have it in mind. And that's this week's Parshah of the Tochacha.

In this week's Parshah we find a Posuk that says as can be found in 27:5 (7172 07°%y 7°10-X?), that
talks about not lifting metal on a Mizbei’ach. Now if I asked you, you would say, what? That's
back in the Parshas Yisro, when it talks about the Mizbei’ach and the Mishkan. And the answer is,
you're right, it says it about the Mizbei’ach and the Mishkan. But in this week's Parshah, when it
talks about the Mizbei’ach on Har Eivol, it says it once again. Once again, it says, don't lift metal
on the stones of this Mizbei’ach.

Now it's something of a Chiddush, but maybe it'll help explain something in Halacha. What I mean
to say is this. There are a number of Hanhagas regarding the Mizbei’ach. For example, it says, also
at the end of Parshah Yisro, that you should walk up the Mizbei’ach only on a ramp. Not walking
up on steps. It's more Tznius to have a ramp than to have steps. Okay? Now we don't do that in
our homes. In our homes we have steps. It's a Hanhaga that we understand to be unique to the Beis
HaMikdash. It says not to lift metal on the stones that are going to be the Mizbei’ach. And it's
interesting that this Hanhaga of the Mizbei’ach, we find in Halacha. We find in a number of places
in Halacha where it's mentioned. Some a little more controversial, some less.

For example, in Shulchan Aruch, in Siman Kuf Nun Aleph, S’if Vav, it says not to go into Shul
with a Sakin, with a metal blade that's exposed, a Sakin Aruch (X TR °202 12 D129 DO WM
791 wRI2). Another example, it says in Siman Yud Aleph, that tzitzis should not be cut with
metal, because metal is a sign of destruction, is a sign of killing.

The Aruch Hashulchan, in Yor’e Dai’a, Siman Reish Ayin Aleph, says the custom to write Sifrei
Torah, Tefillin, and Mezuzos with a quill, Dafka with a non-metal Notzah, with what we call a
Kulmis, and not with metal, comes from the same custom. It's a custom in Klal Yisrael not to write
with metal. There's some Mechadshim today who do write with metal. It's kosher, but it's not the
way it should be. It's not the Minhag Yisrael and the Aruch Hashulchan says the reason it's not
Minhag Yisrael is because of the same idea of metal. And V’al Kulam, on our table in Siman Kuf
Pei, there's a Minhag to remove metal from the table, B'shas you Bench. It's interesting that the
metal aspect is brought down in a number of places in the Minhag of Klal Yisrael. The ramp aspect
is not.

Maybe the fact that we see the Torah repeats it here, the Torah says it again by the Mizbei’ach of
Har Eivol. So maybe that is what is Mechazik here to say, Lav Dafka in the Beis Hamikdash, Lav



Dafka Har Eivol, it's also the place of Korbanos, it's the place of Keddusha. But maybe not on the
same level. We do find by Shlomo HaMelech that he was even more Mehader. He in the Beis
Hamikdash, as brought in Melachim Aleph, 6:7 (ini272 n22 yawi-X? ,2172 *92-22). He went even
further. There was no metal at all. It doesn't say there were no steps at all. It says there was no
metal at all. Perhaps, since the Torah repeats it here a second time, that is Mechazeik, the Inyan,
and I'm not one, you're not one that can figure this out, but the Chazal, those who wrote the
Shulchan Aruch, they figured it out. And perhaps, this is the way that they were able to understand
1t.

And so, one Nikuda from this week’s Parsha, which is easily missed. Easily missed because, after
all, it's not a part of the Tochacha, it's not a remembered part of the Ceremony of Har Eivol. And
there, the Minhag of this Hanhaga seems to have become a Minhag.

2 — Topic - An idea about the Yamim Noraim

This is a Machshava that's built from the Maharal, but there's a significant idea, especially before
we start the Days of Selichos in another week, there's a Machshava that I think is important to
share. We find, at Yam Suf as is found in Shemos 14:10 (1)73-5% ,>%72°-°32 3pyyn). That Klal
Yisrael Davened to Hashem. Rashi says, (aniax nipX won). They took on, they have different
Girsas on Rashi, the original Mechiltah says (n2R), they took the trade, the hallmark, the
occupation of the others, Avraham, Yitzchok and Yaakov Davened, and at Yam Sufthey Davened,
they grabbed Umnis Avosei’hem B’yodehem.

The Maharal on that Rashi, in Gur Aryeh, seems to say, Memra Zu Ba L’hafchis Erech Hakavana.
They didn't have so much Kavana, they davened, Rashi says, they didn't daven because they were
all, the fright brought them to davening, of course they were frightened, but what made them daven
was the fact that that's what a Yid does, a Yid davens when he's in a Shas Tzara, a Yid davens.
L'hafchis, it's really a little less, Zagt the Maharal, than somebody who davens with a Cheishek
Gadol of an emergency and he turns to Aviv Sh’bashamayim.

Really by us, that's also true, we daven for the most part because of Umnis Avosei’hem
B’yodehem. We have the Umnis of our Avos, the obligation that we have, the Mesorah, that's why
we daven. It seems to be L'hafchis, a little less, perhaps, than somebody who's frightened and he
turns to Aviv Sh’bashamayim, our davening is missing that. So frightening, the Maharal mentions
(the Gemara in Chullin 13b, 7 lines from the top), the Kutim in Chutz La'aretz Ainom Ovdei Avoda
Zorah, (D°7°2 07 2PMIAR 37IRW XX 777 7712V 272 01K PIRY 7xImaw o013). The Gemara says that
the Kutim in Chutz L’aretz they were not sincere in their Avoda Zorah, they did what their parents
did. It's a little scary to say that about davening, how could someone say that about davening?

It's even a bigger question. What is the Maharal saying? Saying it wasn't such a sincere davening.
(aniaR Nk Wwon). It's not so. We know that the calling out at Yam Suf was significant. Nechemiah

T =T

Baruch Hu heard that.

We say in our Selichos that Hashem should answer us, (3333° X377 930 22 ¥ 2°DiaR? mvy *»). In Shir
Hashirim 2:14 (72ip-nX *3v°»w3). Hashem says let me hear your voice, Rashi says, (,287%7-°32 1pysn



7373-9%).You see, he does point to this. Halo Davar Hu! Isn't it strange? The Maharal says it was
only Umnis Avosei’hem B’yodehem, and it's less than you would think. Yeah, it was Po’el.

Rav Hutner in the Pachad Yitzchak on Purim, Maimur Yud Tes, Ois Gimel, says an incredible
thing, at least the way I understand the Davarav Ha’amuki. He says it's true. By Yam Suf, it wasn't
Po’el, the Tefilla didn't help in the normal manner that you would think. That a davening is done,
a person in emergency, he's desperate, he turns with an incredible desire to Hakadosh Baruch Hu,
an incredible faith in Hakadosh Baruch Hu, you would think that that's what it was.

So it is saying here, no, Rashi says it wasn't, it was Umnis Avosei’hem B’yodehem. But hold on
one second, it was Umnis Avosei’hem B’yodehem, and it worked, and it was Po’el. What was
being taught here is that sometimes the P'ula of Tefilla, of Umnis Avosei’hem B’yodehem, is so
what am I thinking about, a Kavana, I barely know what it means, why am I doing it, Umnis
Avosei’hem B’yodehem, that's what Jews do, they say Selichos. Well, I got news for you, says the
Maharal . It's maybe a lower level of davening, but that's what happened in Yam Suf, that's how it
was Po’el, and you should know that that's Po’el.

It's important to get the message, because it comes Selichos, it comes times when we're not happy
with our own davening, and we should have more Kavana. Sometimes we feel we're doing it like
Umnis Avosei’hem B’yodehem. So Rashi's telling us it's significant, it matters, you attach to
Avoseinu. I think we're all familiar with the concept that the Anshei Knesses HaGedolah, and they
put Kavana into the davening, and even though we don't understand the Kavana, it's Ki'ilu. What
does that mean, it's Ki'ilu. They put in Kavana, so what does that have to do with my davening?
The answer is, I connect to Hakadosh Baruch Hu with Umnis Avosei’hem B’yodehem. For 2000
years, Yidden in Galus have been crying out to Hakadosh Baruch Hu.

We attach ourselves to that chain of Tefilla, the long chain of Tefilla, and we're also part of that
chain of Tefilla. Worthy, not worthy, that's not the point. We're Klal Yisroel, Avinu
She’ba'shamayim, we're doing what Klal Yisroel does. They get up early for Selichos, they Daven
with Kavana, and sometimes they don’t have Kavana. Kach Hi Darko Shel Olam. But the point is,
that it has a very significant meaning.

With this we can understand. At Yam Suf, Hakadosh Baruch Hu said, Shemos 14:14 (pw10a ,00K)),
Hashem said, ("% py¥n-nn). And Moshe Rabbeinu said, (330n ,0nR)), be quiet. What do you
mean be quiet? [ don't get it. Hashem is saying, I don’t need your Tefillos. What do you mean? As
soon as they grabbed onto Umnis Avosei’hem B’yodehem, they had a Zechus. And that Zechus is
not dependent on a long davening. They're not dependent. The fact that they're connecting to the
others. That's what we do with our Tefillos on these Heilige Teg, on these very holy days that are
coming. So don't belittle the Tefillos. Now try, try to do better, try to do a Kavana, but don't belittle.
Don't belittle it. It's true the Selichos are difficult. It's hard to understand what we're talking about.
And Chazal for generations left it intact? Why did they leave it intact? Don't think you're smarter
and you're going to do something else. No, they left it intact. Why? Because it's Umnis Avosei’hem
B’yodehem. Tehillim is so special. Why? It's Umnis Avosei’hem B’yodehem. It comes from the
beautiful Tefillos of Dovid Hamelech. I know if we connect to it, it's an elevation.
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And so this is a plea for appreciation of our davening. Of course, we should have more Kavana.
We should call out to Hakadosh Baruch Hu as people who are desperate for a Yeshua. And
certainly we are. Klal Yisroel needs a Yeshua as much as ever. Especially B’artzeinu Hakedosha.
May Hakadosh Baruch Hu bring these days of Rachanim. A good Shabbos to one and all. Chazak,
Chazak. Eilu Hadevarim Tzrichim Chizzuk. Davening always needs Chizuk. Let us be Neschazek
ourselves. A Gutten Shabbos to one and all!

Rabbi Reisman — Parshas Ki Savo 5783
1 — Topic — Rav Moshe’s thought on the Parsha of the Bikkurim

As we prepare for Shabbos Parshas Ki Savo. This is the first Mishmar for the season at the Agudah
of Madison. Regarding the Parsha, we Lained until Shlishi today as that is the way it is broken up,
and we Lained the Parsha of Bikkurim. A Yid brings the first fruits to the Beis Hamikdash at the
beginning of the harvest season at the time of the Bikkurim.

Here the Torah tells us specifically what a Yid says when he arrives at the Bais Hamikdash and
brings his Bikkurim. When he comes first to the Kohen even before he puts the fruit on the
Mizbaiach he says as is found in 26:3 (3393-7% ,nX23) he says one thing and then put it by the
Mizbaiach and say something else. The first Amira is the following: ( 17°2 017 737 ,1°78 PAR)
1% NNY WDIAR? 77 YAV WK LYINT-D2R ONRI-2 ,7P9R). You say in the Bais Hamikdash when you
come to the Kohen, I declare today to Hashem that I have come to the land which Hashem
promised to our forefathers. You are saying (y87-28 *nX3-°3), I have come to the land that Hashem
promised us.

The problem is that this Posuk is not only talking about the generation that came into Eretz Yisrael
with Yehoshua Ben Nun. This is because it says in the same Posuk ( 2°722 ,727 W8 ,1793-78 ,0R2)
077). Come to the Kohen whoever might be the Kohen in that day. Rashi says ( 775 Xp% 77 PX
R 103 722%). In every generation, whichever Kohen you have you come to him. So it is going
on all generations. Then you say (yYR7-28 nR2-2 ,7°P28 117°2 0¥°3 °n737). That I have arrived at the
land that Hashem has promised me.

The question is there are many generations that didn’t arrive, they were born there. As a matter of
fact, for 850 years after Klal Yisrael entered Eretz Yisrael there was no Galus. People came and
said (PIR7-7% °nR2-9). Why (y83-28 °nR3-73), you were born there, you were raised there, you
grew up there? What kind of language is this to tell everybody to say (y8i3-7% °n&2-9)? This is the
question.

Rav Moshe in the Kol Rom (page 459) says an absolutely beautiful Teretz. He is Makdim by
telling us, you find a Middah of HKB”H that He is (n°WX12 nwyn 700 01 922 123032 wWinna). For an
element of renewal every day in the Maiseh Beraishis. What does that mean an element of renewal?
That the Briyah is Mechadeish every day? What does it mean?

What it means is that Hashem created the world first with a specific Tachlis. There is a purpose.
The world is here that certain things should be accomplished. There is no moment in the world in
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which that Tachlis is not required. It is not as if Hashem created the world for a Tachlis and over
time that Tachlis will happen. No! (n°@/&22 nwyn onp 01 922 12302 Winnd). Every moment of the
Briya, the Tachlis, the purpose, the sense that Hashem created the world for a reason has to be
present. Yirimiya 33:25 (Cnatp-82 78 2 nipn--1222) ani 2012 K9-08 ,7)77 9K 19). Hashem said,
I created the world for a specific purpose of (77°7) o»ni> °n>72). You might think that it is a once
upon a time creation. No! HKB”H is (0w 7wyn 7n0 01 92212302 wWinmna). There is a sense every
minute of a Briya for a specific Tachlis. That is Pshat Zagt Rav Moshe in ( 720 v 922 12102 WInna
NYRI2 Twyn).

Rav Moshe goes on to speak about Yishuv Eretz Yisrael. About people who come to Eretz Yisrael
and live there. Certainly the first generation that entered Eretz Yisrael with Yehoshua Ben Nun
they understood the Yidden were given Eretz Yisrael for a Tachlis. There is a purpose. We traveled
through the Midbar, we traveled from Mitzrayim, we arrived. Where did we arrive? At the
promised land, at the land that is special for Klal Yisrael. Klal Yisrael’s place that has roots and is
Yoneik, it grows. That is Klal Yisrael’s place of growth.

Just like (N°WX12 Twyn 7np O 9232123032 WInn3), just like the Tachlis of creation is supposed to be
felt by everybody. It is our job every day to feel the good fortune we have that HKB”H put us in a
world in which we can grow, in which we can accomplish, and a person who feels that sense of
purpose succeeds, Zagt Rav Moshe the same thing the same thing for someone who is Zoche to be
in Eretz Yisrael.

Rav Moshe says in the Kol Rom, ( X177 1°M12RY 730°1 720w 72 780 $IR2 72007 PR D72 278 73w
X771 722w ). A person has to know, if you have the Zechus to be in Eretz Yisrael it is not because
once upon a time G-d gave it to the Jewish people. He gave it to your ancestors and your ancestors
moved there so Mimeila you are in Eretz Yisrael. Zagt Rav Moshe no! (12°X> %%y MX1? 2717 ROX
PR IR X2 K1), Everybody has a job to understand that Eretz Yisrael is given to us for a
purpose. And (N*WR73 7wy TR 01 922 12303 Winng) Nesinas Eretz Yisrael to Bnei Yisrael.

It is a message of Hischadshus in every day that a person is Zoche to have Eretz Yisrael, and that
is why when a person brings the Bikkurim he says just like they said in the first generation. Every
time he says (YIR7-7% nNR2->3 ,7°77% 117°% 0i°7 °n737). Today I declare to Hashem that I have arrived
in Eretz Yisrael. A person should be able to have a sense of the Tachlis, of the purpose of the fact
that the roots that he puts down in Eretz Yisrael are roots that have a Yenika, that have a growth,
a tremendous opportunity. So this is Rav Moshe’s thought on the Parsha of the Bikkurim.

2 — Topic — A Thought on Har Aival and Har Grizim

We have of course the 11 Arurs that are listed in the Torah. Anybody who learns this has a question
and many ask the question. Each Arur is a Parsha Bif’nei Atzmo. It says in 27:11 (28 7%2pn ,718
TR ,0Y3-22 1K) ;inR)) end of Parsha. (198 ,0¥73-92 1K) ;37¥7 9323 201 ,7178) end of Parsha. (,717%
TR ,0V7-22 R) ;7772 W 73Wn) end of Parsha. One exception. There are two Arurs that are grouped
together without a break of a Parsha between them. Now you would say I guess those are very
similar ones as they were put in one Parsha. But listen to what they are. 27:19 (-73 vawn [ 717K
TR ,0Y3-72 MR ;7In7R)--01n?). This means cursed is the one who perverts a judgement of a Ger, of

an orphan or a widow. The next one, 27:20 (128 nYR-0y 20% ,717K). Cursed is somebody who lives
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with his father’s wife. You couldn’t find two Mitzvos as dissimilar as these two. Why are they in
one Parsha? This is the question that begs an answer.

In order to answer, I will mention to you a question which is quite similar that we asked in a
previous year in Parshas Ki Seitzei. Parshas Ki Seitzei is a Parsha chock full of Mitzvos. It has
Mitzvos one after the other and very often it is the same thing. You have consecutive Mitzvos and
separate Parshios that are between them. As a matter of fact, after Shlishi in Parshas Ki Seitzei you
have in 22:10 (Y7112 ,7h023-71W2 WAnn-X?) then 22:11 (702 2°AwWDI MY ,1vvy wabn X?). The Issurim
of Kilayim and then end of Parsha. 22:12 (77-nyn ,0°273) the Mitzvah of Tzitzis and end of Parsha
and so on. There, there are two Mitzvos that are together that also seems to make no sense. 22:8
(7339 7RYn DYy W0 N2 7320 °3). One is to build a (7pyn) around the roof and the other is 22:9
(22893 ,7%72 vrn-X?). That a vineyard you are not allowed to plant Kilayim. Also seems to be very
different Mitzvos. Why are they together?

We had mentioned a beautiful Teretz. It says don’t have a roof on which people go without a wall
(33 9937 982-°3). It is dangerous. Anybody reading the Chumash could understand it is dangerous.
Then it says (2727 ,NX201 ¥R WK YT AT, WIpR-19 10872 , 9072 ¥2In-X9). Don’t plant Kilayim.
Why? (Y710 2R ¥210 78703 ,W1pn-19). The word (W7pn) here is a language of Issur. (X970 ,W1pR-12
Y77 WX ¥710). You are going to create an Issur. What does that got to do?

The Torah is telling us just like when I tell you build a (7py7%) you understand it is a danger not to
have one, and it is something that you sense. The same thing, when you plant Kilayim in your
vineyard it is a danger, not a physical danger but a spiritual danger. You should sense the (,¥7pn-12
YA WK Y13 7x900), the danger in a Ruchniyisdika thing just like everybody senses the danger in
a physical thing. That is what we said in Parshas Ki Seitzei.

Coming back to Parshas Ki Savo, very Geshmak! We understand that it is an Arur, it is a curse.
Somebody who perverts the judgement of widows, of orphans, we understand that such a person
What about (128 nyk-ay 20¥ ,717%)? Somebody who is perverted in his private life, his central life,
what about that? You would think that it is a personal Aveira. The Torah is saying no, the Torah
puts them together. Just like every person understands that if you have a society that is (0aWn mvn
mInoR)--0in2-13) that perverts the judgement of those who are the weakest that that destroys society,
the same thing. People who live lives that are corrupt in the relationships, in the intimate
relationship, you might think that is private. No! It is part of the essence of a human being the way
he has his private relationships, the way he builds up his family relationship. A perversion of that
type of Ahava also perverts society. Therefore, the two are in one Parsha to be understood as one.
Two beautiful Vertlech Hashem gave us the Zechus to have as we go into this Shabbos Parshas Ki
Savo. Let’s take to heart and IY”’H be serious about our Kiyum Mitzvos! Kol Tuv!

Rabbi Reisman — Parshas Ki Savo 5782

1 — Topic — An idea regarding the Am Segulah and Am Kadosh
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As we prepare for Shabbos Parshas Ki Savo which of course means that we are coming very close
to Rosh Hashana, to the Yom Hadin. Coming very close to the point where reading the Tochacha
will be meaningful B’ezras Hashem to us on this coming Shabbos.

I would like to talk about a few Nekudos on the Parsha and let me start with 26:17 & 18 and we
have a very unique exchange. It says (2°77X? 77 ni% 017 ,n780 1112-nR). The Jewish people have
spoken about Hashem to be to us (2°17x7). The Gemara says where did the Jews say it? By vnw)
(7730 Y% 12 nPaY ,oPa 9RRT ) (IR M AR M 987w, HKB”H said about you two things,
(7720 oy¥y 12 ni*79), you are going to be a chosen people, and then the following Posuk (-o¥ 70537
PR )12 WIPR) to be a holy people to HKB”H your G-d. Where did HKB”H say this about the
Jewish people?

Rashi brings the two things, in Posuk 18 Hashem said you will be an Am Segulah, where is that?
Rashi brings from Parshas Yisro in 19:5 (7730 °2 an») which is when they came to Har Sinai.
Where did HKB”H say that you are going to be a (727 X2 ,7°728 7172 Wip-0v)? Rashi says that
it says in Vayikra 20:26 (2*%7p °2 on>»7)) in Parshas Kedoshim. What could be Shver about these
Rashis? It is a very simple 2 three word Rashi. Hashem said you will be an Am Segulah in Yisro
when He said (7939 °2 an»m) and Hashem said you will be an Am Kadosh by (2°%7p °2 ap»m).

In the Sefer Davar Tov he asks the following extraordinary Kasha. He says that it says that HKB”H
says about the Jews that you will be an Am Segulah and you will be a Goy Kadosh. Hold on a
second. In Parshas Yisro (7730 °2 an»m) that is where it says you will be a Segulah. But there it
also says that you will be to me a (¥i7p *i3),0°135 n%nn) in 19:6. It says there in Yisro in the same
Parsha also that Klal Yisrael will be a Holy People. So the question is, if in this Parsha, Parshas
Ki Savo it says that Hashem said about the Jewish people you will be an Am Segulah and a Goy
Kadosh, why say Am Segulah in Parshas Yisro and Goy Kadosh in (2°%4p *2 on*7)). No! Both
should be in Parshas Yisro. In Parshas Yisro it says both, it says (71739 *? an>71) and (,2°332 NY%nn
iR °i3)). Extraordinary Kasha.

Enfert the Sefer Davar Tov, it is important to realize there are two ways to be a Goy Kadosh. There
is to be a Goy Kasdosh with what Chazal say His’ararusa D’li’aila, G-d’s love for the Jewish
people and he says you will be to me (Wi7p >3 ,0°305 n27nn). That is HKB”H’s gift to Klal Yisrael.
There is a second Goy Kadosh. (7n 2°¥7p). The Chiyuv in Parshas Kedoshim that Hashem said
(@wp °7 an»m). It is a different Kedoshim. Here we are talking about a Kedoshim that is what,
that comes from us. To say that HKB”H chooses Klal Yisrael to be an Am Segulah, to be a chosen
people and we respond by trying to be a Goy Kadosh, that is a statement. But to say that HKB”H
is giving us the gift of Am Segulah and the gift of being a Goy Kadosh, Klal Yisrael says no. We
are going to respond to (71739 °2 an»m) by trying to be the (1R 0°W7p), the holy people of ( on*
DYTR °9).

It is a very important message. When a person recognizes the uniqueness of Klal Yisrael. It comes
the Yomim Noraim, it comes the Yom Hadin, I feel like saying to the Ribbono Shel Olam, HKB”H
look at Your Jewish people. I am in a Shul with people Davening, pouring out their hearts. 2,000
years ago we left Eretz Yisrael. 2,000 years ago we were thrown out into this Galus. 2,000 years
later, in a chain of generations that goes through all over the world, all the continents of the world,
all the countries of the world. We go from one place to the other. When Klal Yisrael had the
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Churban, no one dreamt that there is an America on the other side of the world. Here we are going
from one place to the other and calling out to you Ribbono Shel Olam. HKB”H, it is built in the
(77230 °% ap»m). HKB”H where is there an Am Echad like Klal Yisrael. What is the response to
that feeling? It is an important feeling to have. A pride in Klal Yisrael. What is the response to
that?

The response to that is (W7 >3 ,0°335 n7nn °2-1an 0aR)) that HKB”H considers us holy? No! The
response to that is (2°w7p *2 an»m). HKB”H, the response to the unique relationship with HKB”H
is to feel a sense of Kedusha. That is what it means. The Posuk says, (77 ni°7% :0¥%3 ,07287 2)7-N8
0°97%7) and then (7%30 ¥ 2 na° ,0i3 37287 7). You recognize HKB”H as (798 ") and
HKB”H looks at you, Klal Yisrael as a very unique people, and that is a call to a sense of Kedusha.

2 — Topic — An idea regarding Viduy Maasros

I would like to turn back to the beginning of the Parsha where we have the Parsha of Viduy
Maasros. We have the Parsha of the Viduy of Maiser and what is that? As it says in Yor’e Dai’a
in Shulchan Aruch, in Siman Shin Lamed Aleph, S’if Kuf Mem which is a very long Siman, ( n1¥»
21770197 MTINAR AwY), it is a Mitzvas Asei to say Viduy in front of HKB”H, (n1nn:1 9 PRI INR)
after you give out your Terumah, your Maiser, your Maiser Rishon, Maiser Sheini and Maiser Ani
you say Viduy. When do you say Viduy? Go to the next S’if, Kuf Mem Aleph. (7"710n °*n>X) When
do you say Viduy? (n°¥°2w1 n°y>27 5w nod Hw NInRT 012 mIna). Mincha on the last day of Pesach
on the 4™ and 7™ year of the Shemittah cycle you say a Viduy, a Viduy as it says in the Posuk.
That is the Mitzvah of Viduy Maaseros.

Is it something that we do today? Continuing in Siman Shin Lamed Aleph after S’if Kuf Mem and
S’if Kuf Mem Aleph you go to S’if Kuf Mem Beis. (n°277 °192 X7 12 n°27 °192 1°21) Whether the
Beis Hamikdash is standing or not you say Viduy Maaseros. According to that, the Mitzvah of
Viduy Maaseros applies nowadays as well.

The GR”A 1n his notes to S’if Kuf Mem Beis which is Os Reish Chaf says Aval Haraivad Cholek
Alav Sh’aviduy Lifnei Hashem V’aino Ela BaBayis. The Raivad argues as it says in this week’s
Parsha that you should say a Viduy Lifnei Hashem, in front of HKB”H, so if it is in front of HKB”H
then that means by the Bayis. As it says in 26:13 ( n°23-11 WIP5 *nw2 7028 717 °19% nnR)). So we
have here a Machlokes.

I want to tell you a rule from the Igros Chazon Ish. The GR”A has notes on the Shulchan Aruch.
There is a code to the notes says the Chazon Ish in a letter. If the Shulchan Aruch says a Shittah
and the GR”A writes D’lo K’Haraivad then he is agreeing with the Shulchan Aruch and he is
teaching you that there are those who disagree. If the GR”A’s language is Aval Haraivad Cholek,
that means that he means to Pasken like the Raivad. Which means that the GR”A 1s Paskening that
it does not apply Biz’man Hazeh as opposed to the Shulchan Aruch who holds that it does apply
Biz’man Hazeh.

In 1893 in Volozhin, a Kuntres was published. The name of the Kuntres was Kuntres Amiras

Hayamim. That Kuntres that was printed anonymously, called on all of Klal Yisrael to say Viduy
Maasros, not only in Eretz Yisrael but even in Chutz L’aretz. It is going with the Shittah of the
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Mechaber and it said (7377 °39% P71X)) means in the Shuls, in the Batei Kenisios, U’batei Midrashos.
It said V’kol She’kain Mi Sh’yachol Lamod Lifnei HaKosel Hamaravi, and he said the Din of
Viduy Maasros L’maisa, L’halacha should apply and that a person should do it at the right year
and at the right time. Should do the Mitzvah of Viduy Maasros.

It was published anonymously but it had three Haskamos. From the Netziv who was the Rosh
Yeshiva of Volotzhin, from the Aruch Hashulchan and from the Aderes  the Rav of Volotzhin.
The Aderes was Rabbi Eliyahu Dovid Rabinowitz-Teomim (1843-1905), he was the Rav of
Volotzhin at that time. In his Haskama that the Aderes wrote he said Kavanas HaMechabeir
L’sheim Shamayim, meaning that it is not political. This is meant to be L’sheim Shamayaim.

This as you can imagine caused a firestorm. Three of the Gedolei Hador in the Litvishe world, the
Netziv, the Aruch Hashulchan and the Aderes are saying that on the 4™ and 7" year of the cycle,
in Chutz L’aretz you should say Viduy Maasros. It caused something of a stir.

Later it was revealed that the author of this Kuntres was none other than the Aderes himself. It is
interesting that he wrote Kavanas HaMechabeir L’sheim Shamayim. Later, the Aderes moved to
Eretz Yisrael. In 1901 Rav Shmuel M’salant (1816 — 1909) who was the Rav of Yerushalayim for
70 years, lived to his mid-90’s when he passed away. At this point (1901) he was in his advanced
years in his 80’s he called the Aderes to come to succeed him as Rav of Yerushalayim and he did
that. When he came in 1901, in Taf Reish Samech Gimmel which was two years later was a
Shemittah year. He reprinted this Kuntres but in his own name. Therefore, he called on everybody
to do Viduy Maasros. Rav Tucazinsky writes that we did it. Either it is Min Hadin like the Rambam
or we did it as a Chumra. Mimeila the Viduy Maasros took place.

I don’t believe that the Minhag is to do it anywhere in Chutz L’aretz. In Eretz Yisrael in Bnei Brak
it is not done. There is an Igeres Chazon Ish who writes unequivocally, Ain Mitzvas Viduy
Maasros Biz’man Hazeh. But in Eretz Yisrael there are those who do.

I should point out that I will never do Viduy Maasros because I never owned Tevel that I should
separate Terumos and Maasros. Most Yidden today wouldn’t do it anyway. But it means that those
to whom it applies, who can say as it says in 26:13 ( n23-1 WIpo *nv2).

The Chayei Adam in his Halacha Sefer Sharei Tzedek has a Ha’ara. How could there be Viduy
Maasros today as it says in 26:14 (Xnv32 23nn *nw2-K82)). I did not make any of this Terumos and
Maaser Tamei. So how in the world can a person say (Xnv32 33pn *nv3-X7))? Tzorech Iyun Gadol
on these Gedolim who apparently held to do Viduy Maasros Biz’man Hazeh as well.

But Al Kal Panim, here we have another Parsha in the Torah. We who are not involved in
agriculture at all, should make it our business to know which Halachos apply and which Halachos
don’t apply in Chutz L’aretz. It is a Cheilek in Torah. Most Jews don’t know that Orlah applies in
Chutz L’aretz. If you have a bush or a tree, the fruit of the first three years it does apply in Chutz
L’aretz. Most people are not aware of it. So it is something to know and at least for today I have
helped you with one of the Mitzvos, the Mitzvah of Viduy Maasros, to know where it comes from.
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The Shlah Hakadosh held that when a person is Tameli, a person should count. Just like by Sefira
we should say Hayom Yom Rishon L’shiva Nekiim, Hayom Yom Sheini L’shiva Nekiim. He
should count. The Node Yehuda wrote about the Shlah that no one agrees with him, Oheiv Mitzvos
Lo Yisba Mitzvos. Somebody who loves Mitzvos looks for new Mitzvos. Therfore, he looked for
more Mitzvos.

That could be said about the Aderes. Oheiv Mitzvos Lo Yisba Mitzvos. The Aderes tried very hard
to push that Viduy Maasros should be Mekuyam Biz’man Hazeh. Lot the Rambam, Vos Iz Shlect.
So we will do like the Rambam Biz’man Hazeh. We will see in a different Thursday Shiur that he
tried to do the same thing with Hakhel which is also a Sukkos Mitvah but IY”H we will leave that
as we get closer to Sukkos for the Mitzvah of Hakhel.

And so, I have shared with you today an idea regarding the Am Segulah and Am Kadosh and an
idea regarding Viduy Maasros which is a Halacha Vort but the Mussar Shebo is Oheiv Mitzvos
Lo Yisba Mitzvos, you should look for more and more Mitzvos. A Gutten Shabbos to one and
all!

(1- Rebbi mentioned the Aderes and how he came to be the Rav of Yerushalayim for a short period
of time in Parshas Shemini 5772 and the story of what happened the day he arrived in
Yerushalayim and was Mesadeir Kiddushin which is a classic. Ayin Sham. The Aderes was also
mentioned in Parshas Korach 5779 and Parshas Mishpatim 5782.)

Rabbi Reisman - Parshas Ki Savo 5781
1 — Topic — A thought on the Parsha

As we prepare for Shabbos Parshas Ki Savo and on Motzoei Shabbos we will begin go to say
Selichos and B’ezras Hashem Tefillos for a wonderful coming year. Let me share with you a
thought on the beginning of the Parsha where of course we have the Parsha of Bikkurim. There,
we find that a farmer brings his Bikkurim and takes it to the Beis Hamikdash and as it says in 26:3
(VDR PR ;077 D002, WK L, 1093-98 ,nX32Y) and when he gets to the Kohen in the Beis Hamikdash
he makes the following declaration. ( 3°DaR? )7 Yaw1 WK ,7INT-2R "NR2-° , 7298 7% 090 *R7a0
1% nn?). That is the whole thing he says. He says, I have told G-d today that I came to the holy
land which was promised to us. Then the Kohen takes the basket, puts it by the Mizbai’ach and
then says (n728) 0°1Y)) and a new recital takes place. What is Pshat in this first recital ( i3 *n737
PR N7°2)? He says interestingly enough in past tense (3>28 717°% oi3 °n7a7) 1 have told G-d
today (7377 vaws WX ,yIRI-O8 "nKR3-°2) that I have arrived in the land that G-d promised. I have
arrived, this could be centuries later but this is what he says.

The Kasha that a number of the Meforshim ask is that the words (2137 °n737) I have said today is
in Lashon Avar, past tense. It seems to make no sense. This man walks into the Beis Hamikdash
and hasn’t said a word and then says (017 °n737) I have said to HKB”H that (y83-2% °nX2-°3) that
I have arrived in Eretz Yisrael. The past tense seems to be inaccurate.
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The Malbim and a number of Meforshim say the following. That when the farmer takes his first
grown fruits and marches up to the Beis Hamikdash to bring them, that action itself really is a
declaration saying that I recognize that everything came from HKB”H. (2i*7 *n737) He walks into
the Beis Hamikdash and says, Kohen, I let it be known that I recognize that everything comes from
HKB”H. As it says in Tehillim 19:2 (¥°p77 730,07 avynl ;59 -7123 0907 ,0%wa). The heavens
they tell a story. They don’t speak, but they still tell a story. The same thing with this fellow who
made his way up to the Beis Hamikdash with his first fruits is making a statement not with words
but by his actions. That is Pshat.

The Yismach Moshe in Parshas Behaloscha adds to this something absolutely beautiful. There, the
Yismach Moshe talks about the language (*n&2) [ have come. As it says in Koheles 1:5 (,w»wa nn
YW R27). Sunrise is called Zericha and sunset we call Shekiya, is called Bi’as HaShemesh. The
Gemara in Berachos 2a says (wn»wt nR"3) the setting of the sun is called the Lashon of coming. It
should be a Lashon of going or leaving, what is the language of (X27).

The Gemara says in Sanhedrin 91b (39w%3 nypww 71 %19n) what is the symbolization of the sun
setting in the west? (F29p» 219w 0% 972). It is as if the sun is arriving at HKB”H. The west is the
Kodesh Hakadoshim. When you are in the Beis Hamikdash and you look to the west that is the
Kodesh Hakadoshim. As the sun sets to the west it is sort of arriving at the King’s palace and
saying [ have done what I had to do. I have done Your mission. I have risen in the east and set in
the west. (Unwad X23). The sun arrives. What does it mean arrives? Lavo Lifnei HaMelech.

Says the Yismach Moshe, (77728 7172 091 °n737) [ have let G-d know, (Y 87-2% °nR2-°3) that [ have
arrived in Eretz Yisrael. You have arrived in Eretz Yisrael? When did you arrive in Eretz Yisrael?
Today? Yesterday? 100 years ago? (Y IR3-2% *NR3-3).

There are people who come to Eretz Yisrael and to them it is just a spot on the globe. This farmer
says (YI87-7% °nR3-°3). I have come Lifnei HaMelech. I have come (maph 2w 3nv%). To say
Sholom Aleichem to the Ribbono Shel Olam. I am in Eretz Yisrael. I am in the Makom of the
utmost Kedusha in the Beis Hamikdash. (yx3-7% °nX3-°3). Now suddenly it is an important
declaration.

He walks up to the Beis Hamikdash and he says to the Kohen a separate declaration. Ich Bin Do.
I am here. Shkoyach. What does it mean that you are here? You know what? [ am here ( 213 *n737
PIRT-O8 DRI ,70R N2). [ want it to be recognized that I am in Artzeinu Hakedosha. T am a
farmer and all my work is for the Ribbono Shel Olam.

I would add that during the Divrei Torah on the Haggadah I remember mentioning the question of
whether Sippur Yetzias Mitzrayim needs something new, a Chiddush, or just retelling the old story.
I mentioned then that L’sapeir is to tell that which took place. L hagid is to say something new.
On the night of the Seder we do both. There is Sippur Yetzias Mitzrayim and there is the Haggadah.
I asked how is it the Haggadah? It is preprinted. The answer is that you always have to see
something new in your experiences. There has to be a new devotion, a new dedication. It should
be K’ilu Hayom Yatzasa Mi’mitzrayim.
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The same thing with the farmer bringing the Bikkurim. (797§ 737°% 0¥°3 °n737). I have a new
awareness today, a new declaration that I have come (y87-2% *nX32-°3), that I have come to Eretz
Yisrael and I am here to do the Avodas Hashem with the Karka of Eretz Yisrael. A beautiful
explanation of the first declaration of the farmer. The second one gets a lot of attention ( 0¥
n7nR)). But the first one too.

2 — Topic — A Thought on Davening

A thought that is very appropriate for this week. We talk about Davening and the question dealt
with Kadmonim including the Maharasha in Berachos 7 and the question is what does it help to
Daven for Ruchnios, what does it help to Daven to be a Talmid Chochom, to be a Masmid. Either
you are a Masmid or you are not a Masmid. You have Bechira. Does Davening help? Whatever
the explanation is, one thing is absolutely certain and that is that Davening for Ruchnios definitely
helps.

In the Shulchan Aruch in Siman Kuf Yud S’if Ches it says in Shulchan Aruch that before you start
to learn you should Daven the Tefilla of Reb Nechunya Ben Hakana and you should Daven to
HKB”H that He should give you Hatzlacha in your learning. There is no question that it helps.

The Gemara in Niddah 70b (8 lines from the bottom) says that when the Jews of Alexandria of
Mitzrayim asked the question (2om% 27X awys 7%). What can a person do and be a Talmid
Chochom, and they were told (;71asws3 ;7129%). You have to Huruva, you got to sit and learn. And
then they said what else? They were told (Y2 maom7w S22 @vr7 WPaY). You have to Daven to G-
d. Davening for Hatzlacha in learning certainly helps. What is the Lomdus, what is the philosophy
of it? This is a good question but it helps no question.

The Chiddushei HaRim says (as it says in Berachos 33b, 8 lines from the bottom) ( 2w 752 %377
2w nRI PIn) listen to his Teitch. When you Daven for anything G-d may or may not give it to
you. (@"»w 792 9377). You ask for Parnasa hopefully you get it but it is up to the Ribbono Shel
Olam. (a'»w nR"» vI7). When you Daven for (a%»w nR9) there is a guarantee. HKB”H answers
Tefillos for (avmw nx).

In the Sefer Derech Eitz Hachaim they quote from Rav Isser Zalman that he said about his Rebbi
the Netziv that the Netziv said that any day that I did not cry while saying Ahava Rabbah to have
a Cheilek in Torah, on that day I was not Mechadeish a Chiddush in Torah. A lot of people can
say that on a day they did not cry in Ahava Rabbah that they were not Mechadeish Chiddushim
either. But the point is that most of the time he did cry. A Tefilla for Ruchnios counts. It is
meaningful.

Probably the source of the Netziv in Halacha is Rabbi Akiva Eiger in Yor’e Dai’a in the Gilyon in
Siman Shin Ayin Vav that says if the Tefilla of Ahava Rabbah is said with Kavana it is a Segula
for Hatzlacha in Limud. But my point is that Davening for Hatzlacha in Ruchnios is significant.

We just resumed our Shiur in the Shul on Iyun Tefilla on the Siddur. We were up to incredibly

enough, our last Shiur was a year and a half ago and after that we stopped because of the Pandemic.
Now we went back to our Seforim and we “happen” to be up to Refa’ainu Hashem. We had started
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from the beginning of the Sefer and this is where we were up to when the Pandemic began. Look
at what Rav Schwab says in Refa’ainu Hashem. A Tefillah for Rucnhios spiritual Refuos.
Beautiful.

This time of the year we should be Davening for everything we need but certainly for Hatzlacha
in Ruchnios. We should Daven that we should be able to have more Kavana in Davening. We
should Daven that we should be able to be bigger Masmidim especially Thursday nights. Oy, [ am
doing a terrible thing to you. I keep on telling you to come to learn Thursday night. I keep on
telling you and some of you don’t do it. What is going to happen? L’asid Lavo they are going to
play a recording of all these times I told you to learn Thursday night and they are going to tell you
couldn’t you do it at least once? In Elul 5781 at least once on Thursday night? What are you going
to say? [ don’t know. It is a disservice that I am pushing you if you don’t follow up. I am sure you
will.

3 — Topic — The Question of the Week

As you know, we learn in the Parsha that as soon as Klal Yisrael cross the Yardein they had stones
on which they wrote the Torah as it says in 27:8 (2u°7 7%2) B’air Hai’taiv. What is (2u°7 I82)?
Rashi says (1% o°vawa). They wrote the Torah in 70 languages. HKB”H says to the nations of the
world don’t tell me you couldn’t get it. It is there.

I have a Kasha. The Gemara in the first Perek in Megillah (9a, 26 lines from the top) tells us about
the Targum Shivim. About the time that the 72 Talmidai Chachamim were put in separate rooms
and were told to translate the Torah. Chazal considered that a sad day. It was Ches Teves, a day
on which some people fasted. Why is it considered a sad day if the Torah tells us to translate it
into 70 languages so why is it a sad day when the Chachamim were gathered and told to translate
it into one language. Of course it was a Nisayon because they did change some of the wording
because of the necessity, but it worked out. That worked out well, miraculously. The question
therefore is, why is it a Mitzvah in the Torah and a tragedy when it happened? There are good
ways of answering it but I think it requires a person to reflect on the difference and I'Y”H come to
a good understanding. I wish one and all an extraordinarily wonderful and Gevaldige Shabbos
Kodesh and a meaningful Selichos. Good Shabbos to all!

Rabbi Reisman - Parshas Ki Savo 5780
1 - Topic - Rav Dessler's letter to his 13 year old Daughter and the applicability to Women today.

As we prepare for Shabbos Parshas Ki Savo and we see ourselves coming closer to Rosh Hashana
- Yom Kippur, to the Yomim Noraim. Exactly 75 years ago by Parshas Ki Savo, Rav Dessler set
sail from England to come to Eretz Yisrael. During the Holocaust he got stuck in England while
his family was in Eretz Yisrael and he spent 5 to 5 and a half years separated from his family. The
boat docked in Tel Aviv and he went directly from the dock to one of the large Shuls in Tel Aviv
where he spoke to a very large group of people assembled with a lot of them being survivors.
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Remember that this was at the end of 1945 and there wasn't a big Yeshiva Oilam present. There
were a lot of Yidden who needed Chizuk. He came there and he spoke.

In the recollections of Rav Shimon Hoffman that were printed 2 to 3 years ago, he describes being
there as a young man and he said that Rav Dessler spoke for an hour and a half. Roughly 45
minutes he spoke about arriving in Eretz Yisrael and the other 45 minutes was about the Holocaust.

What I would like to share with you are the initial words that Rav Dessler said. In this week's
Parsha we find that when Klal Yisrael enters Eretz Yisrael they are told to prepare Avonim, stones
on which the Torah would be etched and it would be set up in more than one place. It would be at
the Yardein and in Eretz Yisrael. The meaning of this message is usually lost on us. We are not
holding by making stones, we understand that there were some global or cosmic reason for what
was done.

Rav Dessler said no, there is a lesson to be learned here as well. The lesson is that when you come
to Eretz Yisrael HKB"H is saying what is the first thing on your mind. Normally when someone
comes to a strange city or a strange country the first thing on his mind is to find a place to stay, to
pitch his tent and find food to eat. Just the practical things that people need.

HKB"H says not so when you come to Eretz Yisrael. When you come to Eretz Yisrael you leave
your bags with the taxi driver. The first thing you do is you prepare. You etch out Divrei Torah,
you write out Divrei Torah, you speak out Divrei Torah. That is why when he docked he went
straight from the boat to the Bais Hamedrash directly. Because when you come to Eretz Yisrael
that is the first thing that a person has to want to do.

You all understand that the message is not a message of a one or two hour difference in the amount
of time it takes to get to the Bais Medrash from when you land in Eretz Yisrael. That is not the
point. The point is that the whole focus of coming to Eretz Yisrael should be for this incredible job
of etching the Divrei Torah into stones as it says in 27:2 (7°#2 ank n7%) and doing it in a way that
has a Kiyum and making it stay.

We have been locked out of Eretz Yisrael now for quite a while and many of us are just itching
and waiting till the doors will open B'ezras Hashem B'karov. When we can get on a plane and go
B'simcha to Eretz Yisrael. When you go to Eretz Yisrael make sure the first thing you do is not to
make sure that you have a good hotel room Rachmana Litz'lan if you have to stay in a hotel. I hope
you get a place to stay in a Yiddishe neighborhood. The first thing is not to take care of catching
up on sleep from the plane or that [ need a shower from the plane ride. No! The first thing to do is
to go immediately to the Kosel. You go and Daven in Eretz Yisrael. You take out a Sefer and you
learn in Eretz Yisrael. The road from the airport to Yerushalayim passes Har Menuchos. You tell
your driver stop at Har Menuchos and let us go up to the Kevarim. Rav Moshe and Rav Aharon
are there. The first thing you should have in mind when you come to Eretz Yisrael is that you are
coming for the Tefillos that you could have in these Mekomos Hakedoshim. That is an important
lesson.

Having mentioned this, I would like to point out to you an extremely fascinating letter that Rav
Dessler wrote during this period of time while he was separated from his family. There are a
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number of letters published. The one I want to point out to you is volume 4, Cheilek Daled of the
Michtav M'Eliyahu on page 328 - 330. It is a letter to his 13 year old daughter. It has numerous
fascinating points that are lessons in and of themselves.

What I would like to share with you is Rav Dessler's attitude towards women learning Torah. He
writes there on page 330 in the Michtav M'Eliyahu. He writes Hischazki B'limudaich, strengthen
yourself in your learning. And learn and make sure you know what you are learning. And soon
you will be able to learn Seforim on your own. He is telling her in part to learn Nach and especially
- Yeshayahu, Yirmiyahu and the Trei Asar. It is not that she is already an expert in Yehoshua,
Shoftim, Shmuel and Melachim. He says the Neviim Rishonim will be easy to you once you get
used to learning. But learn that. Look to learn a lot. Review a lot in the Sifrei Nach. It will give
you strength to all of your learning. Make yourself set times for learning, for learning Kavua
according to your ability.

Imagine, he is writing to his 13 year old daughter. Today, it is not only 13 year old daughters but
a lot of women who are Boruch Hashem Zoche to have their children out of the house, either they
have married off their children or the children are in dormitory Yeshivos or in Eretz Yisrael and
they have more time on their hand then they have had in the past. It is sad that they don't understand
to go and take themselves to learning.

Why is it that women should be busily involved with all of the silly recipes? I can't believe that all
of these magazines print all of these silly recipes. A person should be ashamed. Imagine you are
standing in front of Sarah, Rivkah, Rachel and Leah and you are Patchking with a piece of chicken
that it should look just so and that it should be garnished just so. It is such a silliness. Wouldn't
you be embarrassed in front of the Imahos?

Women who are in a stage of life in which they have a little more time should use it Takeh to learn
these Seforim. To have a Seder Kavua to learn. It is not an Aveira. The letter and I have only
quoted a few words from it, should be a Chizuk to all of the women in our community to try to be
Mechazeik themselves. There are today Boruch Hashem Kollelim for retired men why shouldn't
there be for the women as well? That they should be able to put their time to the better use of
Limud Hatorah, learning the Heilige Torah. It applies. It is a Mitzvah for women. Women keep
the Mitzvos Asei that they are not Mechuyavos in.

2 - Topic - A thought from the Ben Ish Chai on the beginning of the Parsha

I would like to share a thought from the Ben Ish Chai on the beginning of the Parsha. The Ben Ish
Chai brings an incident that happened. He says there were two Jews that got marooned on the E'yai
Se'farad, on the islands of Spain and they were stuck. Each one separately found a home in which
to eat. One of them had to eat Nevailos and Treifos. He had no choice as it was Pikuach Nefashos,
so he ate Treif and then he was rescued. The other one similarly went to the house of what he
thought was a Goy and ate there what he thought was Nevailos and Treifos. Later, they whispered
to him that they are Marranos and everything he ate was Kosher because secretly they keep the
Mitzvos.
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When they both got back to their intended destinations and they went to a Talmid Chochom, the
one who ate Treifos said I don't understand, each of us got marooned on the island, each of us got
stuck and each of us went to a house and each of us was were fed things that we thought were
Nevaila and we felt that we had a Heter because it was Pikuach Nefesh. My friend, Hashem made
that he should be eating Kosher and for me HKB"H didn't do such a Tovah.

The Talmid Chochom told him, think about your life. Think where in your life that there was time
you were Mezalzeil, you were not careful in Nevailos and Treifos, where you ate in a place where
you weren't really sure that the Hechsher there, the reliability was good and you ate there anyway.
Were you once Mezalzeil in this?

He thought about it and he saw that it was true. So the Talmid Chochom told him a rule, if a person
has a Zehirus in things, he is Zahir in Kashrus, he is Zahir in Shabbos. He is very careful. Then he
has a Siyata Dish'maya. Someone who has a Shemiras Hashem for Niz'harim Tamid, for those that
are very careful.

In the name of the Alshich the Ben Ish Chai brings, that a Korban Chatos is offered for someone
who did an Aveira B'shogeig. He forgot it was Shabbos or he forgot it was Cheilev. What Aveira
did he do, he made a mistake? Why is he guilty?

Says the Alshich, he is bringing the Korban because he is in a situation where he did not have that
Siyata Dish'maya to be saved from Ma'achalos Asuros. When you are extra careful in these
Inyanim, when you are extra careful in not being a Po'shei'a in doing things, then you won't come
to a Shogeig either.

Zagt the Ben Ish Chai, that is Pshat in the Posuk in Vayikra 16:21 by the Avoda of Yom Kippur
(onRun-727 DYws-52-nR) ORI *32 NI-92-n8 YRy A7Inm). What is going on? This is for the
Aveiros of Klal Yisrael the Peshi'im and then it mentions (anXwn-23%) (for the Shogeig)? It is out
of order. You mention Avonos and Peshaim and then you mention (anpXun-257)? Says the Ben Ish
Chai no. You bring a Kapparah for your Avonos and the Peshaim. All the Avonos and Peshaim
that came your way (onXwn-227). They came because of the Shogegim that may have happened.

That is why in the Viduy we say Avisi, Pashati, Chatasi Lefanecha. It is out of order as Avisi,
Pashati then Chatasi which is Shogeig. Usually we have Chatos first, we go from less to more.
Zagt the Ben Ish Chai the Kavana is Avisi, Pashati, Chatasi Lefanecha. I did terrible Aveiros and
that caused Chatasi, that [ had no Siyata Dish'maya and other Aveiros came. The message of the
Ben Ish Chai is to be extra Zahir in Mitzvos and you will have a Siyata Dish'maya.

The Sefer Mi'lai'im Ziv brings the Ben Ish Chai and says that is Pshat in the Parsha ( °n72y-X%
ANDY X9 ,7°nivnn). That by Viduy Maasros you say (7°nignn *nnay-x?) 1 wasn't Over on your
Mitzvos (pnY X?)) and I didn't forget. You are mentioning I didn't forget, you know why (-X?
ANy X7 ,7°0i¥nn °nnay). Since I wasn't Over on your Mitzvos (¢ X9)). I have a Siyata
Dish'maya not to forget one time that I have food in the house that is Maiser Sheini and accidently
use it the wrong way. Why? Because (7°n%%¥»n *nay-X?). If you have a Zehirus not to be Over in
the Mitzvos then HKB"H gives you an extraordinary special Siyata Dish'maya that you should not
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forget (°ANOY X9)). The idea is to have a Zehirus in times of weakness and then HKB"H will help
you that mistakes won't come your way.

And so, these are some thoughts as we approach Parshas Ki Savo, the Parsha of the Tochacha. We
stand at such a moment where the world could go one way or the other. The Yeshivos Hakedoshos
are opening, the boys need it so badly. We need such a Shemira Mikol Tzar and Tzuka, Mikol
Nega Umachala. Each of us should be trembling about these Yomim Noraim that the Yeshivos
should be able to stay opened. There shouldn't Chalila be cases and quarantine, difficulties.
Hashem should give us the Shemira. Please Ribbono Shel Olam, every Shemoneh Esrei should be
meaningful. Every time we Daven Hashem save us from Mikol Nega Umachala, Mikol Tzara
V'tzuka. V'sishlach Bracha V'hatzlacha B'maaseh Yadeinu. The Elul should be good, the Tishrei
should be good. We should be set for a Gebenched year. A year of Shemira. Kol Tuv! A Gutten
Shabbos to one and all!

Rabbi Reisman - Parshas Ki Savo 5779
1 - Topic - A Nach related Dvar Torah

As we prepare for Shabbos Parshas Ki Savo. We prepare for the Motzoei Shabbos that we begin
Selichos and we hope that it will be a meaningful Selichos and Yomim Noraim period. For this
week's Parsha let me share with you a few thoughts. Let me start with something Nach related and
that is on Rashi in the very first Posuk. The Posuk starts in 26:1 (y83-28 Xiap-"3 ;7271 ) when
you will come to the land (72 p2?) AW ;A203 72 103 ,7°99% 717 WR ). You will inherit it and
will settle in and then there is a Mitzvah of Bikkurim. Says Rashi (7an) this long language is
coming to teach us (MP2M PIRT DX W2OW 7Y 0°11222 12101 X9w) they will not be obligated in
Bikkurim until they captured the land and they divided it.

In Derech Sicha the Kasha is asked, what is the Chiddush that they were not Chayuv in Bikkurim
until they divided the land. Of course not. The Halacha of Bikkurim is that the owner of the land
who plants brings his first fruits to the Beis Hamikdash, to the Kohen. So of course if nobody has
any private land yet, of course you are Patur from Bikkurim. So Rav Chaim Kanievsky answered
that this Chazal is going according to the Shitta that Eiver Hayarden is Chayuv in Bikkurim and
since Reuvain, Gad and Chatzi Sheivet Menashe already settled in their portions, so I would think
that they are Chayuv in Bikkurim. So this Posuk comes to teach us that they are not Chayuv in
Bikkurim until the 14 years pass. Ad Kan is what it says in Derech Sicha.

This piece seems to be a Raya to an issue which has disturbed me for a long time regarding the
Pesukim in Yehoshua. What I mean to say is, conventional thinking is that the 14 years that the
entire male population of Reuvain, Gad and Chatzi Sheivet Menashe between the ages of 30 and
50 that were eligible to fight in the war, went into Eretz Yisrael and did battle.

I don't think that it is true despite the fact that a number of Achronim, of Drasha Seforim say so it
doesn't seem to be true. Why do I say this? If you take a look at Yehoshua 4:13 (%177 ,078 D°V2I8D
i NIy LoR L annen? 0 *19% 172y--R2%0) the total number of people that crossed into battle to
do battle from Reuvain, Gad and Chatzi Sheivet Menashe is a total of 40,000.
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If you look at Parshas Pinchas and you total the numbers of Sheivet Reuvain, Gad and Chatzi
Sheivet Menashe you get about 114,000 men between the ages of 30 and 50. 40,000 is less than
half the number of 114,000. Which would mean that most of the men stayed with their families in
Eiver Hayarden. Or more likely that they rotated which is more logical. What kind of Tzaddik is
he if he goes Eiver Hayardein and leaves his young children to be raised without a father? It would
seem from the Pesukim that it is not true this which people seem to understand that the entire over
30 (year old) population of Sheivet Reuvain, Gad and Chatzi Sheivet Menashe entered Eretz
Yisrael. Not so. However, I could not prove this.

Rav Chaim Kanievsky says here that from Eiver Hayardein I would think that they are Chayuv in
Bikkurim. Now if all of the men crossed into Eretz Yisrael so who is it that planted and grew the
fruits? If you say that it is the women, it is not Pashut that women are Chayovos in Bikkurim as it
is a Mitzvas Asei She'hazman Grama. If you are going to say that it was not the women and it was
the children, children are not Chayuv in Bikkurim only the Baal Habos is Chayuv in Bikkurim.

At any rate, it seems to be an issue. I don't know what the correct answer is unless you agree with
me that there were men, significant numbers of men, perhaps all of the men who had a rotation
and stayed with the 2.5 Shevatim. It is much more logical that way. It is Mistaver that not all of
the men left their children like Yesomim. It is a Pele to me that so many Seforim speak about
Drashos of the incredible Mesiras Nefesh that they left their families for 14 years and didn't see
their children and didn't see their wife... What are you talking about? It doesn't seem that that is
what happened.

2 - Topic - An Eretz Yisrael related Dvar Torah

An incredible Chasam Sofer here. I have to tell you the Chasam Sofer is extraordinary in his
Chibah, in his love for Eretz Yisrael and many of the extraordinary Divrei Torah regarding Eretz
Yisrael and this is certainly one. The Chasam Sofer writes in the beginning of this Parsha on the
Posuk that is found 26:5 (oyn "nn2 oy 7301 ,a7n1%% 772). He says the following. He says that as long
as Jews were in Galus and their desire was to be in Eretz Yisrael, they lived in Galus in peace.
Whenever there came a time when the Jew in Galus forgot about his connection to Eretz Yisrael,
where his connection to Eretz Yisrael became meaningless, then the difficulties, the Tzaros in the
individual Galusin began.

He gives examples. When the Shevatim come to Pharoh, they say as is found in Beraishis 47:4
(X2 Px2 MY ,AP79-98 1nN"1) we came here not to settle in Mitzrayim but to be here temporarily.
We want to go back to Eretz Yisrael. Says the Chasam Sofer Lakol Zman She'haya Dai'tan Kach
Lo Shalat Ba'hem Pharoh. As long as they wanted to be in Eretz Yisrael Pharoh did not start up
with them. It only says as is found in Shemos 1:6 (X373 7173 257 ,1n8-22) AP np2) and (-797 opn
v7n) the problems began.

lived there as visitors. (27) 0¥y 2173 *ia% ,0¥->77) and they then became a big nation. No longer
visitors but settlers in the land (2 7¥%3 10K 1w72)). Which means to say that as soon as they forgot
about the desire to be in the land of Israel the difficulties began. The same thing.
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In the second Parshas of Kriyas Shema as is found in Devarim 11:17 (723 y83 %32 ,0707 0R728)).
(09327-%Y ,77% "127-N% annY). (TRING PY ,09737 07,0777 127 1n7). Says the Chasam Sofer when
you have difficulties in Galus, (22227-7Y ,77% 27-N% amniy)) if you are going to think about the
Torah (77787 %Y ,02°32 *»°) ,02°1 1277 J¥17) you want to be back in Eretz Yisrael that is when the
Yeshua comes. A person has to have a Chibah for Eretz Yisrael. If he has a Chibah for Eretz
Yisrael then even if he is in Galus he is protected in the Galus in which he is. What an extraordinary
Chasam Sofer.

Dovid Hamelech says in Tehillim 106:24 (11277 ,3°n87-X% ;77300 7832 ,3087%1). When Klal Yisrael
acts with a lack of desire to Eretz Yisrael (707 2ip2 ,3wnv X2 ;07°%%2 11377) and as the Meraglim
did there are complaints. (12722 ,anix 2939 --03% 70 ’{EF*) and then (,aniNr? ;02132 ,0¥71 2837
nix7X32) the Galusin come from what? (7727 782 ,508%"1). Rachmana Litz'lon.

People who for Yom Tov want to travel and they go to Switzerland, they go to France, they go to
exotic countries but not to Eretz Yisrael. They are bored of Eretz Yisrael. Do you have a bigger
(7790 783 ,0800)?

Some people stay home, some people don't travel. But someone who is traveling and is spending
money, where is he going? What a Rachmana Litz'lon, what a terrible thing it is. People go and
spend money and for the same money they could be in Artzeinu Hakedosha. They could go Daven
Mincha at Kever Rochel, they can go Daven Vasikin at the Kosel. What do they do? Rachmana
Litz'lon. Terrible. Anyway, so the Chasam Sofer says that is when the Tzaros come.

I once heard a Mashul of a child who brought home a report card and his father looked at it. In
math he got a C, in Science he got a C, Social Studies he got a C. In Music he got an A. so the
father saw the A and he slapped the child. The child says why are you slapping me because I got
an A in music? The father replied if you are not doing well in School why are you singing so
happily, why are you playing happy music? If you are in Galus why are you playing happy music?
What a Chasam Sofer. Incredible!

3 - Topic - Bikkurim

The beginning of the Parsha says that when you bring your Bikkurim you say as is found in 26:10
(ARINT "2 DWRI-NR NRAT 737) and (DM0PYT)) you bow. What is the Inyan of bowing at this
particular point? Why is it here when you bring Bikkurim that you bow? When you bring Korbanos
we don't find that the Posuk says to bow? When you do Mitzvos it doesn't say that you bow and
here you bow.

The Imrei Emes in Os Taf Reish Tzadik Beis says and the Nesivas Shalom on the Parsha says it
as well, bowing is a sign of Hach'naa to the Ribono Shel Olam. You bow to show you are serving
HKB"H. Bikkurim is your Parnasa. You don't know what your year will be like. Bikkurim are your
first crops. You invested money into the field and you are hoping that enough crops will grow to
pay your investment and make a profit. (3928 77 °39% ,010AwT). There needs to be a certain
amount of Hach'naa, of bowing, of recognizing the fact that Parnasa is from HKB"H.
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When a person worries about his Parnasa, he sometimes thinks that he can do something about it.
When a farmer has finished and completed planting his crops, and now he is waiting for HKB"H
to do Kavayochel His thing, and for the rain and the sun for everything to grow. At that moment
you stop and realize that Parnasa is from Hashem. There is nothing you can do at this point. You
planted and you are waiting patiently for HKB"H to help everything grow. Wow. What a moment
of Hach'naa, what a recognition that Parnasa is from the Ribbono Shel Olam.

With these three extraordinary thoughts on the Parsha, one should inspire you to learn a little Navi,
one should inspire you to a Chibah and a Ahavah for Eretz Yisrael and this last thought should
give you the recognition that the Parnasa is from Hashem. Three thoughts with which to enter the

week of Selichos, the Yomim Noraim. May it be a good Gebetched wonderful year for one and
all!

Rabbi Eli Reisman - Parshas Ki Savo 5778
1 - Topic - A thought regarding writing the Torah on the 12 stones.

As we prepare for Shabbos Parshas Ki Savo I would like to start with a technical Ha'ara which
concerns a Mitzvah that Klal Yisrael was given when they crossed the Yardein which can be found
right after Revi'i in 27:2 (yI¥a-2% ,177°0-N8 17290 WX 0°2 ,mm ) then (27,0973 02128 772 Dhpm
72 apk ) and (NXT3 77IRT 0027-22-N8 L17°%8 pand)). Klal Yisrael was commanded to collect 12
large stones and write the entire Torah on those stones. An interesting experiment.

Let's try to figure out how big those stones had to be. A standard Sefer Torah has 245 columns of
text and the size varies between large and small Sifrei Torah. A small Sefer Torah would be about
5 inches wide and 12.5 inches high per column. This would mean that you have 15,312.5 square
inches of area of text. So if we assume that each of the 12 stones were inscribed on 5 sides which
is all of the sides except for the bottom, you would have to divide by 60 because there are 12 stones
and 5 sides per stone and then each side would need 255 square inches for each Sefer. Which
would mean that the Torah would fit on a standard Sefer Torah size on 12 cubic stones of about
16 inches by 16 inches by 16 inches which is not too bad. This is until we read Rashi.

Rashi says from Chazal in Maseches Sotah 32a (bottom line) that when the Torah says 27:8 ( 782
2v ) it means that the inscription was to be made in 70 languages. So now we have to multiply by
70. So now it becomes a little harder to fit. How big do the stones have to be to fit the entire Torah
in 70 languages? When you double the side of a cube you quadruple its surface area. So we will
do the numbers again.

15,312.5 square inches x 70 = 1,071,875. You divide by 60 (i.e. 12 stones x 5 sides) = 17,864
square inches for each surface of each stone. Which should mean that they should have to measure
133 inches in each direction, which is over 11 feet (i.e. 133/12). That is a tremendous size.
Somebody had to Schlep those stones. The Gemara in Sotah describes the stones as being in the
normal range for a person to carry. Obviously an 11 foot cube is not something that a person could

carry.
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So who says that the writing is that of what is seen on an ordinary Sefer Torah, maybe it was
smaller? Let's imagine a mini Sefer Torah where the column of text is 2 inches wide and 6 inches
high. Even if you take that number and you do the math the stones would still have to be about 5
feet tall and 5 feet wide. So Lechora it is Shver how did the Torah fit in all 70 languages on these
stones?

Many Rishonim say that the inscription on the stones was not the entire Torah. The Even Ezer and
Rav Saadya Gaon say that it was just a summary of the 613 Mitzvos. The Meiri says that it was
only Sefer Devarim. The Abarbenel writes that it was a synopsis of the story of Yetzias Mitzrayim
and the travels through the Midbar and the Ralbag writes that it was just the Berachos and Klalos
from later in the Parsha. So according to them the stones could have been much smaller and it is
not a Kasha.

The Ramban based on Midrashim says that the entire text of the Torah was written on the stones
and he writes B'feirush that either they were very big stones or it was a Neis that made it fit. Now
if it was a regular size stone and it was a Neis that made the text fit then there is no Kasha. But if
they were very large stones, then we already made a Cheshbon that the stones would have been
too big for a person to carry them. So then the Kasha comes back.

Rav Elyashiv has a different Kasha and his answer may help for us as well. Rav Elyashiv asks that
we find in Maseches Megillah 9a (19 lines from the bottom) that it talks about how Chazal was
forced to translate the Torah into Greek and they made several adjustments to the text so that it
shouldn't be misunderstood. Like for example they wrote Elokim Bara Beraishis instead of
Beraishis Bara Elokim. They wrote E'esa Adam instead of Na'asa Adam. Freigt Rav Elyashiv,
what did they do when the wrote the Chumash on the stones which was translated into 70
languages? Why don't we have a description of what they did to adjust the text there to avoid being
misunderstood?

Rav Elyashiv answers that even the Ramban agrees that the Torah wasn't written in its entirety in
all of the 70 languages. The whole Torah was written once in Lashon Kodesh and the other
languages had a summary of the Mitzvos which is similar to the Shitta of the Even Ezer and Rav
Saadya Gaon. Besides for answering Rav Elyashiv's Kasha it also answers our Kasha and it comes
out that the stones didn't have to be so tremendous.

2 - Topic - Eretz Yisrael is not just a physical place it is a spiritual state.

At the beginning of the Parsha the Torah describes the Mitzvah of Bikkurim where it says Ki Savo
El Ha'aretz, when Klal Yisrael comes to settle the land of Eretz Yisrael they will have a Mitzvah
to bring the first fruits to the Bais Hamikdash and give them to the Kohanim and say the Mikra
Bikkurim. There is a mysterious Sifrei right at the beginning of the Parsha that says you should do
the Mitzvah of Bikkurim because in that Zechus you will go into Eretz Yisrael. It is a Pele because
the Mitzvah of Bikkurim didn't start until Klal Yisrael already settled Eretz Yisrael.

Rashi in the beginning of the Parsha says (mp?m PRI DR W2OW 7V 0°71522 12°°101 X2W). So how

could the Sifrei say that because of the Mitzvah of Bikkurim Klal Yisrael will be Zoche to enter
Eretz Yisrael?
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When we look at the Mikra Bikkurim we find a similar problem. It says in 26:3 (,}X7-28 *NIR2-°3
1% NN NARY 77 vayl wR). What do you mean? When the first Dor came to Eretz Yisrael,
everybody else the second, third and fourth generation were born and grew up there. How can they
say (YIR7-2% °*nX2-'3)? Later in Posuk 9 it says (NX73 yIRI-NX 12-197 ;770 0ipn3-28 ,12827). Rashi
says El Hamakom Hazeh, Zeh Bais Hamikdash, (y83-n& 212-19)) Kemashmaoi. HKB"H brought
us to the Bais Hamikdash and then he gave us Eretz Yisrael. The order is the reverse as you first
get to Eretz Yisrael and then you get to the Bais Hamikdash. Why does it say it the other way
around? These are three problems where the Mashmaos is that the Mitzvah of Bikkurim comes
before you get to Eretz Yisrael and the Mitzios is the otherwise.

I want to suggest a Mehaleich using the Gemara in Maseches Berachos 8a (16 lines from the top)
which says that Rav Yochanan who was an Amora and lived in Eretz Yisrael was surprised that
there were people who lived in Bavel who lived long lives (7222 °20 X2°R 13m1° "2 9% 170R). It says
(TR DY 02212 7 0o 127 Wwn? R 7an). That Klal Yisrael will live long on the land, so why
do the Bnei Yisrael in Bavel (Chutz L'aretz) have the Zechus to long life? ( *n7pn 7% *mRT 119
XNW°1> °2% *ownn) when they told him that the people in Bavel spend long hours in the Bais
Hamedrash, he said (177 *37%7 1177 72K) that is why they are living long. How does that answer the
question? What does one thing have to do with the other?

The Maharsha points us to a famous Gemara in Maseches Megillah 29a (17 lines from the bottom)
("2 WaPw 9222w MW N2 N1P0ID N2 PTNY MR 5P X" X°AN). That in the future, the Shuls
and Yeshivos from Chutz L'aretz will somehow be settled in Eretz Yisrael. The Maharsha says
that it must be that Shuls and Yeshivos from Chutz L'aretz have a Din of Eretz Yisrael. It is like
when you have an embassy in a different country but it is legally considered the territory of the
country of whose embassy it is. So when you are in Shul, a Yeshiva or a Beis Medrash, you are in
Eretz Yisrael. That is why there is a Segula for Arichas Yomim for being in Eretz Yisrael as you
get that by being in the Bais Medrash.

We learn from this Maharsha that Eretz Yisrael is not just a physical place it is a spiritual state.
Just like you can be physically outside of Eretz Yisrael but spiritually inside when you are in a
Bais Medrash, so you can say the opposite, you can be physically in Eretz Yisrael and but in
Ruchnios you are in Galus. You can have a person who is sitting in Tel Aviv and he is dreaming
of moving to Los Angeles and opening up a pizza shop, so to what extent is he in Eretz Yisrael,
he is in Los Angeles as that is where his mind is. Rav Tzaddok always says that where a person's
mind is that is where they are. You can have another Yid who is in Brooklyn or maybe in a Yeshiva
in Los Angeles and he is wishing that he was in the Bais Hamikdash, he is in Eretz Yisrael. Which
one is in Eretz Yisrael? This one is.

If you keep this in mind that getting to Eretz Yisrael is not just a physical process but also a spiritual
journey, so it could be that that is the answer. It is true, that Klal Yisrael is going to enter Eretz
Yisrael before they bring Bikkurim. Some Yidden are even going to grow up there but they didn't
get to Eretz Yisrael. First they have to come to the recognition that Eretz Yisrael is the land of
HKB"H and the Mitzvos Hat'luyos Ba'aretz the Pshat in the Mitzvos is to understand that HKB"H
owns this land and he gave it to Bnei Yisrael and we do with it as he sees fit and we live in it under
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his dominion. We come and offer the first produce of this land to Hashem and we give the
experience of living in Eretz Yisrael a Ruchnios dimension. That is when we get there.

Maybe that could be Pshat in the Sifrei. The Sifrei says if we do this Mitzvah that is how we are
going to get to Eretz Yisrael. That is also Pshat why it has the order that way in Rashi. Hamakom
Hazeh is the Bais Hamikdash. Now that I got there, now I have the land of Eretz Yisrael. This
answers all of the three Ha'aros.

3 - Topic - Yomim Noraim

There is a famous Gemara in Maseches Rosh Hashono 16b (13 lines from the bottom) regarding
the three Seforim that are open on Rosh Hashono ( 7"12 1nns1 0°190 awhw 1me 2"K 790170 "X
DOYWN 007 INOKRD PHNMAI N0 A DPOTE 2012 YW IARY PN Q°RITE SW TARY N QYW YW TR
NP2 1AN21 197 KD 0°°12 12021197 3" T 1M PITIY PUI1PN 0102 0D INPRY RN 12001 0R)
one for Tzadikim, one for Reshaim and one for Baininim.

There is a famous Kasha that when the Rambam writes over the Halacha he says that the Baininim
between Rosh Hashono and Yom Kippur have to do Teshuva and if they don't do Teshuva they
are (7N 1an31). So Freigt everybody, if he is a Beinini that means that he is exactly 50/50 half
Mitzvos and half Aveiros. Why does he have to do Teshuva to take off an Aveira, why doesn't he
just do a Mitzvah and not do any Aveiros and that will tip the scale and now he will have more
Mitzvos then Aveiros?

There are a bunch of Teirutzim. There is the calendar Teretz which is that after Rosh Hashono it
is already the next year 5779, so if you want to change your Cheshbon for 5778 then doing Mitzvos
now is too late because it is part of the next Cheshbon. Mimeila what you have to do is do Teshuva
which can go back in time and erase an Aveira from the previous year.

There is the Mussar Teretz which is to not do Teshuva during the opportunity of the Aseres Yemai
Teshuva is a bigger Aveira then any Mitzvah that you can possibly do so Mimeila you have to do
Teshuva during that time.

There is another Teretz which I heard attributed to Rav Hutner which says that Beinini doesn't
mean the number of Mitzvos and the number of Aveiros are equal. He says that a Tzaddik is a
person who generally makes the right decisions, his life and trajectory is a certain way. A Rasha
in a sense is someone who generally makes the wrong decisions. A Beinini is someone who is
wishy washy. Sometimes he jumps up and gets to Shul by Berachos. Other times he gets there by
Yishtabach. He is not set yet. He is going back and forth. That is a Beinini.

Sometimes when he gets to work and turns on his computer he wastes time with some sketchy
websites and sometimes he goes straight to work. That is a Beinini.

So he says doing one more Mitzvah or taking off one Aveira that is not the Vort at all. We are not
making a Cheshbon of numbers. The Teshuva that a person has to do during the Aseres Yemai
Teshuva to not be a Beinini anymore to become a Tzaddik is to decide that this is not something
that I am going to struggle with anymore, this is something that I am just going to do. If I remember
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correctly he is quoted as saying that the Rambam means to do Teshuva for being a Beinini and to
stop being a Beinini.

I didn't see anyone point this out but I want to make a Ha'ara. If you open up the Gemara in
Maseches Rosh Hashono 16b the bottom Rashi on the page says on the word (2>111°2) that ( 7%
7x¥nn 9v). A Beinini means half and half. When I first saw this Rashi I thought that this is not like
Rav Hutner said because you see from Rashi that Beinini means exactly half and half. However,
after you look at what the Gemara says it is actually a Raya to what Rav Hutner is saying.

The reason is as follows. Sometimes you have a word or a phrase that comes up in Shas and Rashi
doesn't comment on it until the second or third time that it comes up. A Shomeres Yavam Rashi
doesn't explain until about 10 Blatt into the Masechta. It is a Ha'ara. Rashi is very Medukdak.
There is a reason that Rashi doesn't comment on something in the first place and he does comment
on it later.

The term Baininim appears two times in that Gemara. The first Gemara is talking about the Din of
Rosh Hashono and it says (2" 791 73" 172w P90 2»n102). Rashi does not say anything. The
bottom of the Gemara has a new Braissa and says (177 2% 171 mn> '3 ). The Yom Hadin which the
Meforshim explain does not mean Rosh Hashono but it means the Yom Hadin of Techias
Hamaisim then it says (2»112°2 2w DRI PR3 DYWA 50 DX I3 0% 78 Hw nnR). It says who goes
to Gan Eden and who goes to Gehinnom. That Gemara says that Beininim go to Gehinnom a little
bit to get their Kappara and then go to Gan Eden. It is on this Gemara that Rashi explains that
Beininim are (7xnn v nxnn). It is Gevaldig because during the Aseres Yemai Teshuva Baininim
means what Rav Hutner says that we are not making a reckoning and an accounting, we are trying
to figure out what the trajectory is this person's life. But at the end when a person comes to settle
his books by Techias Hameisim we are not dealing with the future we are dealing with the past,
we are dealing with what is this person's Schar or Onesh. There Benini Takeh means that the books
are in balance with half Mitzvos and half Aveiros. It is a tremendous Diyuk that I have not seen
anywhere. It seems to me to be a Gevaldige Raya. Good Shabbos and a Gmar Chasima Tovah to
everybody!

Rabbi Reisman - Parshas Ki Savo 5777

1 - Topic - A thought from Rav Druk on what remains are the Mitzvos and Maisim Tovim.
As we prepare for Shabbos Parshas Ki Savo as the Yomim Noraim come closer. Today I have for
you time permitting a story, a Machshava and a Dikduk point, something for everyone. Let me
begin with the story, not so much a story of a contemporary nature but a story from the Gemara.
The Gemara in Maseches Shabbos 54b (10 lines from the top of the page) says ( 97¥»& 521 >w 107D
2R3 PN ROW 7030 PAW APII2 ORIV 007 Yy 32 ) the cow of Rav Elazar Ben Azarya went

out on Shabbos with a strap between its horns which is Halachacily prohibited. On that, the Gemara
says (54b 10 lines from the bottom) Chas V'shalom, Rav Elazar Ben Azarya?
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First of all, (;°% 8177 7192 X7 :77977w 32 DR 927 5w 15 ) Rav Elazar Ben Azarya had only one
Parah? (RP@ RN 92 799702 79910 12 TPDR 927 Wwpn 77 995w 9998 100n) he had hundreds of
thousands of cattle. He was a very wealthy man. The Gemara asks (79 817 795 87m) did he have
only one?

The Gemara says that it was his neighbor's cow and he failed to make a Macha when the neighbor's
cow went out in a way which is Halachacily prohibited and he should have said something.
Because he didn't say anything he is blamed for what took place. This is what it says in the Gemara.

Rav Druk (in his Sefer Darash Mordechai page 239 on 26:10) asked isn't it strange that the Mishnah
states it as if he had one Parah and as if it was his Parah? The whole expression of the Mishna is
strange given the explanation in the Gemara.

To answer this, Rav Druk brought a Yerushalmi (Shabbos Daf Zayin) that says that Rav Elazar
Ben Azarya spent his life doing Teshuva for this mistake of not having corrected the behavior of
his neighbor. (Mn1¥7 *197 11w 1IMwIM) The Gemara says that he fasted and did Teshuva.

Zagt Rav Druk, Rav Elazar Ben Azarya had cattle easily a million strong. He was a very rich man.
However, what remains a generation, a century, two millennium later? What remains? The million
cattle are all gone. What he stayed with was (5799w 2 91998 529 %@ 1n9p). There was an incident
with a neighbor's cow and Rav Elazar Ben Azarya erred in his behavior and then he did Teshuva.
He did a full Teshuva. He fasted over the Aveira of not making a Macha in someone else's
behavior. Now, much later we say, (57919 32 919»R 921 5w 1n9p). What does the person keep with
him? What remains with a person are the things that he uses for Mitzvos and Maisim Tovim. ( ¥n99
UMY 32 MMYON 921 w) of all of the cattle that is what remained.

So too, (777 ,°% IRNI-TWKR L,INIRT 219 NOWRI-NR °NR2T 737). In our Parsha, the farmer says I brought
that which you gave me, the Bikkurim. The Ribbono Shel Olam gave him much more. ( 7DI-WY
7177 ,°%) this is what you really gave me. You gave me material goods with which to do a Mitzva.
That is for eternity. (117 ,°% 7ADI-WR).

Rav Druk in his fiery way would say, what remains? A million Bakar, what remains? The one
which he used in Avodas Hashem. Gevaldig!

2 - Topic - A thought from Rav Hutner on Teshuva

I would like to move on to a beautiful thought which is in the Pachad Yitzchok on Yom
Hakkipurim, I believe that it is Maimar Daled, Os Bais. The Posuk that says in 27:26 ( 9@ ,717%
NX13-171R37 °127-n8 0°p2-X7). The twelfth Arur that was said on Har Grizim and Har Eival was Arur,
cursed is one who does not keep the Torah. Rashi tells us ( 7782 m1721 7912 7707 95 DR 99 XD
7n2aw). Klal Yisrael here was Mekabeil with a swearing and an oath to keep the Torah.

The Velt asks what does it help to make an oath to keep the Torah. If you don't keep the Torah you
don't care about your oath either. So how is that a guarantee that you will keep Mitzvos because
you promised to? If it is one Mitzva then I understand but the whole Torah? If you don't believe
in the whole Torah then you don't care about Shevuos (swearing)?
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Rav Hutner in the Pachad Yitzchok says an incredible Yesod. He says the purpose of this oath was
not because of a fear that Klal Yisrael would violate the Mitzvos. No! Sometimes you make
someone take an oath because you want to be sure that he keeps his word. But there is something
else. There are times that a person takes an oath to demonstrate his connection, to demonstrate his
commitment. The Shevua on Har Eival was a Shevua that showed a commitment. It is a different
relationship when it comes with a commitment as opposed to when it does not.

An example that Rav Hutner gives is a connection between a Rebbi and a Talmid. Anybody can
go and hear the Shiur from a Rebbi, from a wise man, a sage, someone who knows how to give a
Shiur. But when one of those listeners makes himself into a Talmid, he considers himself to be a
student, a disciple, one who follows the Rebbi, that is a Kesher that is a connection. Now when he
listens to a Shiur it is an entirely different relationship. It is something that is connected with a
Kesher Shel Kayama, with an eternal bond, and the words have eternal meaning.

It comes out that the connection at Har Eival and Har Grizim were not as we think, Oy don't do
Aveiros. No! It is a commitment it is a connection. Klal Yisrael enters Eretz Yisrael and makes
this connection to the Ribbono Shel Olam.

Zagt Rav Hutner, the same thing with a Kabbala Al Ha'asid, when someone is Mekabeil and he
does Teshuva, and he is Mekabeil for the future to stick with his Teshuva, such a person makes
this Kabbala not just to ensure that he doesn't do Aveiros, no. But as a commitment, as a
connection, as a devotion to HKB"H at the time that he does Teshuva.

It is an incredible insight into the connection and it answers many other Kashas like the Ketzos
who asks what does it help to make a Shevua to keep a Mitzvah if we already swore at Har Sinai
and Ain Shevua Achar Shevua. When one makes a Shevua to keep a Mitzvah it does not have
Halachik status of a Shevua. According to this the answer is you are right it does not have Halachik
status of a Shevua. The purpose of the Shevua is to demonstrate a strong bond, a strong
commitment.

The same thing is true about all parts of Avodas Hashem. A person can go do Mitzvos, he can
technically keep all of the Mitzvos from moment to moment. When those actions, those Mitzvos
are part of a Kesher, it is part of a Hiskashrus then it is more than just doing the Mitzvos it takes
on a far deeper meaning. This incredible Yesod is one with which one should go to the Yomim
Noraim with a whole attitude of Teshuva.

3 - Topic - A Dikduk point

Finally a point of Dikduk. 28:32 of this week's Parsha, we have one of those few words in the
Torah where pronouncing it Mil'ail (emphasis not on the last letter of the word) and Mil'ra
(emphasis on the last letter of the word), pronouncing it properly changes the meaning but this one

1s not known.

Before I get to that Posuk let me tell you something that Rav Belsky Zatzal taught. In Modim we
say Hatov Ki Lo ChaLLU Rachamecha. HKB"H is good, his mercy does not end. CHAlu (Mil'ail)
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is a different word. The word should be pronounced Lo ChalLU Rachamecha. The Shoresh, the
word Chaf Lamed Hei is to end or to destroy or to complete. Hatov Ki Lo ChaLU Rachamecha,
your mercy has not ended.

There is another word Chaf Vav Lamed which is an expression of measuring something as is found
in Yeshaya 40:12. (y7837 19y ,wW5%a 92)). HKB"H measured. We have by Shlomo Hamelech's
Mikva Bas Yachil (2°2? n2), a measurement that it held. When you pronounce Hatov Ki Lo CHalu
Rachamecha it is wrong because it is Hatov Ki Lo ChaLU Rachamecha.

This summer, Rav Hillel David spent a Shabbos in Camp Agudah. The Baal Tefilla, one of the
Talmidim here in Torah Vodaath said VayachuLU Hashamayim V'ha'aretz not like everyone else
who says VayaCHulu. The correct pronunciation is VayachuLU Hashamayim V'ha'aretz with the
accent at the end. Rav Hillel David came over to him and complimented him. He replied I am a
Talmid of Rav Belsky (who taught us the correct pronunciation). VayachuLU means that it came
to an end.

This week's Parsha in 28:32 (27°9% ni?321,nixY 7°3°¥7). The same Shoresh. Not CHalos but ChaLOS
Aleihem which means to end and that is the correct pronunciation. Don't try to correct the Baal
Korei while he is Laining, either teach him beforehand or let it be.

Too many people say Hatov Ki Lo CHalu Rachamecha. I myself, it took me awhile until I learned
it. Hatov Ki Lo ChaLU Rachamecha V'hamracheim Ki Lo Samu Chasadecha Ki Mai'olam Kivinu
Lach. What a beautiful ending to a Shiur. May it be a Gut Gebenched Yar for one and all!

Rabbi Reisman - Parshas Ki Savo 5776

As we prepare for Shabbos Parshas Ki Savo and we begin this coming week the week of Selichos
and we hope that all of our Tefillos for the Yomim Noraim should be Mekubel by Shamayim.

1. On Parshas Ki Savo, I have a few technical Divrei Torah but the technical Divrei Torah have in
them a tremendous Mussar as well. First, I have noticed in the Sefer Tamei Dikra which is from
Rav Chaim Kanievsky, he has a theme which he mentions in many of the Parshios. That is, that
there are certain words in the Torah which are occasionally spelled Malei and are occasionally
Choseir. What I mean is that the Cholem sound when it is written out is occasionally written Malei
with a Vav and occasionally Choseir, where it has the Cholem sound but it does not have the Vav.
The word Bechor is sometimes spelled (7993) which is Malei and sometimes (922) which is
Choseir. It sounds the same way but spelled differently.

Rav Chaim Kanievsky writes that he believes that wherever it is Malei it indicates that the word is
complete. The reference to something is that thing in a complete way. However, when it is Chaseir,

when it is missing the Vav, that indicates that the item is sort of incomplete.

One of the most beautiful examples of this which is something which I mentioned in Parshas Behar
5774 (the second Dvar Torah) is that the word Yovel in Behar appears 14 times. Of the 14 times,
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6 times it is spelled Malei, (22%), and 8 times it appears Choseir, (»2°). Pronounced the same way
but without the Vav.

Rav Chaim Kanievsky writes there (X1 77 897 X»pw) based on a Gemara in Eiruchin 12b, that
there were 14 Yovels that Klal Yisrael observed. After the Galus of the 10 Shevatim when it was
not Rov Yisrael Al Admasan, where most Jews were not in Eretz Yisrael, Yovel ceased to exist.
So it turns out that for 14 Yovels which was approximately 700 years there was 14 Yovels. The
Baal Haturim says that is why it says the word Yovel 14 times in Parshas Behar.

Says Rav Chaim Kanievsky, of those 14 Yovels, 6 Yovels occurred when the Bais Hamikdash
stood. When Klal Yisrael was Malei it was sort of complete in Eretz Yisrael. 8 Yovels are for the
first 400 and something years where there was no Bais Hamikdash and the Yovel came but it was
Choseir. The Yovel in Eretz Yisrael was still missing the completion of Eretz Yisrael. So that is
the Lomdus in the 8 Yovels that are Choseir. There were 8 Choseir Yovels and 6 Malei Yovels. A
very beautiful Nekuda.

Another example is in Parshas Ki Seitzei, last week's Parsha. The word Bechor appears Choseir,
(952) in the Posuk (21:15 (7xai® ,9527 327 727). Rav Chaim's rule is that if Bechor is spelled
Choseir it indicates that it is not a complete Bechor. (Ed. Note: This is brought down in ( X2pw
29 17 RIPT)).

For example, if you have a Bechor that is a first born to his father but not the first conceived. He
has two wives and one wife became pregnant first and the second wife became pregnant second.
The second wife gives birth first, that is the Bechor. The Bechor goes Basar Leida, it goes by birth.
But that Bechor is incomplete. Conception it is not the oldest, in birth it is. The GRA says ( 73
TROIY 15357 327) is a reference to such a child. A child who was born first but not conceived first.
The GRA doesn't say from where he knows this. Zagt Rav Chaim (page # 145) since the word
Bechor is spelled Choseir it is an incomplete Bechor as the Bechor is missing something in the
Bechoroskeit and therefore, it is spelled Choseir. These are two examples that he gives in Parshas
Emor 21:2 (Y98 ,2997 ,i98wY-ax ,v2). It calls a wife Karov, (29p), Choseir and then it talks about
(Wo8 m2ipa avnad innaReY). It talks about a sister being (71217p). Why is one Malei and one
Choseir?

Me, I wouldn't know. To someone like Rav Chaim who knows Shas on his fingertips, it is simple.
Zagt Rav Chaim, the Halacha is that a Kohein can be Metamei to a sibling, a brother or a sister
even when that brother or sister is a Posul, a Mamzer, no matter what. (Y98 729p7) that Kirvus is
complete, is Malei. However, a Kohein who is married could be Mitamei (Ya8%#?) which is his wife
(™98 ,29p7). The Gemara says only if that relative has no Psul. Metamei L'ishto Keshaira V'lo
Lishto Pesula. If his wife is a divorced person that he married he cannot be Metamei for her. So
(1NwY) is a relative (198 ,29p7) that it is an incomplete relationship, only under certain conditions
is it a Karov. These are three examples and there are numerous other examples in the Sefer Taima
Dik'ra in many of the Parshios Hatorah of this Yesod. Vayechi 49:29 would be an example. Look
it up (page # 63).

What does that have to do with this week's Parsha? In this week's Parsha we seem to have the exact
opposite. It says in the Parsha, in the Tochacha in Posuk 28:15 that in times that Klal Yisrael is not
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deserving (T 7987 nivOpa-99 7o9Y IN3Y). The curses will run after you (73°%:7)) and will
reach you. (M) is spelled Malei. Hei, Sin, Yud, Gimmel, Vav, Ende Chaf. It is spelled Malei.
We have the same language earlier when the Posuk is talking about Berachos that Klal Yisrael is
blessed. There it says that the Berachos will run after you (9a°#77) and the same Lashon that they
will reach you. However, over there when it talks about Berachos it says (7a°&:7)) Choseir, Vav,
Hei, Sin, Yud, Gimmel, Ende Chaf. It is missing the Vav. Here we have a problem. If it would be
reversed that Berachos it would be Malei and that by Klalos it would be Choseir then it would be
Geshmak. The Berachos will reach you completely and the curses, Middah Tova Miruba
Mai'Midda Puranios. The Midda Puranios, the bad thing is not complete. However, it is the reverse.
It is Malei by the curses and Choseir by the Berachos. What is going on?

In the Sefer Talelai Oros he says such a beautiful Geshmake Teretz. He says the following. We
have a Yesod which the Gemara spells out, that a person is fortunate with whatever Onshin a
person he deserves Lo Aleinu he receives those punishments in this world and not in the world to
come. Berachos is just the opposite. Schar, we don't want Schar in this world. We want the Schar
in the next world which is of course the real Schar.

Zagt the Talelai Oros very Geshmak. In 28:2 (73 ,7987 nioan-92 7oy IR3Y) it is spelled
Choseir. Berachos you will not get all of them in this world. Some of them will reach you. When
it comes to the Klalos in Posuk 15 (3t 79837 niv9pa-22 799 1837) anything for which a person
deserves punishment he should get in this world. Therefore, the Klalos will reach you completely
and you will come to the Olam Ha'emes without Onshim. Such a beautiful Vort.

The Emunah in Chazal in the Diyuk of every single word in the Posuk, every single letter in a
Posuk is Gevaldig with this Yesod. Bli Neder, we will return to it at some other time.

2. Let me move on to a second Yesod in the Parsha. We have in the Parsha half the Shevatim on
Har Eival and half on Har Grizim. Kehas in the middle with the Aron and the splitting up of the
Shevatim is very confusing. On Har Eival you have the 4 Bnei Hashefachos together, Gad, Asher,
Dan, Naftali, we would expect them to be together, plus Reuvain and Zevulun. It is very hard to
understand that set. On the other mountain there is Shimon, Yehuda, Yissochor, Menashe, Efraim,
Binyomin. Why is it divided this way? The Meforshim struggle.

When I gave Shiur on Sefer Yehoshua I had seen a Pshat (I don't remember where it is), however,
the Pshat I said was the following. The Shevatim were divided as evenly as possible on the two
mountains. So that the number of people on each mountain should be as equal as possible. If you
add up (the people on Har Eival), Reuvain, Gad, Asher, Zevulun, Dan, Naftali you get a total of
307,930 people. If you add up Har Grizim, Shimon, Yehuda, Yissochor, Menashe, Efraim,
Binyomin you get a total of 293,800 people. Of all of the combination of Shevatim this appears to
be the closest. But that is not enough. It is still not exact. But one minute, we forgot to add Gershon
and Merari who are on Har Grizim as well.

Har Eival is set at 307,930. On Har Grizim it is 293,800. So let's add Gershon and Merari the two
families of Sheivet Levi that stood on the mountain. How many were there? We have a problem
because in Pashas Pinchos it just says that the Leviim were 23,000 and it doesn't divide them by
family. However, earlier in Parshas Bamidbar when the Leviim were slightly fewer at 22,300, it
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does. There we find that Merari and Gershon together had 13,700 people. Kehas who stood in
middle had 8,600. Now, from Bamidbar to Pinchas, Sheivet Levi went from 22,300 to 23,000.
Proportionality if you do the math, Merari and Gershon would have 14,130 people. That is exact.
If you add 14,130 to the 293,800 people that were on Har Grizim you get 307,930. Which means
that the Shevatim divided on Har Grizim and Har Eival were exact, not close but precisely divided
in half by number of people.

It is a wonderful Pshat in the understanding of the division of Har Grizim and Har Eival. They had
to be equal. The Koach of Klalos and Berachos are equal. They had to be equal and they were
equal. The numbers are there and they are precise. It is Gevaldig. It is an extraordinary lesson
about how much is hidden in Torah. How much is underneath. How precise everything really was.

An Am Ha'aretz could read the Chumash and think that things were done haphazardly. It is not so.
Everything in Torah was done with precision. Both of these Divrei Torah for Parshas Ki Savo
indicate that. The precision of Malei and Choseir, the precision of Jews on Har Eival and Har
Grizim. Ashreinu Ma Tov Chelkeinu Uma Yafa Yerushaseinu, someone who is Zoche to delve
into Torah.

3. We come to the week of Selichos this coming week and I want to urge you all to make it a
meaningful week. Selichos means that you get up early for Selichos not that you start everything
later.

Certainly this Thursday night, the last Thursday night before we come to Selichos is a night which
you should all be staying up later for Mishmar. It is a time to prepare for the Yom Hadin. At the
very least, if you have never attended a Mishmar come and learn Hilchos Rosh Hashana and
prepare for it. You don't have time?

Nowadays you can take a Kitzur Shulchan Aruch with notes where the Mishna Brura argues and
go through it easily in one hour the Halachos of Rosh Hashana and become an expert and be a
Talmid Chochom. Of course you have to Chazir it as well. Do it. Do it.

I have a feeling that just like there are barbers and tailors and I am not a barber and I am not a
tailor. Many people feel that there are barbers, tailors and Mishmar goers and I am not a Mishmar
goer. There are certain people who are Mishmar goers. Nothing doing. Everybody is a potential
Mishmar goer. The only way is that you pick yourself up and get to the Beis Medrash tonight.
I'Y"H we will order extra black and whites for you. I look I'Y"H forward to greeting you. Tell me
you came because you heard this on the phone today and this is your very first time and IY"H you
will be happy you did it. With this I wish everyone a meaningful coming week, a preparation for
the Yom Hadin. A Gutten Shabbos to one and all!
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Rabbi Reisman - Parshas Ki Savo 5775

1. I would like to share with you two or three Vorts that have to do with Simchas Hachaim in
serving the Ribbono Shel Olam and of course it is an appropriate Parsha for it because in this
Parsha we have the Tochacha as a punishment as it says in 28:47 (,7°98 9177-N8 DT2P-K? WX ,N0D
mmnirs). Therefore, let us begin by talking about certain aspects of serving HKB"H with a proper
Simcha.

Let me begin at the beginning of the Parsha where we have in 26 which are Pesukim which are
mentioned in the Haggadah Shel Pesach 26:6 (.(7¥p 77239 1099 1AM ;11PN 297877 1R WM
23902R 7R M-98 ,PYEY) 26:7).These are Pesukim which we Darshun in the Haggadah. There we
say (129299 25%7%7 1R WwIN). The Mitzrim did bad to us and they caused us pain. In the Haggadah
where Paroh and the Mitzrim said about the Jews let's outwit them ( 7222 7IRPN 59 7977 ,7277 39
TINT T2 79,03 21 1WRIR DY RI7 23 neiN)). Because maybe the Jews will turn against us. the
question is what this has to do with (2513%3 10K 3w9). In what way is this (320K 1w921) .(10R W)
is what they did afterward as a result. (R w7) is not (Y2 m»omn: 727) the plotting and the
planning.

Rav Schwab in the beginning of Sefer Shemos (in his Sefer on Chumash Mayan Bais Hashoeva
page # 121 on 1:11) has a beautiful explanation of our Posuk (2°%%7 nR w91). The simple
meaning is (DR wI) they did bad to us (M2PN) and they tortured us. Rav Schwab Teitches
differently. The Avoda of the Yeitzer Hora is to make a Jew unhappy in his service of HKB"H.
(vank w9) the Yeitzer Hora tries to make us feel like we are bad people. (293723 10K w9M) the
Mitzrim plotted to say about Jews that Jews are not loyal people, Jews are turncoats, Jews don't
have the proper feelings of Hakaras Hatov. Therefore, they said (¥ m%»onn: 737), they said look,
they live among us. What is going to happen if an enemy will come ( anb3) 181 ¥ X177 23 79I
78T % 7997 ,M3). These are people that are not reliable, not trustworthy, not loyal. (1anR 1w9)
they labeled us as bad people. The Avoda of the Yeitzer Hora is very often to label us, to make us
look at ourselves as bad inadequate people and that is a torture, (31%2¥) to Klal Yisrael. It turns a
person away.

The Brisker Rav was once walking in the street and he saw children playing joyfully and he turned
to the person accompanying him and said why is it that children are always happy? This person
replied because they have no Daigos, they have no worries. The Brisker Rav said that is not true,
a child has his own childish Daigos, he has his own worries. He has the competition of his siblings,
he has the friend who took away his ball, a child also has Daigos. Why is he happy? Said the
Brisker Rav, because he is closer to the Mekor, closer to the source.

This week Rav Nota Schiller the Rosh Yeshiva of Ohr Samayach explained to me an insight into
this idea that the Brisker Rav said. We know that the joy of a person is when he feels that he is
fulfilling his job. Whatever his role is, whatever his Tafkid is, a person feels a Simcha when he
feels that he is fulfilling his job. (Y837 230y ,2%wa m»i). The heavens and the earth rejoice. In
what way do they rejoice? They have the joy of knowing in their own way that they do their Tafkid.
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I once heard from Rav Yaakov Kaminetsky similarly, that when you plow with an ox or ride a
horse you are not causing the horse pain or the ox Tzar. The Gemara in Maseches Rosh Hashono
says that Hashem created every creature with a wanting. An ox is happiest when he is doing his
job. A horse is happiest when he is doing his job. A human being is happiest when he is doing his
job. A child easily does his Tafkid. He doesn't feel inadequate doing his job. A child's job is to
play, he is closer to the source, to where he is supposed to be and that brings him joy. ( 120K w9
2%1%»7) a person's joy is when he feels he is fulfilling what he needs to do, what is his job to do.
Your job may not be to be general. Whatever is your job K'fi the Kochos of an individual that
brings him Simchas Hachaim.

2. Let's move on to a second thought. In this week's Parsha we have the mention again of the ( y8
w27y 257 n37) in 26:9 a description of Eretz Yisrael as the land which flows with milk and honey.
What type of honey are we talking about? Is this bees honey or is this the honey that comes from
dates? The Posuk that describes the Peirus of Eretz Yisrael Devarim 8:8 (w271 ,7%% no1-y8) which
refers to dates or is it bees honey? Back in Shemos 13:5 Rashi tells us that this refers (32 21 watm
2%IRNT 12 2%9nnT) that Devash refers to the sweet liquids that flow from dates or figs and not to
Devash Devorim. As a matter of fact Rashi in Maseches Eiruvin 4b (Dibbur Hamaschil ( 29
2oON°TD TOMIPOR)) says (297N WIT 77IN2 MMRT waT 92) that Stam Devash in the Torah means the
honey of dates.

In Hilchos Rosh Hashono it is brought in Shulchan Aruch a Minhag is brought to dip a sweet apple
into Devash. There, everyone comes along and understands that to mean Devash Devorim, bees
honey, which is what we do. We dip the apple and some have the Minhag to dip bread or Challah
into bees honey. Why don't we understand it to mean the regular Devash Temorim, the Devash of
the Torah?

The answer is the following. Devash Temorim doesn't take much to get. As a matter of fact the
sweetness flows out of a date. The date is sticky on the outside, honey comes out easily. Devash
Devorim is different. The sweetness of the honey comes with a lot of work, and from pain. To get
the honey out of the beehive a person has to dress himself and cover as much of his skin as possible
go to the hive and take the honeycombs out of the hive. The bees are not happy, they swarm around
him, and as protected as he may be, some bees make their way under the protection and he gets
stung. It hurts. Then he gets the honey.

We are asking for a Shana Tovah Umisuka, for a good sweet year. Devash Temorim is not a
example of a good sweet year because something that is easily sweet is just not sweet, it is not
Olam Hazeh and that is not the sweetness that human beings experience. Sweetness is something
which comes with work. Something which comes with a few bee stings along with it. Life, success
in life, comes with the Ukatz and the Devash. Comes with the honey of Devash Devorim. A Devash
that comes with some hard work, with some sacrifice, with Mesiras Nefesh. The sweetness of life
comes that way. Perhaps the idea of eating a sweet apple which is the language of the Mechabeir
as opposed to sour apples which is not a Kiyum of this Minhag. The Mechabeir says that a sweet
apple is typically red. I have seen those who wonder of why we use red a sign of blood or of sin
as a Siman. But once again, the apple is white on the inside it is only red on the outside. The Shana
Tovah Umisuka is never purely white. It comes with some redness in it. We have to understand
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that the sweetness of life comes from that, from working, from fulfilling a Tafkid which is to
overcome things with Mesiras Nefesh.

Rav Pam used to give this message at the beginning of this week's Parsha. In the beginning of the
Parsha we ask HKB"H as is found in 26:15 (w7 yivnn 79°5pwia) look down from heaven and bless
the Jewish people. Bless us in exchange for what? The Posuk says 26:14 (330713 W8 ©53 ,snokw) [
have done what you have commanded me. Rashi says (13 snrwswn snnw) [ have rejoiced with your
crop and have given other the Terumah, the Maaser so that they rejoice. (snnnw) I rejoiced. Asked
Rav Pam, you are asking for a blessing because (snn»w) you are joyful with your bounty? It makes
no sense. (12 snrown) I gave others, for that you deserve a blessing. But that you yourself are
happy that doesn't deserve a blessing?

Answered Rav Pam, not every farmer is satisfied with his crop. A farmer invests a lot, he plows,
he plants, he fertilizes a field, he weeds the field and at the end of the year he has a crop. Not every
crop turns a profit. There are plenty of crops that are like the sting of the bee, that don't make the
person happy. There is not enough. A Jew says ("nnaw) I did my job, this is what I have, I rejoice
with what [ have. (qw7p 1ivnn npopwn) for that we deserve to be blessed. So once again we have
this idea of a Simcha in what HKB"H does for us. We have this idea in looking at children who
rejoice, looking at the creatures of creation who rejoice. (1R 1w19) the understanding that feeling
inadequate is what drives away the Simcha and the Devash and dipping the apple and the ( snrnw
2 snsen). Joy is when one feels fulfilled. When one feels he has done that which he needs.

3. Then we turn to the Tochacha. In the Tochacha in Posuk 47 we are told (-n§ n73y-82 "X ,nnon
b3 ,29%--22% 23031 s PR M), We didn't serve HKB"H with proper joy (92 ,29%). What
does that mean? You didn't serve Hashem with joy from much goodness. Rashi translates and the
Sifsei Chachamim explains that a Mem and a Beis are sometimes Nischaleif and it means B'rov
Kol. When you had much, you had reason to be happy, you didn't serve HKB"H with joy.

I believe that it is the Maharal that says no (%2 ,29%) when you have too much you are not happy.
(239 29031 ,7mRirs 709K M7-NR DT2Y-RD WK ,nnn). You didn't serve Hashem with joy. Why?
(%5 ,29%). The problem came because you have too much. You are busy with all that you have. It
hurts. It hurts to look at what our society is becoming. We are becoming a society of increased
needs, a society of consumers. As we look at the generation before us that came to the United
States and built up this country we say that they are a generation of builders, they built Yeshivos
and they built from the ashes of the Holocaust and we look at our generation. What is our
generation bringing?

We are a generation of consumers, fancier stores, fancier foods, fancier cars and things that we
own. It is painful to look at that at the change in our society in the generation. Not too long ago
you walked into a Jewish store and you got a bag or a box and it said something on it like Burger
King. Remember the napkins in the restaurants used to say McDonalds. The restaurants used to by
the leftover napkins that were able to be bought cheaply at the closeouts and that is what we had
and we were perfectly ok with it. We have come to a point where the boxes and the bags has to be
designer designed. Every grocery store has to print its own boxes and bags. Every store has to have
its own logo, every store has to have interior designers. This is where we are headed. ( "N ,nnn
b3 ,29%--23% 23031 ,nis 70908 -nR nT7av-8Y). [ am not talking about Aveiros. I am talking
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about being happy. It doesn't bring happiness. It doesn't bring happiness at all. It is a painful thing
to watch. Ads in Jewish newspapers. They used to always have ads that said 50% off or 20% off
sale items. Today they have pictures of food, pictures of steaks, pictures of ice creams, pictures of
Kol Minai Matamin. I wonder if in the non-Jewish world they have these types of ads. I don't
know. Maybe they do. But it is not us. This is not where we belong. ( ™)™-n8 n72p-8% WK ,nAD
b5 ,29%--23% 23031 ,meis ,709R8). From having all of this it does not bring us happiness. Have it
all. The honey of the date is not going to make you happy. The sweetness that comes from the hard
work, from fulfilling a Tafkid in serving HKB"H that is what brings us joy. We are heading down
the wrong road. You need to wake up. The Parsha of the Tochacha, the coming of the Yomim
Tovim. Yomim Noraim is time to wake up to it. We need too much. We need much too much.

And so, as we read the Parsha of the Tochacha let's resolve to do with less. Let's resolve not to get
caught up in the silliness. Let's resolve to make our job fulfilling a Tatkid. And so, as we begin
this part of the year, a time of opportunity, I remind you all it is a time to increase our learning.
Besides the Thursday night Mishmar before Selichos which will undoubtedly be crowded, Monday
(Labor Day) is a day off for many people, it is a day to be in the Bais Medrash, it is a day to at
least spend more time in the Bais Medrash. It is a time of the year when Davening Vasikin
Shemoneh Esrei is at about 6:25. Most of us with just a little bit of effort can Daven Vasikin. It is
a Chisaron in Emunah, you don't believe that Davening Vasikin is a better Tefilla? The Gemara
says so. If you believed it you would do it. People travel to Uman because it is a more meaningful
Tefilla, you can't get up 20 minutes a half hour earlier for a more meaningful Tefilla?

Wishing everybody an absolutely wonderful Shabbos, a meaningful Yomim Noraim. How can |
complain, Yidden get up and come to Daven Selichos at 1 AM. Gevaldig! Let's serve HKB"H
properly and make it a meaningful year to come. A Good Shabbos to all!

Rabbi Reisman - Parshas Ki Savo 5774

1. Let's start with a thought on the Parsha and move on to something connected to the Parsha that
has to do with the Yomim Noraim. Let's begin with the episode of Har Grizim and Har Eival. As
we read in this week's Parsha and it was already introduced to us earlier in Parshas Re'ey, Klal
Yisrael comes to these two mountains Har Grizim and Har Eival after they cross the Yardein and
it takes place in Sefer Yehoshua but it is commanded earlier in Parshas Re'ey and it is repeated
here in Parshas Ki Savo a certain Seder, a certain order of Beracha and Arur that was said on these
mountains.

Where were Har Grizim and Har Eival relative to the Yardein? Rashi tells us and this is in the
beginning of the 4™ Perek of Yehoshua, on the day Klal Yisrael crossed the Jordan (Yardein)
River, they travelled 60 Mil, a tremendous distance to Har Eival and they did the Berachos as
commanded here and then they traveled back to Gilgal which was at the edge of the Yardein. This
actually comes from a Gemara in Maseches Sotah 33b (discussion starts 7 lines from the top). So
the point is that Har Grizim and Har Eival are certainly quite a number of miles away from the
Yardein. Rashi is telling us that it was a very busy day when Klal Yisrael crossed the Yardein.
They had to travel the 60 Mil, build the Mizbaiach, go through the Har Grizim and Har Eival
ceremony as explained in the Posuk, and then return to the place they had entered Eretz Yisrael.
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The Abarbenel (and the Malbim goes with the Abarbenel) says that it is not logical that they would
travel so far in one day, for what purpose, and to come back. The Abarbenel says that Al Pi Pshat,
according to the Pshat of the Pesukim this must have taken place later. Although our Parsha
commands as it says in 27:12 (377°3-n& ,0072¥32), it seems to say that it is when you cross the
Yardein, Al Pi Pshat the Abarbenel says it had to happen much later when they arrived at Har
Grizim and Har Eival.

Our job is to answer Rashi. Rashi goes with the simple Pshat in the Gemara that on that day they
traveled a great distance. Why? What was the purpose in taking Klal Yisrael and forcing them into
such a long journey? For what? There must have been some reason for it, some symbol in it. Is
there anything we can understand?

Let's digress for a moment and then come back. In Parshas Re'ei when they are commanded to go
to Har Grizim and Har Eival it says as is found in 11:30 (U»%37 Xi2n 777 "0X). It is in a distance
towards (U»¥a Rian) the side in which the sun sets, towards the west, ("1¥227 y82). Rashi there
tells us a rule which he had said already in Parshas Lech Lecha in 15:1 that in Hebrew the word
(%) and the word (7n¥) mean the same thing. Basically, they mean after. (7787 0°7273 J0R) after
these things took place or (7%9&3 0°7277 *70R). Sounds like a synonym. Rashi says there is a slight
difference (*R) means a great distance and (71X) means close by. So (7P%7 0°7277 IX) means
shortly after this and (7987 01277 >20X) means much later. That is what Rashi tells us as a rule
(Unw'o Xian 977 20X) tells us that Har Grizim and Har Eival were much further, at a great distance
from the Yardein. That is what Rashi tells us.

There are a number of difficulties with Rashi's rule. There are Pesukim where the (71X) and ("31X)
rule don't seem to fit. One of them which is probably most obvious is at the birth of Yaakov and
Eisav where it says as is found in Beraishis 25:26 (Wy 2py2 nigk 1721 ,708 KX 12-20%)). Yaakov
went out (*7X) Eisav, he went out after him. It couldn't have been a great distance or a great
amount of time later because after all, Yaakov was holding the heel of Eisav. So why is it (-"1X)
12) it should be Achar Kein.

Similarly in Parshas Acharei Mos (Vayikra 16:1) which took place immediately after the death of
Nadav and Avihu and at the end it says (nin "1X). Another similarity, the commandment as is
found in Devarim 13:5 of (3270 02>28 )7 0X) to go after Hashem, should be to go close after
Hashem what is (*71X) to go at a distance?

To answer these questions, Rav Yosef Engel in his Sefer Bais Ha'otzer under the title Acharei
brings a Maharal. The Maharal says the following. He says, Rashi is teaching us that (*77X) means
a great distance a great amount of time and (71X) is close by. It is not necessarily close or far in
distance of space or time. If conceptually something is very far away the word (°71X) is also
appropriate. So that for example, (7§ R¥? 19-°7X1) Yaakov went out after Eisav, in concept they
were very different Yaakov was one of the Avos and Eisav was destined to be the grandfather of
Amaleik and they were very far from each other. Although physically they were close in space and
time but they were (*71R) they were very far. (3299 02798 77 *0X) go after Hashem. You are
never close to Hashem. Conceptually we try to be as close to the Ribbono Shel Olam as we can
but we realize that it is (*X) it is always a great distance between us. (nin *X) after Nadav and
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Avihu died, the attitude, the feeling, the whole atmosphere changed. Things were very different.
So that ("2X) implies something that is very different conceptually.

We can take this and apply it to the episode of Har Grizim and Har Eival. (Wnwa Rian 777 "0R)
very far away from the Yardein. Well it was 60 Mil away it was a distance, but more importantly
it was conceptually different. It was very far away. If you look at the 11 curses it seems very
strange. Here you have Jews who went through the Midbar for 40 years eating Man and seeing the
Anan and they have to say 27:21 (qn72-23-0y 2% ,17X) they have to pick to curse things that
would seem to be very distant. 27:25 (71t 72 917%) one who takes bribes? Were they accused of
taking bribes? 27:16 (%) 1728 17pn ,71K) all the curses here are curses of people who do things
that are way below the level of Klal Yisrael when they crossed the Yardein and came from the
Midbar into Eretz Yisrael. What is going on? Why these 11 curses?

The answer is on the contrary. Klal Yisrael just entered Eretz Yisrael. They were the Dor Hamidbar
they were on a lofty level. HKB"H told them (777 *21X) you should know that you are going into
a life where there are challenges. People slip very far away. (717%), get up and announce to the
whole Klal Yisrael curses. 27:15 (729121 299 aipy? WK wKR7 717%) one will make a graven image,
one who will curse his parents, one who will sneak out and change the boundary (border markers)
at the end of his field. 27:18 (7772 7Y 73¥n» ,717%) one who trips a blind man. When Klal Yisrael
heard this they said what! Who would ever do that? It can't be. They were shocked by it.

I remember during my adolescent years when I started to Daven with great fervor, I remember
hearing Mussar about people who don't have Kavana in Davening. Then in those idealistic years I
remember thinking what! You have to give people Mussar? To have Kavana in the first Beracha
of Shemoneh Esrei? Everybody does that! The years have gone by and there are times I am
challenged to have Kavana even in the first Beracha. But I remember that once I said in
amazement, what! People have to be warned about that? That certainly inspires me and drives me
to do better.

So too here, the 11 Klalos were (¥nw3 Xian 777 *0X) very far away. They travelled both physically
far away and conceptually far away. It was a message. It was a message that life brings a person
to great distances and who knows where a person can fall? Remember Klal Yisrael, how you stood
here and how you said Arur on these types of things. If ever you have a temptation for them you
should remember the disgust with which you talked about and announced that one who does this
is cursed.

An insight into Har Grizim and Har Eival. It is an important Yesod. It is an important idea that
there should be certain ideals that you hold dear and you remember as something that you can
accomplish. Remember in Yeshiva you said can it be that someone doesn't have a Seder in Gemara,
a Seder in Bekios, a Seder in Iyun? If you remember how far that was from the realm of possibility
it will motivate you to do better.

2. Let us turn to a thought for the season which is also from Parshas Ki Savo. The Gemara in
Megillah 31b (13 lines from the bottom) ( PP 17°W 2RI 172 1270 KIY MR WYX 12 Wwnw " R0
7" 07 77N MWW NIXY 7P 0°370 nnaw MY9p) Ezra set up a system by which Jews would
read Parshas Ki Savo that includes the Tochacha here right before Rosh Hashono. ( 27K Rnyw "Xn
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MY mwa 7250w 075 woph W XnneRY »aR). So that the year and its curses should come to an
end. We wonder, how is reading these Parshos going to cause a year and its curses to come to an
end.

For this we turn to Rav Chaim Voloziner in his Ruach Chaim in Perek Bais. Rav Chaim Voloziner
talks about the most important Middah that a person can have in serving Hashem and he says the
Ikkur Middah is to be a Mekabeil Tochacha. The most important thing in life is to have someone
to give you Mussar. Someone who gives you Tochacha. You should have friends that give you
Mussar either verbally or by their example.

We find that Shlomo Hamelech says in Mishlei 9:8 (783%°-12 ,v2 n2in-78) don't give Tochacha to a
Leitz (lightheaded person) because he will hate you. (727%2),0207 12i7) rather give Mussar to a
wise man and he will love you. The idea of Tochacha before Rosh Hashono is to get back into the
mode of accepting Mussar, of accepting Tochacha. If we can accept this type of Tochacha certainly
we can accept practical down to the earth Tochacha. On the day Shlomo Hamelech did the
Chanukas Bais Hamikdash, he inaugurated the newly built Bais Hamikdash, he had his mother
give him Mussar in front of everyone. She gave him Mussar. As a matter of fact it says she hit him
with her shoe in front of everybody. What did Shlomo Hamelech do? He wrote a song. That is
Eishes Chayil. Eishes Chayil is not a song to a wife. Eishes Chayil talks about his mother who
gave him Mussar. A song of thanks to his mother, a wonderful woman who was willing to give
him Mussar. That is the Atara Sh'itra Lo Imo, the crown that his mother gave him. We don't find
that his mother gave him any crown except for this one. The crown of Tochacha, the crown of
Mussar. Mussar where it is needed. It says in Avos D'rav Nosson love those who give you Mussar
and reject those (hate those) who just tell you that everything is wonderful.

It is an important thing not to surround yourself with "Yes" people. On the contrary, to get people
around you who give you Mussar, to love the Mussar, to connect to the Mussar, to take the Mussar
seriously. To take the Tochacha. (;Pn1%2p1 mawn 72on) we end the year with a Parsha of Tochacha,
a Parsha of extreme Mussar. It is to put it into our essence. Let it flow in our veins, the desire, the
want, and the ability to respond to Divrei Mussar.

So many of you have heard from me so many times that Thursday night is a night to Learn, a night
to have Mishmar. Maybe some of you think that I am just drumming up business, maybe [ am. But
it is not the business to be in my Shul Dafka. It is the idea to hear Tochacha. When I start telling
you to have how many hours a week in Learning I am not sure, maybe I should tell you more. I
am telling you an hour, two hours on a Thursday night. It is Tochacha. (;Pm%%p1 mw: 7750) if one
is Mekabeil Tochacha then the year that passed (7>m%2p1 mw: 79o0).

3. I want to end with a question that is really a very general question but in order to pose the
question I have to give you an example. The general question will be obvious after I give you this
example. We find Mitzvos in the Torah that are phrased in specific ways and are understood
sometimes one way and sometimes another way. For example, and this is where it comes into the
Parsha. We know that we have a Mitzvah to take Arba Minim on Sukkos. What is the language of
the Torah? As can be found in Vayikra 23:40 ( 7131 ,0°%0 nb2 777 vy 12 ,1WKR17 012 02% oanp?
om3-°2W) ,Nay-vy). The Torah says (227 onanp?1) take for yourselves these four things. We
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understand that it means take all four. Not one of four, or two, or three of four, but all four or else
it is just not the Mitzvah. The Mitzvah is to take all of them.

Well in this week's Parsha it says as can be found in 26:2 (72787 *12-72 WX AOPY)) it says take
from the fruits (7787 *19-72) all of the Pri Adama. The Pri Adama that we are referring to here are
the 7 Peiros with which Klal Yisrael is Meshubach as Rashi brings. Why don't we say ( ap?)
TRINT "9-22 NWRI) it says Kol that the Mitzvah of Bikkurim is only if you have all 7 Pri Adama,
all 7 fruits of the earth. When it comes to the Arba Minim it doesn't say Kol and yet we say that
(onnp9) has to be all four. Here it says (An787 °19-22 W) nop?)) and yet we understand the
Mitzvah is even if you have one or two or three of them. Mah Nishtana! Why certain times the
Torah mentions Mitzvos we understand that all parts are M'akeiv and other times we understand
that any one part is a Mitzvah. It would seem to be a Tzorech Iyun and it would be nice to find a
rule. With that I wish everybody an absolutely wonderful Shabbos and hope that we are gearing
up and preparing for a (;7°m>%p1 mw:n 72on) for a beginning of a new and better year. A Gutten
Shabbos to all!

Rabbi Reisman - Parshas Ki Savo 5773

1. I would like to share with you a Vort related to the beginning of the Parsha, the middle, and the
end. Let's start from the beginning. In the Beracha of (1270 %v) we say a Beracha that is called
(v2w yn). That means that it is an abbreviated version of Birchas Hamazon (Bentching).
Bentching which is Min Hatorah has three Berachos, the Beracha Hazon Es Hakol, the Beracha
which begins Node L'cha called Birchas Ha'aretz, and the Beracha of Racheim. When you look at
(o oY) carefully it has a piece (Pvn) of each of these three Berachos.

There is a Brisker Rav that is quoted by Rav Mordechai Kornfeld in his Sefer on the Parsha. The
Brisker Rav asks a Kasha. He says that it seems that there are excess words in (7m0 ). What 1
mean to say is the fact that (m2nn3 %v) has fewer words than Bentching is obvious as it is Mai'ain
Shalosh. But there are some words which are more than what it says in Bentching. For example,
(T22°7 791 A0 78] AT 12W0 1Y 79 TPV 2P ) TRy X 79 g 0 (%) o). Now
Racheim Na is obviously from Bentching. But ( 792°7 237 .3021% 23)) those two parts are nowhere
in Bentching. Why are they in (mnn3 5y)?

The second addition is (777921 TWTP2 7°%¥ 79723 A23n Y1) A279n 2K1)). That expression which
is part of (72mn3 V) is also not part of Bentching. The question is why these parts are added to ( 5y
mnna)?

The Brisker Rav said the following. In this week's Parsha we have the bringing of the Bikkurim.
In general we should know that the Bikkurim is a very unique and very special offering that is
brought to the Bais Hamikdash besides the fact that obviously the farmer has a lot of emotion in
bringing it, the first part of his crops. It is also the only offering in the Bais Hamikdash where we
find a Tefilla that is found in 26:15 (3¥7p 1iven 719°pwa) a Tefillah in the Bais Hamikdash that is
part of the process of bringing the offering. That is the Bikkurim.
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Says the Brisker Rav, Birchas Hamazon is a Bentching for meals. Of course you have to eat bread
for it to be Chayuv in Bentching but in general it is a Beracha for (22721 pyaip) nax)), for someone
who eats a meal. All foods are really included in that Bentching. Maiain Sholosh, (7m0 %), is a
Beracha on the Peiros of Eretz Yisrael. On the Shivas Haminim of Eretz Yisrael. It is a Beracha
related specifically to the Shivas Haminim which are only brought to the Bais Hamikdash as a
group, as part of the Bikkurim. Therefore, the highlight of Peiros Eretz Yisrael are the Bikkurim
and the (;omna %Y) refers to the bringing of the Bikkurim. The Mitzvah of Bikkurim is to bring ones
first crop, to place the basket of crops on the corner of the Mizbaiach and then to recite whatever
it is that you have to say in the Parsha. (722°7 297 .30217 %)) here we say HKB"H have Rachmanus
(72270 231 .02 P¥1 9712 19w 1% YY) 37V 202U DY) Tpy 98 By). We refer to the Mizbaiach
and the Heichal, the place where the Bikkurim are brought. (72mn yia?) aq9n 210x7). We talk

about eating of the Peiros of Eretz Yisrael. (777021 7792 3°2¥ 927237) and to say this Beracha in
the Bais Hamikdash. The only Korban which is really brought Davka with a Beracha of as it says
in 26:15 (W7p yiven 19°pwa) a Tefilla that we say. Therefore, says the Brisker Rav, the Bikkurim
has its place Mirumaz in the (725 9¥). A beautiful insight into a Beracha we say all the time.

2. Let's move on to an insight into a part of the Har Grizim and Har Eival procedure which is
brought in the middle of the Parsha. We all know that on Har Grizim and Har Eival there were 11
Arurs and Boruchs that were recited in a very special process that was said when Klal Yisrael
entered Eretz Yisrael. On the Posuk that is found in 27:26 (nX713-177103 *127-N% 2°22-X2 WK ,17K).
Cursed is the one who does not keep the words of the Torah, which is a general Arur and of course
there is a Boruch Asher Yakim a reciprocal Beracha for those that keep the Torah. Rashi says (18
TYI2WA 7782 00V MDAPY 71210 77N 9 NR H92). Here the entire Torah was put together and accepted
by Klal Yisrael taking an oath to keep the words of the Torah. The people said Amen which is a
Kabbalas Hadevorim, that is an acceptance of this Shevua. Tosafos in Maseches Shavuos 29a asks
a Kasha, he says Ketzas Kasha. ( 9X9W® DR 7wm Yoawws. 70w 10 avaws N9y anca on qwp nep
YW 172y 19 XY (2) 77 19 1m0 00200 NTAY 1723w XY°). What does it help this Shevuah, what
does a Shevua do for us? If you are afraid that the person will be Over Avoda Zora, the person will
abandon the Torah so what does it help to make him swear, he won't care about ignoring a Shevua
he made. If he is willing to be Oved Avoda Zora and to abandon his religion then what does it do
for you? The fact that he makes a Shevua, he will abandon the obligation to keeps one's Shevua as
well? This is Tosafos Ketzas Kasha.

The Pachad Yitzchok on Yom Hakkipurim Maimar 4 Os 2 says an important Yesod that we learn
from here. As you know, a fundamental part of Yomim Noraim is the idea of Kabbalos, the idea
of being Mikabeil Al Ha'asid, being Mikabeil to do things better, to do specific things in a good
way. Rav Hutner in Pachad Yitzchok here has an extraordinary insight into a Kabbalah Al Ha'asid.
Part of Teshuva is of course the Viduy, the Charata. Regretting past misdeeds and admitting that
one did them and Kabbalah Al Ha'sid and accepting not to repeat these mistakes. Says Rav Hutner,
the idea of being Mikabeil for the future has an importance separate from the fact that it is part of
Teshuva. Why so? Rav Hutner explains that a Kabbalah Al Ha'asid is not only to prevent the
negative, to prevent the Aveira from repeating themselves. A Kabbalah Al Ha'asid has a totally
different meaning, it is a pledge. As Rav Hutner phrases A Hiskashrus Yisaira. A connection, it is
not just to prevent a negative, it is to enforce the positive. To say in the future I am connected. If
somebody will ignore the Torah he will ignore the Shevua as well. We are talking about a Frum
person. A Frum person makes a Shevua, makes a Kabbalah, makes an acceptance to the future,

46



that is a connection that is accepting upon one's self that one is going to do it. That Kabbalah in
itself, by itself has tremendous value.

Many years ago Rav Pam spoke to Rav Nosson Tzvi Finkel. Rav Nosson Tzvi had asked a certain
Talmid to take a job as a Mashgiach in one of the Yeshivos. Rav Pam held that this Talmid was
still young and that he was not ready for that type of Achrayos. Rav Nosson Tzvi called him and
said Mit Di Achrayos Kum De Kochos (with the Achrayos comes the Kochos). With the
responsibility a person gets the energy, gets the maturity to do the things that he has to do. Rav
Pam was very moved by that attitude. That is something that he repeated and he said over to us his
Talmidim. An attitude that with the acceptance of responsibility, with that comes the energy.

That is this idea of a Kabbala Al Ha'asid. It is an idea of being Mikabeil Al Ha'asid to take the
Achrayos to do it. Mit Di Achrayos Kum De Kochos. You all know that when you zero in on one
Kabbalah on Yomim Noraim (Rosh Hashono and Yom Kippur) you target it, Mit Di Achrayos
Kum De Kochos. With the feeling of responsibility you are able to do it.

The Ketzos Hachoshen asks a question. The Posuk says in Tehillim 119:106 (,2h%% --nn2pR) *nyaws
TR T7Y "vawn). Dovid Hamelech says he made Shevuos to keep the Mitzvos of the Torah. The Ketzos
asks Ain Shevua Chal Al Hashevua. If one makes a Shevua to do a Mitzvah the Gemara says he
already swore at Har Sinai and Ain Shevua Chal Al Hashevua. The second Shevua doesn't even
have any effect. So what is this idea the Gemara says to make a Shevua Bizruzai Nafshei. The
Gemara says you take a Shevua to do a Mitzvah to get yourself going, to get yourself moving. As
Dovid Hamelech said (7p7% *vawn ,2hw --mnpR) *nyawl). Asks the Ketzos but it is false, it is a lie?
The Shevua is not Chal.

According to this Yesod of Rav Hutner and the Yesod Rav Pam said from Rav Nosson Tzvi it is
really Geshmak. Because the idea of the Shevua is Tak'eh indeed not to keep Hilchos Shevuos. It
1s a statement, it is a pledge. It is a statement of Lo Samin B'atzmecha, of a person saying I will
get myself to do it, I am going to push myself to do it. What an idea for the upcoming Yomim
Noraim.

3 .Finally a Vort on the end of the Parsha. In 29:4 Moshe Rabbeinu says to Klal Yisrael ( 1732-X?
02°%2yn 02 nhoY) your clothing did not become worn out (7237 %37 7n92-X2 75¥1)) the entire 40 years
your shoes did not become worn out. Shoes and clothing are mentioned separately.

Rav Chaim Kanievsky in Taima Dik'ra says that there seems to be an inconsistency. ( 172-89
02°2yn 02°NhY) is Lashon Rabbim. You plural, your clothing did not become worn out. (-X? 77v1)
7237 P¥n nn72) singular. Your shoe did not become worn out from your foot. Why does it switch
from Rabbim (plural) to Yachid (singular)?

Says Rav Chaim Kanievsky in Taima Dik'ra from here it is a Remez to the Sefer Hachasiddim
who says that when a person dies other people can inherit or take his clothing and wear them, there
is nothing wrong. However, the shoes of a Niftar should not be worn. This is what it says in Sefer
Hachasiddim. The shoes should be thrown out. Says Rav Chaim Kanievsky, this is Mirumaz in
this Posuk. Clothing is Lashon Rabbim. Many people can wear the clothing. Shoes is Lashon
Yachid to hint to the fact that even though when someone is alive many people can wear the shoes,
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however, it is not usually done that way. Usually a person has his own shoes. Even when a person
dies and the shoes are still good, no one else should wear them, Lashon Yachid.

There is an interesting Maharal regarding the idea of shoes and this Posuk. The Maharal is in
Parshas Eikev 8:4. There the Posuk says (7°2¥n ,7n232 X2 qn7»n) which is very similar, the clothing
did not get worn out. But the end of the Posuk is ( 7% 2°9y27% ,71-172%2 82,3737 ). Your feet did
not become puffed up and did not become damaged from the walking these 40 years. There it
doesn't refer to shoes. Says the Maharal there is a fundamental difference between clothing and
shoes. He says that clothing is the honor of a person. The Gemara in Maseches Shabbos 113b (4
lines from the bottom) says (>n7257 °akn? *7p 13m° '17) that Rav Yochanan called his clothing that
which gives him honor. A person puts on clothing to portray the image to show his identity of who
he is.

Shoes however, are fundamentally different. Shoes are worn because they are needed and the idea
of shoes although there are people today who have fancier dress shoes, but in the idea, the concept
of wearing shoes says the Maharal, shoes are only for necessity. (7p%2 X2 ,7937)) the idea is that
your feet did not become damaged, hurt, or puffy from walking in the desert. ( 2¥» 7072-X? 77591
7237). Hashem gave you shoes to protect your feet and those shoes did not become worn out. Says
the Maharal, in the morning when we get up we make a Beracha of Malbish Arumim regarding
our clothing. Hashem dresses those who would otherwise be naked. Regarding shoes we say a
Beracha of She'asa Li Kol Tzorki, Hashem gives me all my needs. Shoes are worn for need and
not as Kavod.

This fits well with the Yershalmi brought in the Magen Avraham who says that on Shabbos there
is an Inyan to have special Shabbos clothing but special Shabbos shoes, not. It is this concept, this
interesting idea that shoes are at least conceptually, different.

On Yom Kippur we don't wear shoes. The reason we don't wear shoes is because of this idea. The
idea that the shoes are only out of necessity and are not fundamentally part of a person's clothing.

In the Hakdama to Machzir Hamefurash the Bnei Yisaschar adds a little piece to this which would
otherwise be mysterious. Why are shoes different? (My apologies to any shoe salesman who is
listening.) Why are shoes different and inferior to other clothing? Says the Bnei Yisaschar this is
because the reason why human beings wear shoes is because the earth was cursed because of the
Cheit of Adam Harishon. Therefore, human beings are reluctant (the Neshama knows this and not
the person consciously) to touch their feet to the ground. So there is a Hefsek between the ground
and the person. In a Makom Kadosh like Gan Eden, in the Bais Hamikdash, or Moshe Rabbeinu
at the Sneh this reluctance does not apply. This is an insight, a fascinating insight and certainly
needs more by way of explanation and this idea which is also Nogea to Yom Hakipurim to the idea
not wearing shoes. I recommend reading the Hakdama to Machzir Hameforash which in general
is beautiful but this Nikuda specifically.

With these 3 thoughts I wish everybody an absolutely wonderful Shabbos. I hope as the summer
comes to an end we will finally notice that it is Elul, a time to start thinking about the future,
thinking about Kabbalos. May HKB"H grant us a very wonderful and meaningful Shabbos
Kodesh!
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Rabbi Reisman - Parshas Ki Savo 5772

Let me begin this week for a change with the question(s) of the week: When I was Mavir Sedra,
there were two things that I saw in Rashi that seem to be disturbing and each of them needs an
answer. At the beginning of the Parsha we have the Mitzva of Bikkurim. As it says in 26:3 (,DR]
POR DYARY ;007 222,107 R L1093-28). There is a Mitzvah to go to the Kohen and say the Parsha
of Bikkurim. Rashi says (2577 2% 7570 @R: XI7W %0, 12w 37 X9R 77 PR). Rashi is saying the
Drasha which is a Drasha which we found earlier. We find that the Torah says in 17:9 (-7% ,nR2
OR] ,aM70 DIOoT-wplia, 0o o2 A WX). Rashi on 17:9 says (@2 o5 9wR wsmw BN
QT TRPAW VO KOR TP PR LD WY IR ANR PIDY 1AW DWW IRWD 1K 17°0K1). He should come
to the judge which is in your days. Chazal Darshun in Maseches Rosh Hashono 25b (7 lines from
the top) (=7 QTR INYT BY TOUN 931 QT 2N AT WK VDM DR 2R 2O BR DRI MWINY
DIIMDRTT DT SINT ST ARD DR MINT 1AL UEIY DRR RN TP 0 PR KT 1972092 5197 KPR 177 RN
798 293 1), That a person should not say are the judges in our days as great as Moshe
Rabbeinu, or as great as the Amoraim, the Tannaim, the Rishonim, or even the previous
generation's Gedolim. If a person will belittle the judge in his day and say that it is not worth going
to him. So we say (1792w oI YR K2R 7299 72 1K), We say (17172 PXmws 11172 nnov) that whoever
is your Shofait that is the one to go to. That is understandable. But here it comes to the bringing of
the Bikkurim to the Kohen. Here Rashi says the same Drasha (X7 75,72 375 XX 72 PX).
Don't think is he as great as Aaron Hakohen, or is he as great as Eliezer Hakohen, is he as great as
Kohanim of previous generations like Abaye and Rava. We say go to the Kohen who is in your
days. I don't understand it. Bish'lomo a judge, a judge has to render a decision. So you might think
if he is not as great you wouldn't go to him. By Matnas Kehuna, the gifts of Kehuna can be given
to any Kohen. Why do I need a Drasha to say (7°»°2w 1772 X728 77 1R)? It is a Pliya!

Similarly, I had a difficulty with a Rashi in Posuk 28:60 where the Posuk says (-2 nX ,72 2°0Um
72,3370 ;077397 003 WK ,00%% M7R) at the end of the Tochacha. HKB"H will bring upon the
Jews who sin the great difficulties that befell the Mitzrim in Mitzrayim. Rashi is bothered by the
fOllOWing Kasha. (2o nass wN: 177 0°%n DY MIR2T MR MR 0°R1D DRI PAwD NIdDNRT 0107
DOWR K7 DN DAY AWK T2mAT 92 "N VA o (3379 M) 2°n3 1PV YN ,O7°79 03 IR0 XYW 0770 2R
27 R RITW 9272 KOR DTN DR PRI PR, 79Y). HKB"H promised that the punishments that befell
the Mitzrim would not befall Klal Yisrael. How could it be that here the Torah is saying that it
will? Rashi answers that the previous promise was conditional as it says in Shemos 15:26 ( %"
T2 DOWR-X? 071803 "R0-TWR 12000-22--YR0-23 .. ,AWYD YV W], THR ) 2107 vawn yiny-ox
X859 ,7)7 1K °3) if you are going to listen to the Mitzvos then ( 2°wX X2 0°IX¥12 *nidw MWK T2man 25
72v). Then the difficulties that befell Mitzrayim will not befall Klal Yisrael. Here it is saying if
you don't keep the Mitzvos then the punishments Chalila will befall Klal Yisrael. I don't begin to
understand it. What is the great promise of (7°2¥ DWR R? 0°7%72 *nnw WK 72nni1 23). The difficulties
that befell Mitzrayim will not befall Klal Yisrael. If it is conditional if you keep all the Mitzvos
then the Makkos that happened to Mitzrayim won't happen to you. Yasherkoach! The same thing
is true for the Egyptians themselves. Had they behaved they wouldn't have had the Makkos. The
Posuk says so Bifairush. What is the gift of a promise that if you keep the Mitzvos the punishments
that befell Mitzrayim won't befall you? Pliya! It is a Pele. I don't understand.
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Moving on to a beautiful Vort from R' Isaac Sher in his Sefer Leket Sichos Mussar. We have after
the Tochacha the Posuk that is found in 28:69 (7g/h-n§ 207 MY¥-WR N°127 27 79X). These are the
words of the Bris (covenant) with which Klal Yisrael and Hashem entered. R' Isaac Sher is
bothered by the fact that this is not a Bris. Curses and punishments is a Bris? What is a Bris? Look
at the Bris of the Bris Bain Hab'sarim in Parshas Lech Lecha. Look at the Bris with Avimelech in
Parshas Vayeira. There is no mention of punishment, it is an agreement. It is an agreement between
two sides. You do this and I will do that. Naturally, if one side abrogates the agreement so of
course the agreement is off. But the Bris is not a list of punishments. The Bris is an agreement.

Rashi seems to be bothered by this as Rashi says in 28:69 (»87w> %12 nR n12%: nX 07"y 123p°w
72w 7982 7na). That it refers to the curses and the oaths. That is the Divrei Habris. It seems
to bother him but what does Rashi answer?

R' Isaac Sher says beautifully. In a normal Bris we make an agreement you will do this and I will
do this. You work for me and I will pay you. If you don't work for me you are gone. The agreement
is off. I don't pay you and you don't have a job, go home. The Chidush of the Tochacha is a beautiful
Chidush. It is saying (n>723 >727 n%%). HKB"H is not saying that I am entering a covenant with
Klal Yisrael and if Klal Yisrael sins then it is all over. The curses and punishments are part of the
Bris, part of the covenant. That when Klal Yisrael sins this and this will befall those who sin. That
is part of the Bris, the Bris continues. It is not like the Bris of Lavan or the Bris of Avimelech
where if one side abrogates then the second side is not obligated to follow the Bris. No, the beauty
of the Tochacha is that it is all part of the Bris. That Klal Yisrael's sins don't serve to make the Bris
fall apart Mitzad the Ribbono Shel Olam. A beautiful thought!

We also have in the Parsha the 11 curses at (2°173 73) & (?2°¥ 132). There is one general and 11
specific (717%), curses which Rashi says was also expressed with the language of Boruch. Everyone
who learns this struggles with the idea of the common thread in the 11 (717%) what is so special
about them and what is unusual about them.

In learning Sefer Yehoshua I would like to share with you a thought as a possible explanation.
When did the ceremony of the curses of Har Eival take place? Rashi in Sefer Yehoshua says on
the day that Klal Yisrael crossed the Yardein, on that very day they travelled quite a distance to
Har Grizim and Har Eival. They set up a Mizbaiach on Har Grizim and Har Eival, went through
the 11 or 12 Arurs and Baruchs, and then returned to the point where they crossed the Yardein,
and then put up a Mishkan at Gilgal. This all happened that day. Why was it important that such a
long journey which had to be miraculous for so many people to travel such a distance and come
back, why was it necessary for it to be that day?

We need to understand. Klal Yisrael had entered Eretz Yisrael as a holy generation. They had been
raised almost from birth and most of them from birth in the Midbar. This is not the generation that
made the Eigel or followed the Miraglim. This was a Dor Kadosh, a holy generation which had
seen nothing but holiness. An incredible change was now going to take place. They were now
going to work the land. They would have to work on the land and mix with the non-Jewish
neighbors. It was a monumental change and a tremendous test.
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A Mashal to a Ben Torah who has been raised in Yeshiva all his years. He went to elementary,
high school, Bais Medrash, and Kollel and one day he has to go out to work in the secular
environment. It is an extraordinary test. A person really needs to be prepared for what is coming
but it is hard. How do you prepare someone for something that he has never seen? HKB"H takes
Klal Yisrael, takes them in land, takes them into Eretz Yisrael and says this is the life of a person
working in the world will be like. You will have Nisyonos, you will have tests. Which tests will
you have? When someone goes out to work he suddenly finds himself exposed to Nisyonos.
Suddenly, Davening Mincha is not easy. Suddenly, running to wash Netilas Yadaim, he has a
Yeitzer Hora not to. Suddenly, Yichud issues become issues which sometimes you just look away
from. Suddenly he has co-workers with whom he has to get along, making off color jokes, and he
feels like he has to laugh along with them. He is unprepared.

What should a good Rebbi do? On the day he leaves the Rebbi should talk to him. He should tell
him someone who starts to laugh at off color jokes is stepping away from a Yeshiva origin. He is
heading in the wrong direction. Someone who goes to work and doesn't find the 10 minutes to go
off and Daven Mincha he is heading in the wrong direction. He is falling. He is spiraling. You
can't run someplace and find a Kos and wash Netilas Yadaim or you are ashamed to do so. It is
abandonment. If you tell him that after he has been working for a while it is difficult. You have to
tell it to him right away. It should seem ridiculous to him. He has been in Yeshiva all his life,
you're telling him that he is not going to find time for Mincha. You're telling him that he is going
to laugh at an off color joke. It has to sound ridiculous. Because the Avoda of the Yetzer Hora is
to trap people L'at L'at, a little bit at a time (Ed. Note - as it says in Maseches Niddah 13b (4 lines
from the top) as well as in Maseches Shabbos 105b (17 lines from the bottom)) (7%* 5w WNIMR oW
T2 T 222210 NTIAY TIAY T2 17 MR WA T2 WY 12 MR A T2 AWy 12 MR avia ¥n). If at the
very beginning a person realizes how absurd it is that he would behave this way and later he
remembers that, that is the best thing. Hopefully he will remember his original disgust and
revulsion at certain behaviors and it will stick with him.

This is the Ribbono Shel Olam's Hanhaga. He takes Klal Yisrael into Eretz Yisrael and what is the
common thread of the 11 curses? They are all outrageous behavior, behavior that shouldn't be. If
HKB"H wants to talk about somebody who has a perversion the (717%) would be as it says in 27:21
(7paa-22-0v 20t ,11R)? Of all of the different attractions that is the (717%) that you have to say
now? HKB"H said yes. If you are going into a different world there will be these extreme types of
behavior that you will witness. As it says in 27:16 (128) a8 7292 ,797%). That is an extreme Lashon.
Someone who puts his parents to shame. It should say Arur Mi She'aino Michabeid Aviv V'imo,
one who doesn't respect. It should be that when Klal Yisrael entered Eretz Yisrael they knew that
there are Nisyonos of not respecting parents. The Arurs that are listed here are outrageous
behaviors. Extraordinarily ridiculous behavior. The goal was to move Klal Yisrael that you will
have these Nisyonos. It doesn't say cursed is one who follows an Avoda Zora. It says in 27:15
(712921 299 Ny WK WD IX) cursed is one who follows a brazen image that he himself has
formed. Klal Yisrael later doesn't fall prey, it is outrageous, you made the statue and you are going
to bow to it? We find later their Nisyonos, there are Avoda Zora's of the nations of the world to
which Lo Aleinu people are attracted. But the expression here is an expression of an outrageous
level. To steal, when does someone have the Yeitzer Hora to steal to reach into someone's pocket
and take something perhaps, but to go as it says in 27:17 (37y7 2123 9»). To go in the dark of night
and move the border fence over. This is outrageous behavior. Klal Yisrael just crossed the Yardein
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is one who bends the justice. It should be that for any Jew that he should be cursed. But it says one
who bends the justice of a widow or of an orphan. The most outrageous type of behavior which
Jews would say it can't be. HKB"H says remember your revulsion. You should know that you are
going out into that world and you have to be prepared. Who knows what Nisyonos are ahead of
you. This is the lesson of the 11 Arurs. This idea that when a person puts himself into a different
environment anything is possible. You have to be careful you have to hold on tight.

Let me end with a Remez which Rabbi Dickstein was kind enough to share with me. Towards the
end of the Tochacha in 28:59 (2°¥7 270 ,NiIARI) D273 Ni3Y YT NIdH NRY L,FNOR-NR N RO
°1n83). A Posuk that refers literally to HKB"H giving Makkos wounds that are incredibly
difficult. This Posuk is brought in the Gemara in relationship with the Makkos the 39 lashes for
certain sins.

He mentioned that there is a beautiful Remez there. The Gemara says that one gets Malkus only
for a Lo Sasei (a Lav). Not only if the Torah says Lo but Hishomer, Pen, and Al, these 3 words are
also expressions which can be the cause for Malkus. (7032-nX 1177 X7971). Hashem will give you
Makkos with the (?) ,(2) ,(7), and (X). Hishomer, Lo, Pen, and Al those are the 4 words mentioned
in the Torah which leads someone to Malkus. Those Makkos which are Mirumaz here in the Torah.

I would like to mention a Halacha that I have mentioned in previous years regarding Selichos.
Selichos can be said anytime by day except for the first 6 hours of the night. Take a look at the Kaf
Hachaim that I have mentioned in previous years who warns people not to say the Shlosha Esrei
Middos (the 13 Middos) in the first half of the night, it is incorrect. There are places that say
Selichos at 10 PM which is Shelo K'din and Shelo K'halacha. I don't know what it is based on. Rav
Moshe has a Teshuva where he says Bish'as Hadchak you should calculate the exact third of the
night, the end of the Ashmura Rishona and the beginning of the Ashmura Hash'niya which is a
time of Rachamim and if you begin then it is Muttar. It is not 10 o'clock every year every night.
Therefore, despite what you see in many Shuls, for a Ba'al Halacha this is not a behavior that is a
proper behavior. Say Selichos if you can't say it in the proper time say it on the train on the way to
work or do it during your lunch break but not during a time that is incorrect. I hope that our Tefillos
and Selichos should be accepted and we should have a Gut Gebenshed Yar.

Rabbi Reisman - Parshas Ki Savo 5771

The Steipler is in Kehillas Yaakov on Maseches Nedarim Siman 10. The Kehillas Yaakov brings
a Gemara from Maseches Nedarim Daf 8a (top line) which says that (/mxnm nR 2P PrawIw).
Although we generally discourage people from making a Shevua to be Mekayaim a Mitzvah,
however, if someone is afraid that he will not be Mekayeim the Mitzvah, its proper to make a
Shevua that one will do the Mitzvah as it says in Tehillim 119:106 ( *vown , WS --2pK) AYIY]
727%). Dovid said, I swore and I kept my word to follow the rules of the Torah. This is what it says
in the Gemara.

The Gemara asks (X377 9290 272 72391 pawn 89m) that a Shevua has no affect if one swears to do
a Mitzvah because we have all already sworn at Har Sinai to keep all of the Mitzvos and the Shevua
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at Har Sinai is binding on all of Klal Yisrael and (7y2w ®p q9n ap12w K8Y) a second Shevua has
no affect on where there was a Shevua already. So the Gemara asks that there is no purpose of
making a Shevua? The Gemara answers that (;77251 51171% @29R® 795 »w7) for a person to motivate
himself it is permitted to swear.

The Meforshim ask a Kasha. How does a person motivate himself by swearing if the Shevua
doesn't have an effect? How does the Gemara's answer solve the question of what is the purpose
of the second Shevua and the Gemara's answer is to motivate yourself. That doesn't answer the
question because the question is that it doesn't motivate a person because there is no effect of the
Shevua.

The Steipler there brings that B'yaldusi Kasavti, a thought he had as a young man. He said that we
see that human nature is that when it comes time to do a Mitzvah to get up for Davening and to sit
and learn, a good person doesn't tell himself that I am going to do an Aveira and miss Minyan, |
am going to Bateil, and I am going to waste my time. A person finds excuses and rationalizes and
says [ am tired, so if I sleep later the day will go better, I don't have to get up for Davening in such
a case. Or a person says this other thing that I am doing is more important and the learning is not
so important. Or a Person rationalizes and says to himself learning is for someone who understands
it and has satisfaction. I don't enjoy it and it is not for me. People rationalize.

Says the Steipler, the purpose of this Shevua is for those people who rationalize. Those who tell
themselves yes there is a Mitzvah but it does not apply in this case. (7°w21 *1171?) in order to
motivate yourself, make a Shevua and then Mimanafshach, if you are obligated to do the Mitzvah
then you will do it anyway and if you are going to give yourself an excuse and say the obligation
of Davening with a Minyan doesn't apply in this case, it doesn't apply when it is pouring out and
it doesn't apply when I am very tired... then you will say the Mitzvah may not apply but [ made a
Shevua and the Shevua was unconditional because I said that I would go to Minyan every day.
That is the effect of (;°ws1 51171%). That would have the effect of being Mizareiz someone. This is
an insight into human nature and a Pshat in a Gemara. These are the words of the Steipler.

Let's now turn to the Parsha. At the end of Perek 28 after the Tochacha, the sharp words of rebuke
and the promise of punishment for those who have failed to observe the Mitzvos, there is a Posuk
that reads as follows. 28:69 (yI¥2--28707 *12-NX N7 ,A¥H-NR 7)) AIE-IYR N720 0127 AN
29712 DAX NI2-TWR N2 7297 :axin). These are the words of the covenant which Hakadosh Baruch
Hu told Moshe to make with Klal Yisrael, this is besides the previous covenant which took place
at the giving of the Torah at Har Sinai.

In the Drashas Ahavas Tzion (this is the Node B'yehuda's Drashos), in Drush 12 which happens to
be from his son, he asks a number of Kashas. He doesn't understand why make another covenant
if one was already made at Har Sinai (X7 9200 972 721 pawnn 89m)? If so what is the purpose of
a covenant now?

In addition he asks, why make someone take a Shevua on something that he is obligated to do
anyway?
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Thirdly he asks, what does the Shevua add if the Torah says do not bow down to an Avoda Zorah
and somebody is about to violate that what will making a Shevua help, he will just violate that as
well? These are all Gevaldige Kashas.

He answers that which 200 years later the Steipler would be Michadeish. He says that in the passing
of generations, Moshe Rabbeinu understood that people would find excuses to rationalize that well
Mitzvos were said for that generation and not for a later generation. The Mitzvos were said under
certain circumstances and not in other circumstances. People would rationalize. Even the Shevua
at Har Sinai can be rationalized away. After all a covenant was broken by the Maiseh Ha'eigel, the
bowing of the Eigel and the breaking of the Luchos. Therefore a new Shevua was made. The new
covenant was made so that there should be a promise to keep the words of the Torah. So even if
someone were to rationalize away the Mitzvos of the Torah itself, but a Shevua, keeping true to
one's word is an eternal value.

He says this is what Rashi says on the Posuk quoted above (77¥12w21 7982 700 DR 209y 193p°0).
The whole purpose was that they should make a Shevua. It is beautiful that the thought of the
Steipler regarding individuals is a thought of the Ahavas Tzion regarding Klal Yisrael here in this
week's Parsha.

In the beginning of the Parsha we have the Mitzvah of Bikkurim. Here we are told by Rashi on the
Posuk 26:1 (72 paw ,AnYT), meaning when they enter the land and take it over, inherit it and
dwells there, that (P2 YR DR W2AW 7Y 0°711922 12101 XPW 7°0). They are not obligated in
Bikkurim until after they conquer the land and they divided it as is well known. It took 7 years to
conquer Eretz Yisrael and 7 years to divide Eretz Yisrael and until the end of the 14 years there is
no Mitzvah of Bikkurim.

In the Sefer Be'air Roi'i he wonders what would happen if during the 7 years that the land was
divided somebody already got his Cheilek (portion) of the land. At that moment that land, his
Yerushah is his (72 2w ,7nw7°1). Would he at that point already be obligated in Bikkurim or
would the 14 year exemption be an exemption for everybody?

This is the Safeik in the Sefer Be'air Roi'i and he brings from Rav Chaim Kanievsky in his Sefer
Derech Emunah that until the end of the 14 years there was no Bikkurim at all as is the Pashtus of
Rashi.

To give insight into why this should be so, he goes on to bring the following. We know that Klal
Yisrael spent 7 years conquering the land of Israel as well as 7 years dividing it. The fact that they
spent 7 years conquering is derived from Pesukim in Sefer Yehoshua by the Gemara in Eiruchin
in 13a (18 lines from the top) (w2 (CNIR)APWS [218] 73R 2OIIN 12 290 MWRPT 712 WY Yaw
% R [TIR] 2% war 32 2197 90IR [737] [T 0[] PART AR Db pina wepn [PmN] ' Tay
551 37N 92 5%7 7112 92 295 1770 [77 M2y 95 2Y0aT ARWY 1DwRT ARt IR (own TR WY IwRS mw
DY J027 IPROIMIW YA A3 YA MONRON I2IN IR QMW WHAM 32 KRR NP 2HDR RP 9 100
T INONT MWK MIN ST TIWY PIIN ITD DAOWR RO RMOR NOYIORY PRI YIW W YIWTH REON).
That fact that they spent 7 years dividing the land is not spelled out with the Mashma'os of any
Posuk at all. For that reason the Gemara asks how do we know that it was 7 years to divide the
land?
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That the Gemara answers that since they spent 7 conquering so they must have spent 7 years
dividing. That answer of the Gemara that is also brought down in Maseches Zevachim 118b as
well (9 lines from the bottom) (2°¥27K 12 292 TMARPT 72372 PO PR WIS PIW TIWY PN Pavaw
7NYY 29027 9229 2 MWRD 727 ININ WK TN DR banb vIma wWIPR NI T Ay wn mbwa "IN M
T3 2OIWN WRT 12 TMARPY 12N PPYaW N2 MT a2 N2 '('H”? 71992V 92 W 231w R 12 2%°7 2IR N
K971 RPN NWAINRY 1?’7!112? I YA MWASR [T awTR NBIN NOYIN 1’7:73 1?’77127 DWW WWADW VAW T
TBYT NI MWK MR W WY YaIR2 70 nnown). That answer is somehow lacking. What does that
mean? Since they spent 7 years conquering they spent 7 years dividing. What does one thing have
to do with the other? It is a Pliya?

The Sefer Be'air Roi'i brings a Teretz from an unnamed source as follows. The 7 years of
conquering the land were for a purpose. Hakadosh Baruch Hu could have had them conquer the
land quickly. But since there were 7 Kochos Hatumabh, the 7 powers of Tumabh in the land of Israel
from the 7 nations of Canaan, so there were 7 years that corresponded to that, to get rid of the
Kochos Hatumah in Eretz Yisrael. The Sheva Shechalku (that they were busy dividing the land)
were years of putting in the Kedusha. Just as we took out the Tumah from the land we also inserted
Kedusha by giving each part of the land its own unique Cheilek, it own unique Sheivet, each
Sheivet has its own Yad in the Middos of Kedusha. The Gemara is saying if you spent 7 years
getting rid of the Tumah you must spend 7 years putting in the Kedusha. That is how we know
that there were 7 years.

With this we return to the question that we asked earlier. Why should it be that when an individual
got his Cheilek during the 7 years the, Mitzvah of Bikkurim does not begin?

The answer is not clear. The Mitzvah of Bikkurim begins after Kedushas Eretz Yisrael is complete.
Sheva Shekavshu V'sheva Shechalku. It is not a question of simple ownership it is a question of
Kedushas Ha'aretz, the Kedusha of the land. That idea that the land has to have its Kedusha in
order for Bikkurim to apply, that is the reason for Sheva Shechalku needing to be a complete 7
years. A beautiful Pshat.

The Mitzvah of Bikkurim is a Mitzvah of Haschalah, of beginning. That is with which the Parsha
begins. The second Mitzvah in the Parsha is Vidui Maiser. That is the ending Mitzvah for a farmer
Bikkurim is his first Mitzvah and Vidui Maiser which takes place at the end of every 3 years when
a farmer says I have given all my Bikkurim, Terumah, Maiser... and I have given it out properly,
that is the last Mitzvah. So we have the first and last Mitzvah of a farmer.

There is a contrast. The first Mitzvah that of Bikkurim is filled with great excitement. The Gemara
says that when they came into Yerushalayim with Bikkurim a great Eisek and a great involvement
was done. The Mishna in Maseches Bikkurim 3:3 reads ( "X*2% 2721770 ,0°21¥1 2°IXN 1°R21 2°21720
W 7Y ,07°199 797 90 WRI2 DT DY UMY 2T NIDIXD 1ITPY 007107 TN MW .20PIR0EY NIAA
PRYI PA2TAT 012001 NIOTY L37°712°2 DR 170N ,219% 1w ,200wR 2P AT Rakiri7A bl 2P PR
SWIR AR LIMPWA PRIV ,07°107 PIMY 20w 2W NI 7Y DY LPRYY 1977 ,1°01237 7120 097 ;anRIpY
D172 onka 1190 opn). That they had a band playing greeting those bringing the Bikkurim. The
Gitzborei Yerushalayim would go greet them so that they were greeted by dignitaries. As they
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would walk through the street, workers would stop and they would stand up for them and say
(>wa anR3). A big fuss was made when the Bikkurim was brought.

Tzorech Iyun. Why is the Mitzvah of Bikkurim so special that a fuss is made more than any other
Mitzvah. When I walk into Shul on Rosh Hashana carrying my Shofar, no one makes a fuss, no
one greets me in any special way. Every time a person comes in to a place bearing something that
is a Mitzvah it doesn't raise many eyebrows. People came to Yerushalayim with Maiser Sheini or
Neta Revai. What is special here?

The answer is that Haschala, a beginning has to be done with excitement. It is very important to
start something with a thrill an excitement and a joy. Of course it doesn't last. Of course once a
person gets used to something it becomes more routine and the excitement fades. Vidui Maiser at
the end, doesn't have any such celebration. As a matter of fact it is something that is done privately
by him. But that is the way it is supposed to be.

A Haschala with excitement and joy gives a certain amount of push, gives an amount of energy to
the keeping of the Mitzvah later. We recognize that the excitement doesn't last. That is the lesson
here of Bikkurim. That has to be a lesson for Rosh Hashanah.

Many people become tired of their Kabbalos and the intensity of Rosh Hashana because they
realize that it doesn't last all year. The Kabbalos don't necessarily remain. Don't make a mistake,
the excitement, the joy, and the intensity with which one begins with is very important. Even if the
intensity doesn't last, but it rejuvenates and gives one energy again. It allows the Avoda which
follows to be as it should be. That is the lesson of Bikkurim as we approach Rosh Hashana.

The question of the week is: At the end of the Parsha the first 2 Pesukim after Shevii says 29:1 - 2
(R -2271 19797 ,070%0 YR D2°PY7 0 APY WR-72 DX ,0NPKT DON (072X MR 28 -22-98 Awh XN
IXIR-2097 ,1°72Y 2 000 ,0°9730 2°N9H) NhRI--PPY IR WK 00737 ,niEnd). Moshe Rabbeinu in the
last days before he passes away calls the Jewish people together and says to them, ( n¥ ,00°X7 2AX
JXINR-7277,1°72-7991 P79 ,078N PIRD 22°1Y? M) Ay WR-22), you have seen everything that I
did in Egypt, to Paroh, his servants, and his land. (2°n9h3) NHRZ--T°1°Y IR WK ,N2730 ,niona
077 ,0°9737), in the extraordinary events which took place that you saw with your own eyes.

[ don't understand, this is at the end of the 40 years. Moshe Rabbeinu is not talking to the generation
that was in Egypt, he is talking to their children, he is talking to those who followed. Undoubtedly,
there were some from Egypt that were still here, but how come Moshe Rabbeinu addressed ( 877
DRIW-92-9% nwh), all of the Jewish people and say to them in a personal way (-22 nX ,00°X7 DAX
oYY M Ay WR). You have seen everything that Hashem has done before your eyes? I
wondered as I read the Parsha so I took out a Mikro'os Gedolos and I don't see that anyone asks
the question or explains the Posuk. Therefore, I leave the question for you.
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Rabbi Reisman - Parshas Ki Savo 5770

28:2 2 Fpd) ,A987 Ni0723-22 29V X2 In the Parsha before we get to the Tochacha there are a
short number of Pesukim that talk about Brachos. This Posuk means that all the Brachos will come
upon you and they will overtake you. The question is why the Posuk says 73°%m) that they will
overtake you. This implies that you are running away from the Brachos? People don't typically run
away from Brachos, that the Posuk should use this Lashon?

The usual Teretz is that very often the Ribbono Shel Olam gives us Brachos and we don't see the
good in it and we are busy running away from it and finally it overtakes us and life goes on with
experiences that we think are unpleasant and we see later that what we ran away from is a blessing.
This is certainly a true and wonderful Pshat.

There is another Pshat that is found in the Torah Umoadim from Rav Zevin. A Talmid once asked
the Kotzker what the Posuk of 7371 ,7987 ni5723-72 7%y 3821 means. The Kotzker answered
cryptically that in the Sefer HaRambam the Raived had notes with his arguments and difficulties.
These difficulties of the Raived are called Hasagos HaRaived. So the Posuk of ni>723-73 775y 1823
T2 ,7787 means that these blessings will come upon you and they will be a question and a
difficulty. They will be a difficulty, what did the Kotzker mean?

Rav Zevin says when someone is suffering from poverty and from illness, he has an excuse when
he doesn't make it to Minyan or is not Kovea Itim. It says in Shemos 6:9 ¥ 32-5% .12 nWh 021
YR T72YMY L0 T%PR LTWh-OR Y K9) ;9870. Because of the difficulties, the Bnei Yisrael couldn't
listen to what Moshe Rabbeinu was saying.

When Hashem gives blessing to you then it is a question and difficulty on your behavior if you
don't Daven with a Minyan and you are not Kovea Itim. What is your excuse? How can it be that
when things go well you miss Minyan? How can it be that because of the joy of a wedding you
were up late and the next morning you miss Minyan? It is a Kasha on you, how can you take
Hashem's blessing and turn it around to distance you from Hashem.

We live in a time when we have so much plenty. We have so much in the way of Gashmiyos and
yet we always seem to be focusing on that which we are missing.

Rebbi met an old classmate from 8 grade who he had not seen in 40 years at a wedding in Canada
recently. The first question he asked Rebbi was how many grandchildren do you have. Rebbi was
astounded and wanted to know why did this fellow take it for granted that Rebbi got married had
children who got married and has grandchildren. When Rebbi said that to him he realized the great
blessings that Hashem had given him. The lesson of course is, we have to learn how to appreciate
Hakadoish Baruch Hu's good that he does for us.

There are 98 Pesukim of Tochacha, the terrible punishments. There is a difference between the

Tochacha in this week's Parsha and in Parshas Bichukosai that in Parshas Bichukosai the language
is in first person as if Hashem is talking to us directly.
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Here in Parshas Ki Savo it is talking in third person from Hashem as Moshe is saying it. Why is
this so? The Gemara addresses this and explains that in Parshas Bichukosai it is from Hashem
himself and in Parshas Ki Savo it is Moshe who said it on his own. Of course it is still Torah and
Moshe Rabbeinu was conveying Hahsem's message. However, the words and the ideas were
formulated by Moshe Rabbeinu.

In Parshas Ki Sisa when Hakadosh Baruch Hu threatens punishment, Moshe Rabbeinu defends
Klal Yisrael vigorously. We see this in Parshas Ki Sisa 32:32 2% °1on--1°8-0X) ;D0XU0 XPR-0OX ,709)
P2aN2 WY 7799n 81 where Moshe Rabbeinu says that Hashem should erase him from the Torah.
This is a very strong language. Throughout all the difficulties in Parshas Shemos, Vayikra, and
Bamidbar, Moshe Rabbeinu is the strongest advocate for Klal Yisrael. So how can it be that Moshe
formulated this language of the Tochacha?

The previous Belzer Rebbe says that we find that after the Churban that there is a concept that if
we say and learn about the Korbanos it is like we brought a Korban and then we have a Kappara
like the Korban was brought.

So he offers a novel suggestion, that if you learn through a Parsha of difficulties and take to heart
that the Tochacho happened Chalila, than it is like you lived through it and you get the intended
Kappara. As it says in Tehillim 94:12 2° 37270 F071Am ;A2 WRAN-WR 1237 WK that praised is
a man that than Hashem gives Yissurin and you can learn from his Torah that is even better. You
have the lesson of the Yissurin without having to suffer the Yissurin.

Perhaps that is why Ezra made a Takana that you read the Tochacho near the end of the year
because if you take the Tochacho to heart you don't need the Yissurin.

The bringing of Bikkurim was an extraordinary event by Klal Yisrael. The Mishna in
Bikkurim 3:3 says 3,3 237 WM .2PME NN PROAD 2P L,D0 DOIRN PROAD 00210
2P WONT .DOWIY 2P PYOAA AW TV 057197 197 D90 WK DT DY 710,27 NIDIXA PIIPY ,a70100
17 ,7°01217 712D ol ;DﬂNWP’? PRYY P27 221200 MIf9m .11°712°2 DR 170N ,O107 1w 00U
D17W2 ONRA L1190 2PN SWIR MR LIMPWA PRRIYY ,07°107 PINY 29w AW N1INK VY2 91 .pRYY The
Mishnah says there would be music and officials of the Bais Hamikdash would gather to greet
them. If they walked through the streets of Yerushalayim, workers would stop working and stand
up for them. It is a Chidush because even to stand up for a Chochom isn't allowed while one works
if he gets paid by the hour. Here by Bikkurim there was a special Takanah to stop working while
the person passed by.

The Bartenura who usually just says Pshat in the Mishna, here says a Halacha L'maiseh. When
the Aron of a Niftar is being carried by a Levaya everyone stands up. Who are they standing up
for, is it for the honor of the Niftar? He says no, it is for the honor of the people carrying and
accompanying the Niftar, not the Niftar himself. This is just like someone who brings Bikkurim is
deserving of honor. One who is working with the Chesed Shel Emes of a Niftar is also worthy of
an honor and that is why we stand up for him.

By a Bris we stand up not for the baby but for the people bringing the baby to a Mitzvah. This is
because when a baby is brought in the one bringing him in is Osek in a Mitzvah.
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Standing up for a Chosson and Kallah has become the custom as well when they walk into the
Chuppah room and the standing up is for the people who are accompanying the Chosson and
Kallah as they deserve honor for doing a Mitzvah.

When we do Mitzvos we do it Kil'achar Yad, nonchalantly and without focus. Someone who is
bringing Bikkurim is also visiting Yerushalayim and he might have put the Bikkurim in the back
of his suitcase as like an afterthought. When he sees everyone standing up for him he sees that
what he is doing is such a Chashuv and important thing, it is really the focus and he sees himself
in a Chashuva light.

Rav Pam used to say, that the Chofetz Chaim was travelling with his son and when they arrived at
their destination his son was busy with the suitcases and paid the fare to the wagon driver Kil'achar
Yad, without any focus or attention. The Chofetz Chaim was disturbed with his son as he was
giving up on 4 Mitzvos D'oraissa by paying the fare in this manner.

Rav Pam would discuss how it was 4 Mitzvos D'oraissa. Paying on the day that the person worked
for you includes 3 Pesukim in the Torah which are 3 Mitzvos and the 4™ might have been that the
driver was an Ani. The point is that when we do Mitzvos we should be Machshiv the Mitzvos that
we do.

The Question of the week is: what is the Mitzvah of Bikkurim, is it that you have to bring the
first fruits of every year or is it the first harvest meaning it is once a field.

Someone wrote this question to Rav Chamim Kanievesky and he answered that there is no Makar
in Shas or Rishonim for an answer to this question. Whether it is a Mitzvah that you do each year
or it is a Mitzvah that you do once in a lifetime. Rebbi had always assumed that it was an annual
Mitzvah.

It 1s more understandable based on the Mishnah that was brought above, that it is a rare Mitzvah
because they were given a lot of Kavod. If it had been that every farmer came to Yerushalayim
and had this same reception with everyone standing up for him, there were many farmers in Eretz
Yisrael so why was it such an extraordinary event? Did they disrupt their work that often to stand
up for all the farmers? If it was a rare Mitzvah then we can understand it better.
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Rabbi Reisman - Parshas Ki Savo 5769

29:4-5 7 72371 2y MN?3-NX7 7Y ,0°0yn 0N A23-X7 132 MY DOYRR 0nR Ty 7 NO onp
DPOR L7177 1N 02 ,WTR L wnt--an ny XY 29 100 ,00728 Rav Moshe Soloveitchik was put on a diet
at the end of his life of only fruits and vegetables. He expressed to the Chazon Ish his Tzar over
this. He was concerned that on Shabbos he wouldn't be Yoitzeh Kiddush B'makom Seuda. The
Halacha requires that Kiddush B'makom Seuda be bread or at least Mezoinois, so if he couldn't eat
bread, then even if someone was Moitzi him with Kiddush then he would not fulfill his obligation
of Kiddush B'makom Seuda.

The Chazon Ish responded with a Chiddush in Halachah. The Halacha of Kiddush B'makom Seuda
is not a Halacha of Kiddush B'makom Pas, but a Din that Kiddush has to be in the same place as
the Seuda takes place. The Seuda of a normal person is Pas. If you have a person who for whatever
reason is unable to eat Pas, then for him the fruits and vegetables is his Seuda. Mimeila, he is
Yoitze Kiddush B'makom Seuda, because that is his Seuda.

Rav Chaim Kanievsky told over this Psak of the Chazon Ish and brought a Raya to it from this
week's Parsha. It says in 29:4, (7237 2¥n n072-82 79911 ,00°28n 02°0h2w 192-89) and continues in
29:5 (02 28,007 I 02 ,WTR LWnt--on Ny X7 10w 101 ,0072R X2 on?). "Loi Valu Salmoisaichem
Mei'aleichem V'na'alcha Loi Valsa Mei'al Rag'lecha. Lechem Loi Achaltem V'yayin V'sheichar
Loi Shisisem L'ma'an Teid'u Ki Ani Hashem Elokeichem." Meaning, Moshe led the Bnei Yisrael
for 40 years in the Midbar and their garments did not wear out and their shoes did not wear out.
Bread they did not eat nor aged wine have they drunk, in order that everyone knows that I am
Hashem. The Gemara in Yoma says they had no bread, so asking for the Man was correct. They
had meat so asking for the Slav was incorrect. So instead of wine you can be Yoitzi with Chamar
Medinah, however, Kiddush has to be B'makom Seuda, so if they had no bread, how were they
Yoitzi Kiddush B'makom Seuda all the years in the Midbar? It must be that whatever they did eat,
whether Man or Peirus was a Seuda for them and they were Yoitzi with that.

29:3 » a0 0ia Ty, oo NIk 209 ,nYT? 2% 022 1) 103-X9) Meaning, Yet Hashem did not
grant you a knowledgeable mind and eyes to see, and ears to hear until this day. Rashi says in Ad
Hayoim Hazeh, that on this day Moshe presented the Sefer Torah to the Bnei Levi and the
Yisraeilim said we too were at Har Sinai, so why are you giving this Sefer Torah only to the Bnei
Levi and not to us?

Moshe was very happy with their complaint and said Hayoim Hazeh Niyeisa L'om, on this day
you have become a nation. What was special about this day? What does it mean V'einayim Lir'ois
V'aznayim Lishmoi'a, a Shifcha at the Yam Suf saw Gilui Shechina? They saw Har Sinai and all
the years in the Midbar they saw Nissim upon Nissim? What changed on the last day of Moshe
Rabbeinu's life that "HAYOIM" they had Einayim Lir'ois V'aznayim Lishmoi'a?

What was different is that Moshe Rabbeinu was not going to be there anymore. He was saying
goodbye and explaining to Klal Yisrael that they are on their own so to speak. At a time that you
are on your own that is when you have a Kinyan in Ruchniyois. The Chasam Soifer writes in
numerous places, one of them being in the first Cheilek of the Drashos on page 97, Gedoilei Oilam
got to their Madreiga when they left their Rabbei'im.
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He brings many Rayas from Tanach. Yitzchok Avinu didn't get Nevua until Avrohom Avinu died.
Yaakov Avinu didn't get Nevua until after he left his father's house and 14 years of Sheim V'eiver
when he had the dream with the Sulam, at age 77. Now that he was on his own, he was able to
have an Aliyah in Ruchniyois.

Even though during the 40 years in the Midbar Klal Yisrael had many wonderful moments of
Aliyah, but Moshe Rabbeinu in talking about Klal Yisrael being on their own said, V'loiNosan
Hashem Lachem Leiv Loda'as V'einayim Lir'ois V'aznayim Lishmoi'a Ad Hayoim Hazeh." The
Velt says on the Pasuk in Tehillim 34:12, "L'chu Vanim Shim'u Li, Yir'as Hashem Alamed'chem."
Meaning, go o sons heed me, the fear of Hashem I will teach you. It should say Boi Vanim, come
my children and listen to me.

When you are living under the wing of a Rebbi, Yeshiva, or a father, it is a smaller Nisayoin,
however, when it is L'chu Vanim that is the real test. That is when there is a greater opportunity
for growth. How can you explain that you are Koine' more when you leave your Rebbi or when
your Rebbi dies? It is like a child who is learning to walk. When a parent holds the childs hand, he
walks. However, when the parent is not holding the childs hand and the child falls, that is when he
learns how to walk on his own and M'meila that is his growth.

This is really a Mussar for people who leave Yeshiva and are out at work. There can be a big Yiush
when you realize the Yerida that you have, because the learning is not with the same Havana, or
Ambkus, or drive, as it was when you were in Yeshiva. However, it is Adaraba, this is a person's
growth, like the example of the child learning how to walk.

It is a nice thought, however, how does a person really grow from falling? The forthcoming
Machshava comes from a Medrash Tanchuma on the topic of Rosh Hashana. We know that the
Shofar is the sound of crying. The sounds are Yelala and Genuchei Ganach which will be
expounded on during the week of Rosh Hashana. This idea that it is the sound of crying that brings
a person closer to Hakadoish Baruch Hu has an interesting root in the Medrash Tanchuma on
Parshas Kedoishim.

The Medrash there says that the tears of Eisav Harasha at the time that he realized that Yaakov
Avinu stole his Berachois, are the cause for the long Galus that we are in. We have to have tears
that will be Mevateil those tears. Jews have shed many tears during the Galus (the crusades and
holocaust are just examples), so what type of tears are needed?

The tears of Eisav that caused our Galus to be so long were for the Ruchniyos that he lost by Klal
Yisroel getting the Berachos. Klal Yisrael cries in Galus because of difficulty in Parnasah and
Gezunt which are Gashmiyos tears. The tears of the Geula, are the tears of someone falling in
Ruchniyos and feeling a Tzar that he fell and being able to pick himself up again. These are the
tears of the Yelala and Genuchei Ganach of the Shofar. The Ratzoin to have a Hiskarvus to
Hakadoish Baruch Hu.

So Mimeila, when a person leaves Yeshiva and we say that is an opportunity for growth, what is
meant is, the tears, Ratzoin, and desire to be closer to the Borei Oilam, those tears will outweigh
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the tears of Eisav. Unlike Eisav, we do have the Torah and the ability to be able to bounce back.
That is the Gadlus of the day Moshe Rabbeinu died. "V'loiNosan Hashem Lachem Leiv Loda'as
V'einayim Lir'ois V'aznayim Lishmoi'a Ad Hayoim Hazeh."

There is one Tochacha in Parshas B'chukoisai and one here in Parshas Ki Savo. The Ramban's
Yesoid of the difference between the 2 is that the first Tochacha in Parshas B'chukoisai is talking
about the Churban Bayis Rishon and the second Tochacha found here in Parshas Ki Savo is talking
about the Churban Bayis Sheini. This is why here the Tochacha is worse and longer at 98 Klalois.
In Parshas B'chukoisai there is some hope as is found in 26:44, T» 782 aniga NXT-03-9X)
DOPOR L) IR 0D i0AR N2 977--00%27 2°nova-KD) 0°ApRn-XD ,07°2R "Loi M'astim V'loi G'altim
L'chaloisam." Meaning, I will not despise them and I will not loathe them to annihilate them.
However, here in Ki Savo in 28:68, it says, 1o -X? ,77 *n7a8 WK 7772 ,01IR2 ,00087 ) 32000
TP PRY L, NINOYD) 0°72Y7 PR oW onannd) sADRI? T 7°0h Meaning, and there you will attempt to
sell yourselves to your enemies as slaves and as maidservants but no one will buy. There is no
appeasement here at all. This is the long Galus that we are in now.

There is a Kasha on this from Navi. There was a King Yoishiyahu. We speak about him in Kinnah
11, Vayikoinain Yirmiyahu Al Yoishiyahu. Yoishiyahu was the last great King in Klal Yisrael.
(For a nice Arichas on this, look at the Artscroll Kinnos in the Ashkenaz it is page 182.) Chazal
say how he found a Sefer Torah in the Heichal and it was turned to the Toichacha. The Pasuk it

------

-----

Y oishiyahu was shaken up about this.

Yoishiyahu brought a Teshuva movement to Klal Yisrael for which he was mostly successful.
However, there were Yidden who hid the Avoida Zorah behind their doors, and continued this
Aveira. Ultimately, the Churban came. The question is, this Pasuk of Yoilech Hashem Oischa is
in Parshas Ki Savo, and the Ramban says this Tochacha is from the Churban Bayis Sheini.

Yoshiyahu was from the Bayis Rishoin, so it's Shver that Yoishiyahu found a Pasuk in Ki Savo
versus finding the Torah open to a Pasuk in Parsha B'chukoisai according to the Ramban? Rebbi
didn't have an answer for this question.

27:15v T8 1K) 0YI-22 1Y) 57092 OP1--wT T AYR )7 N2YIR 12001 209 AR WK UK 178 By
Har Eival there were 12 Arurs, 11 specific Arurs and 1 general Arur. Rashi explains it is K'neged
the 12 Shevatim and explains why 11 are specific.

Every Arur ends with V'omar Kal Ha'am Amein, except for the first one which says V'anu Chol
Ha'am V'amru Amein. The other 11 were done K'ish Echad B'leiv Echad. However, the first one
that discusses Avoida Zorah does not have the whole Klal Yisraels participation. Why is the first
one different?

Rav Schwab in Mayan Beis Hashoeva page # 439 says there was one Avoda Zora (Pesel Micha)
that was being carried around by a Yid. This one Avoida Zorah was allowed to leave Mitzrayim
and came all the way to Eretz Yisrael with Hashem's permission. We learn about it in Sefer
Shoiftim. It was an Avoida Zorah that a Yid from Sheivet Dan took with him all the way to Eretz
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Yisrael. So this Arur about Avoida Zorah didn't have everyone answer Amen to it. It was not K'ish
Echad B'leiv Echad.

Rabbi Reisman - Parshas Ki Savo 5768

26:13-15 » 222 ,mn7x7) 0in2 M2 %2 YAD) 03 ,M23-m WIPD CRw2 TR N 7 DN
T 2IP2 L RYRY nn% ,nn cnn-N?) K002 @R ORYa-XD) Emn IR CRYIR.LY-XD DInME wR L InNn
I WK 952 CIOWY--oPOR W WKL IRTRG XYL IRW-NR TRY-NY T, 00 WP 1iven nppwn
W27 290 NI PIN I1DIAR? AYAW WRI--17 a0 In the Parsha of Viduy Maisrois it says, "Loi Ovarti
Mimitzvoisecha V'loi Shachachti. " "Shamati B'koil Hashem Eloikoi Asisi K'choil Asher
Tzivisani." "Hashkifah Mim'oin Kadshecha Min Hashamayim Uvareich Es Am'cha Es Yisrael."
Meaning, I separated Terumois and Maisrois. I have listened to Hashem's voice and fulfilled
everything that has been commanded of me, so bless us. Rashi says (1n°12 9wK %55 “nowy: nnnw
12 °nrn*w). Meaning I have rejoiced with the harvest, and brought joy with it to other people.
Simachti Voi I understand why he deserves a Beracha, because other people, meaning the
recipients of the Terumois and Maisrois were made happy. However, Somachti for the part where
he said I have rejoiced why does he deserve a Beracha for enjoying and rejoicing over his wealth?

Rav Pam explains, we are picturing that this person whose crop was enormous is coming to give
Maisrois. However, not every crop is successful, some farmers did not have such good crops. The
Pasuk is saying Hashkifa Mim'oin Kadshecha, give me a Beracha because Somachti V'simachti
Voi, I was Sameach with whatever crop I had. That itself deserves a Beracha.

Sometimes when there are people who are facing difficult situations in life that don't seem to be
going away, Rebbi suggests that they learn Orchois Tzadikim, Shaar Hasimcha. The second half
of Shaar Hasimcha deals with being happy but in a totally different way. Normally when you tell
someone to be happy you tell them that everything is for the best etc. and that other people have it
worse. Shaar Hasimcha of the Orchois Tzadikim, works on strengthening Bitachoin as a method
of Simcha. He goes with the idea that if a person is really a Boiteach, he really feels that everything
comes from the Boirei Oilam, then Mimeila there is no room for sadness. Everything that he gets
is exactly what he needs. This is the theme of the Orchois Tzadikim and that is the idea here.

Somachti, I deserve Schar for Somachti, because the Somachti comes from a recognition that
whatever I got is coming straight from the Borei Oilam and is good. In general we should realize,
that most things that cause us Tzar, is because we have certain expectations of what we should be
getting and we get disappointed with what we have. If a person doesn't come to Hakadoish Baruch
Hu and to life with certain expectations that things have to be a certain way, then a person can be
much much happier. This itself brings the Beracha of Hashkifa Mim'oin Kadshecha.

TRIA WK PPY ORI LI00R WK 7227 T09n--792 10-n XA At the end of the whole Toichacha
when things have gone from bad to worse the Pasuk says, "V'hayu Chayecha T'luim L'cha
Mineged, Ufachad'ta Laila V'yoimam V'loi Sa'amin B'chayecha." Meaning, your life will dangle
before you, and you will be in fear night and day, and will have no faith in your living. The next
Pasuk says "Mipachad L'vavcha Asher Tifchad U'mimarei Einecha Asher Tir'eh." Meaning, from

63



the fear in your heart that you will fear and from the sights of your eyes that you will see. The
word Pachad is used 3 times in the 2 Pesukim which is speaking about the punishment people will
have.

Actually, Chazal say ( ) a0 T9n OTXR MWK as is brought down in Maseches Berachos on
60a (19 lines from the bottom). That Pachad is not inherently a bad Middah. Rav Tzaddok in
Tzidkois Hatzaddik Kuf Ayin (170) says a very important Nikudah about Pachad. We are
discussing fear of the unknown.

Rav Tzaddok writes, when Hakadosh Baruch Hu wants to do something good for a person, and he
is looking for the person to daven for that thing, then Hakadoish Baruch Hu brings before him a
Pachad about that thing. A Pachad is really a call to Tefillah. Rav Tzaddok wrote in 169 that if
suddenly you feel a fear for the future, that is Hashem sending you a warning before the Tzarah
comes. Once a Tzarah comes, it is difficult to Daven and get out of the Tzarah. Hakadoish Baruch
Hu would have to be Mehapeich the whole Seder of things to change the Tzarah at that point.
Hakadoish Baruch Hu makes you have a Pachad when a Tzarah is about to happen, that is when
you should Daven in order to prevent the Tzarah in the first place.

There is an important Nikudah here, sometimes there are pessimistic people who are always
Pechadim, other people are optimistic and are rarely Pechadim. This is not what we are talking
about. We are talking about that the feeling of fear can either cause a paralysis, a feeling of Yi'ush,
meaning the person will not do anything. Or, fear can be Meoirer a tremendous motivation to do
things. When a person has a Pachad and freezes like a deer in headlights, it is a terrible curse. That
person can't help himself. When Hashem wants to do good to a person he creates a Pachad in
someone that then sends the person to Daven. Pachad is what you make of it.

Rav Tzaddok adds, that using Pachad as a motivator is the whole purpose of Elul. 30 days is always
the time of preparation. He explains that the idea of Elul is that a person should begin to feel the
Pachad before Loi Aleinu a Tzarah comes. Rebbi suggests doing something for Elul. Examples
given are davening Visikin and having Neigel Vaser at the bed even if you are 4 Amos from a
sink. The idea is to do something positive.
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